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CHAPTER I
INTRODUCTORY CHAPTER I
The Problem'inveétigated and the Purpose of the Research

Millennialism is not something nhew. It finds its roots in the
'earthly and materialistic interpretation of many of the prophecies of
~ God's Word regarding tHe purposé of the Messiah's coming and what His
-coming, -in fact, wduid accomplish.'

| At the same time miliennialiém'is not something old. In other
'Words,.it is a facet of the life of external Christendom that must still
‘be deait with today. There arebstill those who see in many of the pro-
- mises of God an assurance of an earthly and materiaiistic kingdom, to be
esfabliShed in fhis world andiin which there will be peace, harmdny and
“joy for the church of God. In this kingdom there supposgdly will be an
-vEdenic quality for the saints-oF‘God, never before experienced since the
days of Adam and Eve prior to the fall of man into sin.

Not only is millennialism a doctrine of long—standing, but in
these last days a doctrine which has received a surge‘of.new life.
Within the last decade or so numerous new publications, setting forth
thisvsame earthly and materialistic hope, have been published. - Some

have even enjoyed tremendous popularity. A case in point is the publi-

~ cation of Hal Lindsey's ~The Late Great Planet Earth. This book was

first published in May of 1970. In August of 1971, only'sixteen months

after its initial publication, the publisher, Zondervan Publishing
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Housé, undertook the thirteenth printing of the book. The cover of the
paperback edition in this thirteenth printing proclaimed that over one-

half million copies were in print.

The phenomenal success of The Late Great Planet Earth is indica-

" tive of the upsurge and revitalization of this particular doctrinal po-
sifion. Not only the fact thét one such boék has enjoyed such popular
appeal, but also the fact that many similar books have been published,
causes one to realize that modern millenniélists are actively fostering
' this.doctrinal position to such an extent that it also does touch the
1ives of those within the church who do not hold this same doctrinal
persuasion. It is this pqint especially which mékes millennialism an
issue to be considered and reviewed again in the light of God's Word.

j The purpose of this research is to take the various facets of
the millennialists' doétrinal statements and to scrutinizé and analyze
| them in theilight of the sacred Word. The millennialists, of course,
‘insist that what they teach is.not only definitely taught in the Scrip-
tures, but that what. they teach is‘also clearly stated in both the Old.
and New Testaments. The task of this study will be to ﬁeview the pas-
sages on which the millennialists base their position, in order to see
whether what they. teach is deFinitely and clearly stated in Scriptﬁre
or not.

A Validation of the Study

- In order to distinguish the doctrinal position of historic Luth-
eranism and our own Wisconsin Evangelical Lutheran Synod from that of
. the millennialists, we are rightly identified as amillennialists, that

is, we reject thebdoctriné that Christ will establish His kingdom and



literally reign here on earth. The Confessions of the Lutheran Church
we of the Wisconsin Evangelical Lutheran Syuod believe to be a faithful
and accurate presentation of the truths of Scripture. Our subscription
to the Lutheran Confessions is one that proclaims the conviction that
they Faithfullyiset forth the doctrine of God's Worg. This is not a
second norm for doctrine and life which we place alongside of Scripture.
Rather, "the Symbols, or ConFessions,lof the orthadox Church are simpiy
its affirmation of the Biblical doctrine over against the denial of it
by hus'I"etics."'l Since this is the case, our subscription is one that
states our adherence to the statements of the Lutheran Confessions not
bin so far as (guatenus), but begause (quia) they>Faithfully set .forth
the doctrine taught in Scripture.

 Article XVII of the Augsburg Confession states in the antitheses
of this article on "The Return oF Christ to Judgment " "Regected too,
rare certain Jewish opinions which are even now making an appearance and
‘which teach that, before the resurrection of the dead, saints and godly

men will possess a worldly kingdom and annihilate all the godless."
- This We Believe, a Statement of Belief of the Wisconsin Evangelical

Lutheran Synod, under Article'IX,"Jesus' Return and the Judgment,"

- states antithetically, "We feject every form of millennialism, since it
has no valid scrip%ural basis and leads Christians to set their hopes
upon the kingdom of Christ as an earthly kingdom. We likewise reject as

unscriptural any hopes that the Jews will all be converted ih those fi-

lFranc:l.s Pieper, D. D., Christian Dogmatics (St. Louis, Missouri: Con—
cordia Publishing House, 1953), Vol. I, p 354.

2The Book of Coneord: The Confessions of the Evangelical Lutheran

Church, , translated and edited by Theodore G. Tappert (Philadelphia:
Furtress Press, 1959), pp 38 f.

-



nal days, or that all men wiil ultimafely enjoy eternal bliss."3
Millenarians insist that those who rejedt the millennial doc-
trineldo so because they impose a figurative, symbolic meaning upon cer-
ﬁain passages of Scripture which, they say, ought to be, - indeed, must
be, - undefstood literally. William E. Blackstone, a premillennial dis-
pensationalist, states: "There are symbols, figures or tropes, meta-
phors, etec., used in Scripture and tnere are also allegories. But, uné
less they are so stafed in the text, or plainly—indicated in the con-
te&t, we should hold only to the literal'sense."a' There can be no argu-
ment from Bible Christians with this stdtément of Blackstone, Our synod
“likewise insists on the literal interpretation of Spriptdré. By this it
is understood that we accept that meaning andnsense of any given passage
" which Qas intended by the sacred writer, as he époke under thé guidance
and direction of the Holy Spirit., |
Although both millennialists and amillennialists insist that
they are interpreting Scripture literally, it is obvious that'both can-
‘not be correct. Thdé the question is: Are those passages which the mil-
>lennialists insist must be interpreted literally truly to be thus under-
stood; or, do they, in fact, fall into ﬁhe category of "sfmbols, figures

"or tropes, metaphors, etc."?5

By the very nature of their relatlonshlp with God the devout

-3Thié We BelieVe:_A Statement of Belief of the Wisconsin Ev. Lutheran
Synod (Milwaukee, Wisconsin: Northwestern Publishing House, 1967),
p 24. o :

4Wm. E. Blackstone, Jesus Is Coming (London & Edinburg, Chlcago, New
York, Toronto: The Moody Bible Institute of Chicago, Instltute

Place, 1908), p 21.

’Ibid., p 21.

-
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Christian is concernéd about the right understanding of God's Word. He
recognizes the validity of Jesus' statement: "IFvyou hold to my teach-
ing, you are really my disciples. ' Then you will know the truth, and the
truth will set you free" (Jna8:31;32),6 To hold to Christ's teaching .
means more than a genéralvacceptance of the truths of the Bible, what-
ever that might be. But it implies an essential and thorough searching

of the Scriptures. .It requires that the child of God determine the sen-

‘sus literalis, i.e., the intended sense of the writer. This procedure

‘may involve one or more of a variety of ways by which the sensus liter-

alis is to bé determined; "The writer himself méy append ‘an explanation.
In many cases the context, either immediate or remote or both, sheds
light on the author's meaning. In addition, one must take into consid-
efatioﬁ such things as the nature -of the subject, concepts which are put
into juxtaposition to eaChAother, as well as a comparison of similar

-~ texts. | | o

| One must proceéd on the premise that the biblical writers,'es-
vpecially the divine Author of Scripture, want to be understood. There-
fore,nitvis eésential that the-student of Scripture search for the in-
tended sense of the writer. Furthermore, Since’ﬁgll Scriﬁture is God-
Breathed" (2 Tm 3:18), and the holy wfiters spoke "not‘in words taught
us by human wisdom but in words taught by thé Spirit" (1 Cor 2:13),
there is a complete and total harmony from Genesis to Revelation in that
Book whicﬁ the‘all~wiée and unchanging God_has authored; Therefore, the

Bible student is obligated to interpret Scripture in the light of Scrip-

6All biblical references are from the New Internatlonal Version unless

‘otherwise specified.



ture. No interpretation of any passage of Scripture can be legitimi-
tized when the interprétation stands in direct conflict with clear pas-
sages of the Word. Where this occurs, the individual has obviodsly not
‘been able to grasp thé intended sense of the writer: When millennialism
‘and amillennialism are placed side By side it becomes clear that either
one side or the other has not been able'tb grasp or has stubbornly re- -

fused to acknowledge the sensus literalis of those passages which are in

. dispute.

As the various facets of millennialism are placed under the
fécrutinizing microscope of God's Word, this research will endeavor to

find that sensus literalis of those passages which the millénnialists

use and, on that basis, to evaluate millennialism. To that end may our

gracious God bless this humble effort to his glory and the edification

of his people!
. The Scope of the Study

The twentieth chapter of the Book of Revelation is the sedes
doctrinae for millennialism. In verses four and five St. John declares:

Then I saw thrones, and those who sat on them were given au-
thority to judge. I also saw the souls of those who had been
beheaded for speaking the truth told by Jesus and God's Word.
They had not wershipped the animal and its statue and were not
branded on their foreheads and hands. They lived and ruled
with Christ a thousand years. The rest of the dead didn't live
until the thousand years were over. This is the first resur-
rection (Re 20:4,5, Beck). '

A Fundamental difference between millennialism and amillennialism is the
queétion as to whether or not this period of a thousand years is to Be

" taken literally or figuratively, as wellAas when and how this thodsand—
year teign of Christ is to be understood.

'When one views millennialism, however, we see that from this



point in Revelation twenty the millennialists seek.out the passages of
Scripture which they Believe supportntheir interpretation of” this thou-
sand-year reign of Christ and fill in the‘conbomitaﬁtvdetails in a.
logical sequence of.events surrounding the millennial'kingdom. These
inclﬁde_dispensationalism, the tribulation, various resurrections and
judgments'of Christ, the appearance of the Antichrist, the rapture,
the great tribuiation, the revelation of the church, énd tﬁe.restora-
tion of Israel. During the coﬁrse of this étudy each of these facets
‘oflmillennialism will be critically viewed and evaluated on the basis
of God's Word. | |

Bécause of fHEir'brand of biblical interbretaﬁion, some millen-
nialists tend td find passages of Scriptufe which prophesy modern auto-
mbbileé,‘airplanes and UF0s, the common market, etec. "Because of the
fact that these are neither .basic to fhe millennial dﬁctrine nor held
.by all millenniélists, these matters are generélly outside éf the scope

of this research and, therefore, will not be dealt with in this thesis.



CHAPTER II
INTRODUCTORY CHAPTER II
A Brief History of Millennialism and Its Present Status

The roots OF millennialism go back over two millennia and are

- found in the idle hope of the Jews for- the coming of a Messianic kingdom
E that was - earthly, restorlng once again the kingdom of David and the in-
dependence of God's people. Artlcle XVII of the Augsburg Confession,
‘when it speeks of millennialism in connection with the return of Christ
to judgment, refers to the various facets of millennialism as "Jewish

S |

opinions.

As one might expect, the millennialists themselves stress this
point, viz. that their doctrine is one which has its origins in the Gld
Testament. The millennialist William E, Blackstone, for example,
writes: A

Jewish writers throughout the Talmud hold that this millennium

will be chiefly characterized by the deliverance of the Jews

" from all their enemies, recovery of Palestine and the literal
" reign of their Messiah in unequalled splendor therein.

- One can catch this same spirit displayed by the disciples of Chrlst when

they asked Jesus at the time of his" dscen31on:’"Lord, are you at this

lThe Book of Concord: The Confessions of the Evangelical Lutheran
Church, ., translated and edited by Theodore G. Tappert (Philadelphia:
: Fortress Press, 1959), p 38. _

: 2Wm. E. Blackstone, Jesus Is Comlng,(Londen & Edinburg, Chicago, New
York, Toronto: The Moody Bible Institute of Chlcago, Institute

Place, 1908), p 37.




time going to restore the kingdom to Israel?" (Ac 1:6).

" William E. Blackstone asserts the historical character of mil-

lennialism in the following, lengthy quotation:

It is admitted on all sides that the pre-millennial coming of
Christ, and His reign upon earth for a thousand years, was the
faith of the early church. Indeed, this is substantiated by
such an abundance of evidence that it cannot be denied.

We would that we had the space to quote‘at length from the many
authorities on this point, but must be content to select a few:

- Mosheim says: "The prevailing opinion that Christ was to come
and reign a thousand years ameng men before the final dissolu-
‘tion of the world had met with no-opposition prev1aus to the
time of Origen" (Vol. 1, p. 89).

‘Geisler says: "In all the works of this period (the first two
centuries) millenarianism is so prominent that we can not hesi-
‘tate to consider it as universal."

Chillingworth, with his characteristic invulnerable logic, ar-

“gues: "Whatever doctrine is believed and taught by the most emi-
nent Fathers of any age of the Church and by none. of their con- -
temporaries opposed or condemned, that is to be esteemed the

~Catholic doctrine of the Church of those times., But the doc-

" trine of the millenaries was believed and taught by the most
eminent Fathers of the age next after the Apostles, and by none
.of that age opposed or condemned; therefore, it was the Catholic
doctrine of those times."

Stackhouse, in his "Complete Bedy of Divinity" (Vol. 1, p. 597),
says: "It cannot be denied but that this doctrine (millenarian-.
ism) has its antiquity, and was once the general oplnlon of all
orthedox Christians.”

Biéhop Newton says: "The doctrine of the Millennium (as held by
Millenarians) was generally believed in the first three and pur-

~ est ages."

Bishop Ruséell, though an anti-millenarian, says: "Down to the
beginning of the fourth century, the belief was universal and

undisputed.”

 Gibbon, who is at least an unprejudiced witness, says: "The an-
cient and popular doctrine of the Millennium was carefully in-
culcated by a succession of Fathers from Justin Martyr and
Irenaeus, who conversed with the immediate disciples of the
Apostles, down to Lactantius to have been the reigning senti-
ment of orthodox believers."

He also says: As long as this error (as he calls it) was'per-
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mitted to subsist in the Church, it was productive of the most
salutary effects on the faith and practice of Christians."

Dr. Daniel Whitby, ~ the father of the modern post-millennial
‘theory, - in his "Treatise on Traditions," candidly acknow-
~ ledges that, "the doctrine of the millennium passed among the
"best of Christians, for two hundred and fifty years, for a tra-
dition apostolic, and as such is delivered by many Fathers of
"the second and third centuries, who speak of it as a tradition -
of our Lord and His Apostles, and of all the ancients who llved
before them, “who tell us the very words in which it was deli-
vered, the Scriptures which were so interpreted, and say that
. it was held by all Christians that were exactly erthodox." . . .

Papias, Bishop of Hierapolis in Phrygia, who was a dlSCLple of
St. John, or who at least received his doctrines from the imme-
diate followers of the Apostle, was an extreme millenarianist,.
and has been called the father of millenarianism. (See McClin-,
‘tock & Strong's Enc.) Irenaeus, as a disciple of Polycarp,
"Bishop of Smyrna, was directly connected with St. John. And
~also Justin Martyr was one of the earliest fathers.

Though we willingly concede that millenarianism "formed a con-
stant . . . part of the church doctrine"a’in the early history of the
New Testament era, it would seem that Blackstone and the authors he
quotes reVeal an overzealous spirit in regard to both the universality
of the acceptance of millennialism as well as the length of time into

the New Testament period that it was unquestioned and unopposed. The

Lutheran Cyclopedia states:

“In the second century, chiliasm formed a constant, though not

. ungquestioned, part of the church doctrine, until a radical change
in external circumstances and in the attitude of many of its

" leaders towards the question forced it into the position of a
heresy. . . . The first decided.ogponent of millenarianism was
Caius, a Roman presbyter (c. 200).

In addition, Blackstone confuses the concepts of the second com-

*Ibid., pp 66 ff.

4Lutheran Cyclopedia, Erwin L. Luecker, edltor in chief (Salnt Louis,
Missouri: Concordia Publishing House, 1954), P 679.

°Ibid., p 679.
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- ing of Christ and the millennial coming of Christ, making the terms in-
" terchangeable, even when the context makes a distinction between the

‘two. A case in point is the quotation which he uses from Gibbon.

Blackstone quotes Gibbon to support the assertion that "the pre—millén-
nial coming.of Christ, and His reign upon earth for a thousand years,
was the faith of the early church."6 In defense of'this assertion
Blaﬁkstone uses Gibbon to say: "As long as this error (as he calls it)

was permitted to subsist in.the Church, .it was productive of the most

“salutary effects on the faith.and practice of Christians."7 Obviously,

Blackstone assumes the "error" of which Gibbon is speaking is the "pre-

-millennial cdming of Christ." However, John Wesley White, Ph. D., in

‘his book entitled Re-entry, also quofes this same passageAdF Gibbon to

show tﬁe effect, not of the premillennial ceming of Christ, but of
Christ's second coming, upon the church.: White declares:

Professor Duffield has pointed out that there are 22 of these
quotations in the epistles alone, calls to purity, patience and
service in the light of Christ's return. The Church Father,
Cyril, wrote 1,620 years ago: "Look thou for the Son of God to
judge the quick and the dead. Venture not to declare when, nor
on the other hand slumber, for He saith 'watch.' We are look-
_ing for Christ." Adjudged Gibbon, the historian, "As long as
this error (sic) was permitted-in the church, it was productive
_of the most salutary effects on the practice of Christians."

_That White understood Gibbon's remark. to refer te the second coming of -

Christ rather than fhe millennial coming of Christ becomes even more ob-

‘vious when he continues: "Dwight L. Moody, like Luther and Wesley,

Sm. E. Blackstone, op. cit., p 66.

"Ibid., p 67.

8 John Wesley White, Ph. D., Re-entry (Minneapolis, Minnesota: World
Wide Publications; 1971), pp 180 f. ' :
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: preached‘constantly'thatvChrist's cohing'was.imminent,Adeclaring; 'Nb-'
where am I told to watch for the-millennium but for the coming of the
Lord.‘"g Incidentally, White himself is a millenniaiist!

In the latterehaif'of the second century, particelarly in the
- time of Montanes, with the Montanists' extfeme type of millennialism, a
growing and strengthened antagonism toward millenniaiism became appar-
ent. Untii.the time of the Middle Ages millenarianism was opposed by. |
such church leaders as Origen and Dionysius of Alexandria in the East
and Jerome and Augustine in the West.

During fhe Middle Ages the prevalent view was.thaf the day of
Jjudgment and the end of‘the world were coihcidental and. imminent events.
- Yet, even during this period, pockets, made up ef individuals and groups
who eseousedvmillennialism, were Frequehﬁ; Though the church of the
Middle Ages continued toeview it‘as'hereticél, chiliasm nevertheless
continued te survive. : -

At the time of the reformation the Book of Revelation underwent
a new method of ihtefpretation,'especially:in regard to chapter thirteen
and the interpretation of fhe Antichrist. The reformers in general, in-
cluding Luther, Viewed'the Roman papacy -as the Antibhrist; To tﬁem his
A appearance was a fulfilment of prophecy that signaled fhe imminence'of
?the final judgment. Thus a keen awareness of fhe impending end of the
'_world permeated the Teformers and their followers. In spite of this
sense of the nearness of the second comlng oF Christ, Wthh, at the same
time, was even further removed from the millennial dream of an earthly

. kingdom of Christ, "millenarianism prevailed among mystical enthusiasts

?1bid., p 181.
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and sects and was espoused especially by the Anabaptists of Germany."lO

Indeed, the Lutheran Church also had within its ranks - and even
among otherwise cohservative theologians - those who held to the millen-
| nial interpretation of passages such as Revelation, chépter twenty.

This was especially true later on in the history of Lutheranism and Lu-
theran theology. However, both the Lutheran and the Reformed Chu;ches
~ spoke out and condemned millennialism as "mere visionary Judaism . . .

11

a caricature of the true Gospel hope." (Cf. the Augsburg Confession,

Article XVIi, and the Helvetic Confession, Article XI.)

Politically, the seventeenth century was a time of upheaval in
Europe, especially in Germany, France and England. Within fhe Lutheran
Church the pietistic movement gained a fbothold‘toward'the end of that
century. All of tﬁis seems to have set the stage for a new upsurge and
strengthening of millennialism. The seventeenth céntufy provided the
; ideal climate for chiliasm to enjoy its most suécessful hour. Conserva-
tive Lutheran theqlogiéns, for the most part, continued to challenge the

millennial movement as heretical. However, the millenarian followers

. continued to exist and even thrive in many parts of Europe as well as in

America. In England the PlymouthvBrethreﬁ took up the banner of millen-
arianism. The Catholic Apostolic Church (the Irvingites), in fact, made
millenﬁialism one of its'disﬁinctive tenets. | |

In America, too, chiliasm was transplanted and has flourished in
~segments of external Christendom down to our own day. The authors of

Popular Symbolics write:

lDLutheran Cyclopedia, op. cit., p 680.

Mpid., p 680.
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We are concerned with the American revival of chiliasm, which
has made' the doctrine prominent in Seventh-day Adventism and
Russellism and which has captivated a great part of that move-
ment which is called Fundamentalism. . . .

"One of the earliest millenarians who formed organizations was
Ann Lee, who came from England in 1774; her followers are the
Shakers. The Plymouth Brethren arose at Plymouth in England
about 1827 and now have six branches in this country. William
Miller, a converted deist, began to lecture in New York State
in 1831 and fixed the date of Christ's return in 1843. Out of
this movement came the Adventist churches. The Mormons are
premillennialists. And "Pastor" Russell founded his success-
ful financial enterprise on the basis of his doctrinfzof "mil-

. lennial dawn," fixing the end of the world for 1914.

Today, the situation in the world in general and in America in
particular causes man to reach out for something which will give him
hope and, through that hope, strength to meet the tensions and frustra-
tions of life. Billy Graham, speaking of the second coming of Christ
in his "Foreword" to the book,’Re—ehtrx,”states:

Probably no Gospel theme apart from "Ye must be born again" is
more relevant today, and I preach on some facet of this subject
in virtually all of my crusades. Our world is filled with fear,
hate, lust, greed, war, and utter despair. Surely the second
- coming of Jesus Christ, His "re-entry," is the only hope of
replacing these depressing features with trust, love, universal
peace and prosgerity. For it the world, wittingly or ipadver-
tently, waits.13
As a fesult,~thé past few decades especially have provided fertile soil
for a newly invigorated shooting up of delusive millennialism.

To be sure, the time IS ripe for Christ*s second comihg. All of

the prophecies of Scripture dealing with the days immediately prébeding

his coming are fulfilled - and are continuing to bé~fu1filledvin even

greater measure. But nowhere do the Scriptures point us toward an’

\

2, Engelder, W. Arndt, Th. Graebner, F. E. Meyer, Popular Symbolics
(St. Louis, Mo.; Concordia Publishing House, 1934), p 367.

13John Wesley White, Ph. D;, op. cit., p 8.

-
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earthly kingdom of Chrlst such as the mlllennlallsts valnly hope for.
With Dwight L. Moody we must say: "Nowhere am I told to watch for the

"millenniUm but for the coming of the Lord."la

Definition of Terms

Millennialism/Millenarianism/Chiliasm

The terms mlllennlallsm, millenarianism and chlllésm are 1nter-—
'changeable and are used to- d851gnate the doctrlne of the mlllennlum.

The term mlllennlum comes from the Latln mllle, a thousand, and annus, a
;year. A millennium, then, is a period of a thousand years. Because of .
- the ferm's specific theological application, it designates-that thousand -
" year period which is mentioned by Saint John‘in‘Revelation 20:1-6., Mil-
»leﬁnialism is-the teaching that this period'of a thQusand years inhduraf
tion is to be taken literally, rathef than figuratively.-

However, the term millennialism refers, not only to this thou-
sand—year period, but also to the belief that for the duration of this
'thousand years the kingdom of Christ will be established on earth and
the church will enjoy peace, joy and prosperity. Thus the terms are
used in a more specific sense than the etymology of the various terms
suggests. In addition, this is both the basis. and the universally ac-

cépted tenet among chiliasts.
'Premiilennialism/Postmillenniélism

Because some millenarians set the second comlng of Christ at the

beglnnlng of the millennium with Christ physically and visibly reigning

Y1big., p 181
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~over his earthly kingdom for a thousand years, they are referred to as
"premillennialists. Postmillennialists believe, on the other hand, that

Christ's coming will take place after the thousand-year period of peace
and prosperity for the church has come to an end. 1In its modern’ form,
chiliasm is prédominantly premillennial in character, '_ |
A brief summary of premillennial theoldgy is provided in Popular
Symbolics, where it is stated:
It (premillennialism) may be summarized as the expectation of
a return of Christ in splendor to gather together the Just,
to annihilate hostile powers, and to found a glorious kingdom
- on earth for the enjoyment of the highest spiritual and mate-
- rial blessings; He Himself will reign as its King, and all the
- Jjust, including the saints recalled to life, will participate
“in it. At the close of this kingdom the saints will enter heaven

with Christ, while the wicked, who alsolgave been resurrected,
will be condemned to eternal damnation, .

Dispensationalism

The concept oF'diSpenSationalism goes back as éarly as the time
of Irenaeus (c. 120-202), Tertullian (c. 150-230) and Origen (185-254),
These men,‘along with the Montanists of the latter part of the second
century, divided the history of the world ihtd three or more distinet
périods of time "during which man ié tested in respect to obedience to
.some specific revelation of the'will of God."16 |

Modern dispénsationalists distinguish.SeVeh periods of time, or
-dispenéations, culminating in the millennial‘kingdom of Christ. William
 E; Blackstone; whose book,”ggggg_zg Coming, is generally regarded as the

textbook of dispensationalists,'identifies the following seven aeons,

Prh. Engelder, E. Aendt, Th. Graebner, F. E Meyer, op. cit., p 366.

l6Lutheran Cyclopedia, op. cit., p 304.
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or dispensations: 1) Eden, 2) Antedeluvian, 3) Postdeluvian, 4) Patri-
archal, 5) Mosaic, 6) Christian and 7) Millennial. For the purpose of
this present fhesis, references to dispensétionalism will refer to this
sevenfold breakdown of world history, unless otherwise specified. By |
its very nature dispensationélists.deal especially with the sixth and

-seventh dispensations.
The Second Coming of Christ

Special consideration needs to be giQen'to'this term in order to
- avoid confﬁsion-and to undefstand precisely what millennialists mean
when using this expression. The confusion and misunderstanding that is
apt to occur centers primarily around the purpose and as a result, the
concomltant features of Chrlst's second coming.
The three ecumenicél creeds clearly state both the purpose and
-the acéompénying events éurrounding Christ's second coming._ The Apos-
tles' Creed states: "From thence he shall come to judge‘the quick and
the dead." The Nicene Creed somewhat augments this statement, as it de-
clares: "And he shall come again with glory to judge both the quick and
‘the dead." Even more detail is given in the Athanasian Creed:
From whence he Shali come to judge the quick and the dead. At
whose coming all men shall rise again with their bodies and shall
- give an account of their works. And they that have done good

- shall go into life everlasting; and they that have done evil, into
everlasting fire.

Millennialists,isome of whom even advocate three comings of
Christ instead of two, view the second coﬁing of Christ as the inaugura-
. tion of the millennial kingdom. THus one must be constantly aware of
. this pafticular situation when reading millennial literature as well as

~ in understanding their interpretation of Bible passéges dealing with the
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/
77‘»5,00:/5'(, ~.
A Brief Overview of the Organization of the Thesis

In general, the thesis has been drganized on a topical basis.

Each of the principal facets of milleﬁnialism has been incorporated ei-
ther into a separate chapter or else tied together with one or more re-
lated aspects as major divisions of a chapter. An effort has been made
to_follow_somewhat of a millennial chronology in the arrangement of the
material both in the chapter sequenées as well as within the chapters
themselves. A chronological order has been laid aside, however, where

- it was deemed advisable for the sake of clarity, in 5rder to keep re-
lated subject-matter together, or to provide background for a better un-
. dérsténding of subsequent tbpics. The Finai chapter serves as a summa-
“tion onthe body of the thésis and includes a summary of the conclusions
'which were reached aé a result of evaluating the Faéets of millennialism

on the basis of .Scripture.
. A Summary of the Findings

Millennialists are guilty of a false and'piecemeal'exégesis in
which context is largely ignored. To take any kind oF'phraseology or
suggestion which seems to supbort some millennial view and then misapply
-and misconstruct it to fit into a millennial framework is ﬁo "distort"
‘the Scfiptures "to their own destruction" (2 Pe 3:16). |

" Nowhere do the Scriptures focus the Christian's éyes on a mil-.
“lennial kingdom.of Christ, or even on a period of unprécedented prosper-
ity and peace for his church on earth. The tenor of the Scriptures is,

rather, that the prognosis for the church here on earth is an ever-wor-
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sening state of affairs, which is shortened for the sake of the eléct.by
the grace of God by Christ's coming again in judgment.

Millennialism becomes guilty of taking many of the aspects-of
‘.thé church which are an integral part of the New Testament church and
postpbning them for a millennial reign of Christ. :Likewise, mahy of
those details which Scripture decléres to be concomitant with the

Ao and the final judgment, events which will occur simultane-

ously with the coming of Christ, the millennialists elongate in such a
way that it covers the entire period of the millehnial dream.

Furthermore, Christology is moved from the center of Scfipture
and eschatology in general and chiliasm in particularzafe made the hub
around which all of Scripture revolves.}. The resultant situation is one
in whiéﬁ there is little regapd‘For cfeedé other than millennial escha-
‘tology and unionistic pracfisés which display an indifference to the
overall body of scriptural doctrine. o

In addition, Scripture‘uses the terms "kingdom of Christ" and
"kingdom of Godﬁ interchangeably. Miliehniélism distinguishes between
them and makes two kingdoms out of the one. Further, it denies the pre-
.Sent reality of the kingdoﬁ of Chfist'and places it intojfhe future as
the millennial kingdom. |

Also, there is in millennialism an unéériptural and, therefore,
an inordinéte preeminenceAgiven to ﬁhe Jews. Millennialisté gbviously
must hold to an irresistible donversioﬁ of the Jews as avnatioh._'Fur—
thermore, they see this conversion as océurring, not as a result of the
grace of God és the Holy Spirit w0rké throUgh the means of.grace, but
rather as a'direét result of a display'of God's'w?ath upon the hostile

‘forces arrayed in open battle against Israel as a nation.

o
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In short, the evaluation of Dr. Francis Pieper is valid when he

states:

Chiliasm has no basis in Seripture, for Seripture itself explains
the passages to which chiliasm appeals as speaking of the spir-
itual glory of the New Testament Church, which dawned with the
- coming of Christ in the flesh and the preaching of the Gospel in
~ the world.1/ . ‘

Subsequently, Dr. Pieper presents the effects of millennialism on the
. spiritual life of Christians. He writes, fittingly:

And what is the effect of chiliasm on the spiritual life of

Christians?  Chiliasm's misdirection of the Christian hope

"is extremely harmful and dangerous. Where chiliasm is taken

seriously, that is, where it controls the heart, it turns heart
~ and mind away from the invisible spiritual glory of the Chris-

. tian life, which consists in the assurance of the remission of
. sins and of the future heavenly heritage, and supplants it with
the expectation of an outward and mundane greatness. It de-

. preciates such mighty-and glofieus words as these: '"Peace I

~ leave with you, My peace I give unto you" (John 14:27), and:

. "These things have I spoken unto you that in Me ye might have
peace. In the world ye shall have tribulation; but be of good
cheer; I have overcome the world" (John 16:33). Chiliasm is
‘not content with the "Behold, the Kingdom of God is within
you" (Luke 17:21), but would have the Kingdom of God come with

- outward display so that one might say: "Lo, there it is!" In
short, Scripture does not teach chiliasm, but warns against
it. '

l7FranCis Pieper, D. D;; Christian Dogmatics (Saint Louis, Missouri:
_Concordia Publishing House, 1950), Vol.. I1I, p 520.

- 181pid., p. 526 f.



CHAPTER III
- DISPENSATIONALISM/THE GREAT TRIBULATION
Blackstone's Theory of Dispensationalism

William E. Blackétone is considered by many to be the final au-
thority:oh dispensationalism.l "He insists that the Seriptures point to
a sequenée of seven dispensations, each of which is approximétely a
thousand years in length.. Tﬁese seven aeons, or ages, of Blackstone may
_ be summarized in the following manner. The first of these he calls
Eden. 'Thevage begins with the creation and ends with the casting out of .

Adam aﬁd Eve from the Garden of Eden. The first dispensation Blackstone

calls the age of innocence. This is followed by the antediluvian dis-
pensation. ‘During this périod man's only restfaint»Was his consciénce
and is, therefore, called the age of freedom.  This dispensation closes
with thelflood and the depopulation.of the world, leaving only Noéh and
his Family, a total of eight souls. During the éntediluvian peribd we
are told of Enoch's translatioﬁ (Gn 5:24). This fact, coupled with the
drastic reduqfion~in the world's population, Blackstoﬁe sees as a type'
of the chufch's'rapture and the judgment oF'nétions which will take
place at the close of the sixth diépensation. The third aéon, or age,

of Blackstone is the postdiluvian. He names this thevage of government.

During this dispensation man is placed under civil authority. This age

'lTh. Engelder, W. Arndt, Th. Gréebner, F. E. Meyer, Popular Symbolics
(st. Louis, Mo.: Concordia Publishing House, 1934), p 368.

21
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ends with the destruction of Sodom and Gomorrah. “The gatriarchal dis-

'pensétion, the pilgrim age, fdllowsf Pharaoch's overthrow in the waters

-. of the Red Sea marks the close of this age. The fifth is called the

Mosaic dlspensatlon This is the Israelitish age and terminates with
. the death of Christ and the destruction of Jerusalem in 70 A.D. During
this particular period Blackstone sees thevtranslation of Elijah (2 Kgs
2:11) as another type of the rapture of the saints. The Christian dis-
pensation, called by Blackstone the aeon of mystery, is the sixth age.
During this period the Jews are scattered throughout the world. The
great tribulation, the Lord's coming and the judgment of the nations
will mark the close of this age. The final dispensation is the millen-
nium, the age of manifestation for Blackstone. Satan's last deception
and” the great white throne judgment bring this seventh dlspensatlon to
its close. z To the above BTackstone adds‘
Beyond thlS is the New Heavens and the New Earth wherein dwelleth
righteousness, probably the beg1nn1ng of another series of aions.
_For these seven make a week of aions, corresponding toc the ex-
pression in Eph. 3:21, aion of aions, or one great aion composed
of these seven aions. And, in harmony with the weeks of years
appointed unto Israsl (Lev. 25:8-11), other great aions are to
follow corresponding to the expression aions of aions.

Possibly the fiftieth aion may be like the Jubilze of Lev. 25
and the aion of aions.

Two potentially soul-destroying dangers face the Bible student.
The one is that he does not allow the Scriptures to say what they in-
. tended to say; the other, that he insists that the Scriptures say more

than they intended to say. The Word of God insists that we neither add

2Wm E. Blackstone, Jesus Is Coming (London & Edlnburg, Chicago, New
York, Toronto: The Moody Bible Institute of Chicago, Institute
Place, 1908), pp 222 f.

’Ibid., p 223.
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to nor subtract from that message which he himself has given to us
through the inspired writers (Dt 4:2; 12:32; Pr 30:6; Re 22:18-19) and
pronounces the judgment of God on those who discbey (Dt 4:3; Pr 30:6;

Re 22:18-19). The vital guestion befdre us at this point is whether the
dispensationalists hear Scripture saying something which it does not in-
tend to say or the amillennialists do not hear Scripture saying some-

thing which it intends to say.
The Basis of Blackstone's Dispensationalism

Because of the manner in thchiBlackstone uses the twenty-sixth
chapter of Leviticus, it ought to-be.said here at the outset that this
chapter does not point 0ut(God's dealingsAwith the world. Throughout
the chépter, interspersed even between the versés which Blackstone se-
lects to "prove" his dispehsationalish, God's dealings.with his chosen
people and the spécial covenant which he has establishéd with them are
the real issues which God is here laying before his people. God calls
.upon them to observe the sabbaths and to reverence-his‘sanctuary in
verse two. In verse niﬁe God'speaké OF.keeping his_covenaﬁt with them.
He reminds his people that he it is who brought them out df Egyptian
'bondage in verse thirteen. In verses Fifteen:and twenty-five God speaks
of the consequences which his people will'bearlif tﬁey break the cove-
nant with him. In verses thirty~four and thirty-five he deals With the
violation of the sabbaths by his special people. ‘In verse thirty-eight
God threatens the dispersion of his people .among the‘nations if they . -
should violate his covenant. Yet, because of his chéhant with Abraham,
, Isaac and Jacob (v. 42), God will not reject themAand thus Ereak his

 covenant with their forebearers (v. 43), but for the sake of their an-

-
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cestors he will remember his covenant‘(v. 45), The chapter closes with
" the dramatic comment: "These are the decrees, the laws and the regula-
‘tions that the Lord established on Mount Sinal between himself and the
Israelites through Moses" (Lv 26:46).

In chapter twenty-six, therefore, the Book of Leviticus lays be-
fore God's 01d Testament people his punishments upon them if they dis-
obey his commandments. Verses fourteen to thirty—nine set forth the de-
tails of the Lord's chastening'if they were disobedient. Fouretimee
'during the course of these verses, the Lord.threatens to punish such
disobedience "seveo times over" (Lv 26:18,21,24,28). These verses read:
"If after all this you will not listen to me, I will‘punish‘you for your -
sins seven times over" (v. 18); "If you remain-hostile-toward mé'and re-
Fuse to listen to me, I w1ll multiply your aFFllctlon seven times over,
as your sins deserve" (v. 21); "I myself will be hostile toward you and
will afflict you for your sins seven times over" (v. 24); "Then in my
anger I will be hostile toward you, and I myself will punish you for
~your sins seven times over"_(v. 28). The Hebrew word translated "seven
times over" is the word i&g;;; used adverbially in each of therfour re-
ferences. On this text Blacéstone imposes the words of 2 Peter 3:8b:
"Wifh the Lord a‘day is like a thoosaod years, and a thousand years are
like a day," and draws the conclusion that Leviticus ewenty—six teaches
seven periods or dispensations of’approximately a thousend'years each
for the execution of these‘punishments of God.r

Two facts, both of which can be established by»merely.cursory
examination, become apparent. The one is that all of the punishments
which are mentloned by God to his people in thls section have in some

way or another been carried out and are even recorded in the pages of

P
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the 01d Testament. Regarding this The Amplified Bible in a footnote on

this section states:
This chapter (Leviticus twenty-six) abounds in prophecies of
- what God would do for, or against, His people if they did, or
did not, meet His conditions: each of which prophecies were
literally fulfilled in the following cemturies. The Scrip-
ture references indicate where these fulfilments were recorded;
there are at least a dozen of them.

The second fact is that the adverbial usage of gzgvtmay just as reason-

L IRAS
)

ably be construed as to degree or extent. Even assuming the interpre-
tation of seven specific times that the Lord God would chasten, there

still is absolutely nothing in the text that refers the 3:)_51!‘» to seven

L m—
L

millennia.

Blackstone‘s interpretatidn'nf LévitiCus_twenty-six is an ex-
ample of the way in which dispensationaliéts,.and millennialists in gen-
ernl, impose a preconceived notion on passages by which these passages

are made to say something which was never intended by the sacred writer.
The Sacred Sevens

The number seven is generally accepted as being a sacred number
in the sense that it is freaquently used by God in the Scriptures to in-
dinate‘completeness or totality. Thus the number is frequently used_
symbolically. Whetnér.it is to be taken litérally'or figuratively must
. be determined from the context.n |

An elaborate sYstém has been devised by Blackstcneiin connection
with the number éeven and in support of his seven dispensntional ages.

In the following quotation he speaks of "the sacred seven." He writes:

“The Amplified Bible (Grand Rapids, Michigan: Zondervan Publishing
House, 1965), p 156.
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the Jews had fully developed the doctrine of the Millen-.

" nium as the teaching of the 0ld Testament scriptures long be-

fore the Book of Revelation or any portion of the New Testament
was written. It was the view most frequently expressed in the
Talmud that "the Messianic kingdom would last for one thousand
years," and this was commonly believed among the Jews. It is
easy to discern upon what they founded the doctrine. It is the

. Sabbath of God's weeks.

The division of time into sevens, or weeks, permeates the Scrip-
tures. A fundamental enactment of the Mosaic law was the keep-
ing of the Sabbath, Ex. 20:8. This was based upon God's rest
day in Gen. 2. Upon this is founded not only the week of seven
days, but also the week of weeks unto Pentecost (Lev. 23:15-16);
the week of months, with the Atonement and seven days' feast of

"+ Tabernacles in the seventh month (Lev. 23:27-28); the week of
* years, ending with the Sabbatic year (Lev. 25:4); the week of
_weeks of years, ending with the seventh Sabbatic year, and fol

Towed by the year of Jubilee (Lev. 25:8-12). '

Even the duration of Israel's great punishments was based upon
this law of the sevens. Their captivity in Babylon was for se-

venty years. Jer. 25:11-12; Dan. 9:2. The great period revealed

to Daniel (ch. 9), unto the coming of the Messiah was divided
into seventy sevens. The unequaled period of Israel's punish-
ment and dispersion in the lands of their enemies, prophesied
by Moses, is, with fourfold emphasis, specified to be for seven

_times (Lev. 26:18,21,24,28). This sacred SEVEN is woven into

the laws, life and history of the chosen people, with whom God
established His theocracy. And notwithstanding all of Israel's
rebellion and sinfulness and consequent chastisement, there still
remains for them and the whole world a keeping of the Sabbath.
Heb. 4:9 margin. With God a day is as a thousand years (Psa.

90), and a thousand years as one day. 2 Pet. 3:8.

Upon this rock of the sacred sevens we can consistently, with

the Jews, base our conclusion that as we have the scriptural

week, week of weeks, week of months, week of years, week of

wesks of years, week of seventy years, week of times, week of
olans or aions (ages), . . . s0 we also have the week of mil-
lenniums. Six thousand year days of labor and then the Mil-
lenium, or blessed seventh thousand years of rest.

" This scriptural doctrine of the Millennium cannot be shaken.

Its root is in the Sabbath of Genesis, and its fruit is in the

- thousand-year kingdom of Revelation. It shines throughout the

Word of God as a glorious hope for the nations, whom God ha
promised to bless. Gen. 12:3.5 :

5

Wm. E. Blackstone, op. cit., pp 38 f, \
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An Evaluation of Dispensationalism

It must be pointed out again thé£ in his carryihg out of his
millennial design Blackstone has not listened to the Scribtures to hear
what they have to say; but has superimposed upon the Wopd his own pre-
_cdnceiVBd notions of Qhat he thinks the Bible ought to be saying. Thus,
if one reads carefully the second iast pafégraph of the abové quotation;
it becomes clear that Blackstone is fdrced:to admit that the "week of
millenniums" is a conclusion which he and the dispensationalists have
drawn. The fact that they have endeavored to establisﬁ'this on the
"rock of the sacred sevens" still leaves‘them with a shaky foundation
and simply carnot alter the fact thaﬁ ﬁhe "week of millenniums" is an -
inference. We might add that it is an inference that is not only extra-
biblical, but, as we shall continue to seé as we procéed, also contrary-
to the Scriptures and the intehded sense of the biblical writers.
Blackstone is obvicusly carried away with an overzealous fascination
for the number seveh, which carries him to unwarranted deductions sim-
ply because they tﬁus fit neatly into his millennial scheme of things.

That this type of approach is characteristic of millennialists
'is.evidenced again by Hal Lindééy, when he admits: "If we are‘headed
toward an‘obvious climax in history,. there hustlbe»something about it
in the Bible."éﬁ When one~apﬁroaches the:stqdy'of.the Sériptures from
this point of view, the Wbrd cen be made to say almost anything. - The
inelination from this appfoach to Bible study is to bring thoughts in

from the outside, rather than to draw from the inside of Scripture the

: 6Hal Lindsey, The World's Final Hour: Evacuation of Extinction (Grand
Rapids, Michigan: Zondervan Publishing House, 1976), pp 14 f.

-
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message which it intends to share with us.
Still another indication of this kind of unjustifiable super-
imposing of dispensational thinking on terms - used in Scripture is

brought out in A Theological Word Book of the Bible under the.heading

of "Time." There it is.stated in connection with the biblical use of
Iy I-74 > {
the Hebrew 'ﬂ%]}! and the Greek ALY and AdLwVips :

We must now turn to the words used for ETERNAL. In the OT the
werd 'olam predominates, and. it originally implied a period of
time, one at least of whose boundaries was not fixed. Its sig-

“nificance changes with the object to which it is applied. Thus,
in reference to a man's life it can mean simply 'lifelong.’
. . . Its quantitative character is passing into a qualitative
one when the OT speaks of the 'everlasting hills' (Gen. 49:26),
ana that process is evidently complete when the word is applied
to God, whose existence cannot be thought of as circumscribed

- by our human temporal limitations. '

"The NT has as’ its-characteristie -words for eternity aion and

~aionios. . . . What is fairly certain is that, since the words
were used to translate 'olam from the 0T, the NT usages have the
0T world of thought behind them. In this connexion it is import-
ant to observe that neither there, nor in any Jewish literature
current at the time, was the wecrd 2ion used to express the view
that the history of the world is made up of a number of aions or
'ages', nor even the_notion of two aions or ages - the present
and the one to come.

The last éemtence is ESpécially‘noteworthy.' The uselbf,biblical forms .
with a meaning different from that which the Scriptures use is, to say
the"léast, misleading and deceptive. Further, it is to be noted that a
'part of the bésiS‘fop Blackstone's faulty condlusion of "the week of
millenniums" is based, ét leaét in part, on "thé scriptural . . . week
of c¢lams or‘aions” (cf. the quotation from Blacksteone on page 27).

This kind of improper execesis marks the pattern of dispensationalism

and millennialism and indicates that their doctrinal foundation is not

-?ﬁ Theological Word Book of the Bible, edited by Alan Richardson, D. D.
(New York: The Macmillan Company, 1955), pp 265 f.

-
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to be foundvin the Wordvof God.

Finally, the concept that each of the seven dispensations is a
complete and sufficient unit per se denies the unity that existed and is
eyident in the Word of God bethen the 0ld Testament and New Testament
church. It Furtﬁer denies the fact thaf 0ld Testament belieVerS were
saved in exactly the same way as New Testament believers, viz. by the
grace of God through the coming Messiah in the 0ld Testament and the
Christ who has come in the New. St. Paul stresses this unity of the

'way'of salvatibn when he writes: A
The Scripture foresaw that God would justify the Gentiles by
faith, and announced the gospel in advance to Abraham: "All na-
tions will be blessed through you." So those who have faith
are blessed along with Abraham, the man of faith (Ga 3:8 f.).
The Magnificat also speaks of this in the,wordé of Mary: "He has helped
his-sefvént Israel, remembering to be merciful to Abraham and his de-
scendants forever, even as he said to our fathers" (Lk 1:54 f.).

The New Testament church is a fulfilment of 01d Testament pro-
phecy. This is precisely what Peter was stressing when in his Pente-
cosf sermon he declared that the earlier events of that great day wére'
in fulfilment of what had been written by the prophet Joel: (Ac 2:16-21).
Wheh diépensationalists view the Mosaic age (the fifth dispensation) as

Aan agé in which, because of poér judgment,” the Israelites chose the law
instead of grace or‘when they assert that Jesﬁs delayed the establishing
‘of his kingdom because.thé Jews in general rejected faith and repent-
anée,_then the New Testament church is made a "detour in God's. dealing
~with mén."8 In Blackstone'é view, then, grace merely becomes a new al-

ternative simply because the earlier method did not work. And this is

~8Wm. E. Blackstone, op. cit., p 223.
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totally out of harmony with the sacred Seriptures. To our very first
parents the promise of grace was given immediately after the fall into
sin, when they were expelled from Eden. In his letter to the Galatians
St. Paul stresses the fact that this covenant of grace through faith,
once established, as it was anew with Abraham,. cannot be set aside and
that the giving of the Sinaitic covenant, presented to Israel 430 Years
later through Moses, cannot annul that covenant of grace (Ga 3:15-20).

_ In this broader context of Scripture such passages as Jeremiah
31:31-34’must be ihterpreted. The covenant God himself here épeaks
through the prophet and declares:

- "The time is coming, . . . when I will make a new covenant with
the house of Israel and with the house of Judah. It will not be
like the covenant I made with their forefathers when I took them

. by the hand to lead them out of Egypt, because they broke my

- covenant, though I was a husband to them," declares the Lord.
"This is the covenant I will make with the house of Israel after

" that time," declares the Lord. "I will put my law in their minds
and write it on their hearts. I will be their God, and they will
be my people. No longer will a man teach his neighbor, or a man
his brother, saying, 'Know the Lord,' because they will all know
me, from the least of them to the greatest," declares the Lord.
"For I will forgive their wickedness and I will remember their
sin no more." T

To be sure, this text stresses the‘inadequacy‘of the Sinaitic covenant
to produce a righteousness in man acceptable to the one, true God. It _
is ‘for this VETY reascn'that:the‘Lord here speaks of a "nmew" covenant,
a new covenant as opposed to the Sinaitic covenant, a new covemant in
the sense that it was yet to be fully accomplished in the redemptive
Work_of Christ and the sanctifying work of the Holy Spirit. But the
Sihaitic covenant was acdequate to accomplish its divinely appointed
‘task of painting in sharp'cqqtrésts the.reality of sin and the- lack of -

man's'ability to produce the righteousness which that law demanded and

sq'qf pointing the individual:away from himself to thejgrace of a loving

-
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'God, evidenced in the promise of a "new" covenant, aiready given 430
years beforé. But CGod knew what he was doing! He did not offer a plan
of salvation in the Sinaitic covenant that simply did not work and then
chahge courses in order to find some other plan that might possibly work..
God simply doeé not operate in such a hit and miss fashion!

-~ Because of their rabid enchantment with these millennial ages,
dispensationalists, whether ﬁhey will admit it or not, remove Christ
from the center of Scripture and in his place make dispensationalism the
hub and focal point.of the Bible. They'thuékdény the glory rightly due
to him who said: "These are the Scriptures that testify about me" (JIn 5:
39) and turn the entire purpose of the Word away from that which Scrip- -
ture itself asserts, namely, to show us the way of salvation (Ga 3:15;

cf. aléo Jn 20:31).
When the Great Tribulation Will Occur

The end of Blackstone's sixth dispensation, the Christian dis-
'peﬁéatibn or the age of mystefy, is marked By four great eventé. These
..are "the great tribulation, the coming of the Lord, the judgment of na-
tions, and another great reduction in the world's populatibn.”9 It is
the. first of these four events with which we are presently concerned.

The vaét‘majority of modern millennialists view the>time of the
gfeat.tribulation to be imminent, much -in the spirit of Hal Lihdsey when
“he writes; | |

We are approaching the most elecﬁriFying'decade of human his-
tory. The 1980s may be the most determinative decade in the
history of the human race. The die will be cast as to how his-

Ibid., p. 223.
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tory is going to be ended.

We have enough evidence and information available to us today,

if we are really honest with what is going on, to show us that

man is headed toward some sort of catastrophic climax in his

long history. Knowledgeable people are saying that man will

probably not survive this century. Population explosion, pol-
. lution, ecological imbalance, nuclear threat - all point to the
‘end. . . .

All this has caused me to become a "prophecy freak", trying to
find out whether the Bible has anything to say about this di-

. lemma. I wanted to know if God has any hope for someone, some-

- time, but I was a little concerned about this generation and
not someone way off in the future. Besides, if we are headed
toward an obvious climax in history,. there must be something in
the Bible about it. There are events today which, because they
are happening all at once, are different from any other time in
history. We are seeing the final fitting together of all the
prophetic signs that Jesus said would come.?!

Lindsey,then:pfoceeds to list seven signs or events that have
happened or will happen which' culminate in this "catastrophic climax."
"He reférs tb 1) the restoration of Israel as a nation; 2) Israeli con-
trol of old Jerusalem; 3) the rebuilding of the temple; 4) a Russian
" - attack upon Israel which will cause the last great war; 5) a‘coalifion

~of an Arab confederacy with the Russians; 6) the addition of an Asian
'conFederacy, allying itself with Russia,and»the Afabvnations; and 7) a
confederacy of the nations of Western Europe (the restoration of the
Roman Empire)‘under a dictator (thé Antichrist), 1 whom Lindsey calls
"the Fufufe Fuehrer.”12
After the presentatiqn of these seven signs Lindsey states:
The climax of all I am talking1about, when all of these movements

- of history will cenverge, will occur during a seven-year period
immediately:prior to the return.of the Messiah, -and Bible stu-

lUHaI Lindsey, op. cit., pp 11 F.
l-These seven signs will be discussed in detail in Chapter VIII.

leal Lindsey, op. cit., p 40.
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dents call this period the great tribulation."-”

An Evaluation of the Millennial Concept of the Great Tribulation

The Scriptures do indeed speak of tribulation as being‘a part of .
| ouf existence here on earth, a direct result of and attributable to the
corruption of men's nature and the presence of sin in tﬁe world. Jesus
himself addressed this fact when he said tovhisdiSbipleS="In this world
you will have trouble (”9)\?3%&/). But take heart! I have overcome
“the world" (Jn 16:33). ‘Paul and Barnabas made the same assertion to the
‘feithful in Lystra, Iconium and Antioch with the words: "We mesf go
througﬁ many hardships (ﬁgﬁiﬁéﬂgfy.to'enter the kingdom of God" (Ac 1l4:
22). Tribulation (ﬁ%&Z#LEEi) will especially mark the closing period of
this werld's history. In response to the.discioles’ question of the
81gns of his comlng and the end of the world (Mt 24:3) Jesus said:
'"There w1ll be greaf distress (,4 PwLs [L.5) c&ASq), unequaled from the
beglnnlng of the world until now - and never to be equaled agaln" (v
21). The gTOrlfled saints are described as "they who have come out of

- great tribulation s 7/1&!;1,)5&35 "2"27.5 /A. ‘,bshgs)” (Re 7:14).° Passages

“such as these latter two provide the terminoclogy for the great tribula=
tion. | | |

. The varieus things that will make up this tribulation éccording
“to Jesus in Matthew, chapter twenty—four,'are the arising oF‘False Mes;
eiahs (vv. 4-5), wars and rumors of wars va. 6-7a), famines and earth-
quakes (v. 7b), the hatred of the world and perseCutien (v. 9) a fall-

ing away from the faith and betrayal and hatred ameng men (v. 10), an

Dipid., pp 42 FF. | | o
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onslaught of false prophets (v. 11), an increase of wickedness and love-
lessness (v. lZ)»and‘the preaching of the gospel in all the world (v.
l4a). "And then tﬁe end wiliAcome" (v. 14b), declares Jesus.

We have ﬁb quafrel with the millennialists that the end of this
'Vdispensation" will be marked by great tribulation. What Jesus and the
rest of Scripture Fbretell, hﬁweVer, is not a situation that is so
drastically different from what the world - and especiaily the church -
"had experienced before, that we are able chronologically to mark its be—‘
ginning}énd count its end in a period of seven (or threérand a_half)
years.lar But rather the Scripturés present a picture of the conditions
under which the church must function in a sinful world that is degener-
.ating.. The great tribulation, then, is scripturally not a matter of

change but rather a matter of increasing intensity to the point where,

~Mif those days had not been cut shert, no one would survive, but for the
saké of the elect *those dayé will be shortened" (Mt 24:22).
This conclusion of increasing'intensification is borne out by

.the Scriptures. Changé'is'recégnizable and would become a means by
which we could actually detéfmine the time-table of God, particularly
if we interpret "literall?" the seven years!of tribulation. Yet Jesus
. encoUraged the disciples of his .day: "You also must be ready, because
the Son of Mén will come at an hour when you db not.expecf‘him”‘(Lk 12:
40). On ancther occasion he told them with even_greater'force: "No one
knows about that day, not even the angels in heaven, nor the Son, but

v fhe Father" (Mt 24:36). In Matthew 24:23-26 Jesus warns against those

. who say they can predict when and where he will come. He further as-

4, . . . . . .
l'Thls period of seven years will be discussed in detail in Chapter VIII.

-
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serts that those who attempt.such predictions thus identify themselves

as false prophets. The Savior told his disciples:
"At that time if anyone says to you, 'Look, here is the Christ!'’
or, 'There he is!' do not believe it. For false Christs and
false prophets will appear and perform great signs and miracles
to deceive even the elect - if that were possible. See, I have
told you ahead of time. So if anyone tells you, 'There he is,
out in the desert,' .do not go out; or, 'Here he is, in the inner
rooms,' do. not believe it" (Mt 24:23-26).

Yet John T. Sharrit, a millennialist; has written:
We will probably.know the "year" and perhaps the "month", in
which He will come - when that "year" and that "month' actu-

“ally arrives. Jesus never said that we would never know the-
year or the month, but He said that we would not know the "day" N

or the "hour."1?
"If we are able to ascertain the year and perhaps even the month qf the
Lord's second coming, then there really is no point. in the many admoni- .
~ tions éf Scripture to be ready at any tiﬁe‘For the Zﬁé@dc/TLcﬂ. The
changes that we are to observe in respect to the Lord;s coming are sim-
ply the ones which would iﬁdicate prdgreSsion, in this case the increas-
ing severity of the tribulation, Similar to observingkthe progressive
signs that indicate the waning of winter and the advent of spring (Mt

24:32), |

| The imminence of Christ's second coming as presenfed in Scrip-

‘ture also would indicate_infensification,of the tribulation rather than
. change. The Scripturéé again and again teli us that the Lord is at hand
(Php 4:5), that he will come without delay in a little while (He 10:37),
that his coming is near (Jas 5:8) and that he is coming soon (Re 3:11;
22:20). The Word of God encourages us to be always ready for that greét

and decisive moment at the end of history as we know it "when the Son of

lSJohn T. Sharrit, Soon-Coming World-Shaking Events (Phoenix, Arizona:
Christian Mission Society, 1978), p 179. ’
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Man comes in his glory, and all the angels with him" (Mt 25:31a).

We agrée with the millennialists that Christ's second coming is
 imminent. But so it has beeﬁ for almost two ﬁillennia! The New Testa-
ment makes it clear that already since the work of man's redemption was
completéd we have been living in the last days. We need to look forward
to only one more great, climactic event in world history. . That is the
bomiﬁg again'of Christ to judge the quick and the dead and to make his
church militant the Fdll.cOmplement'oF the church triumphant.

iWe do not know how éoon this will occur. Lindsey may be right
with.his.statemeht thét "we aré approaching the most électrifying decade

16

of human history." But all that we really do know is: that we are liv-

A ing in the last days and that the Lord's coming is indeed at hand.

16421 Lindsey, op. cit., p 11



CHAPTER IV
PREMILLENNIALISM/POSTMILLENNiALISM
| Shadesﬂof Millennialism

The one thing on which millennialists agree, as stated before
and_inherent already in the namé, is the millennial kingdom of Christ
here on earth before the end of the world. - Beyond this point there is
_ a staggering degree of inconsistency and divergéncevambng thé millenni—
alists. These range from the coarsest kind of chiliasm that sees even
the satisfaction of carnal pleasures incorporated into it to a long
. periodiof time during which the church will enjoy growth, peace, pros-
perity and joy; Within the confines of thése two extremes all millen-
nialists fall. However, between these two extremes there is an almost
continueus‘speétrum in millennial shades.

Dr. Francis Pieper speaks of three hasic types of millennialism:

chiliasmus crassissimus, chiliasmus crassus and chilasmus subtilis.

In explaining these he states:

“The grossest (crassissimus) chiliasm anticipates a full measure
of not only spiritual, but-also carnal delights and pleasures in
a future millennial kingdom on earth. Gross (crassus) chiliasm
teaches a future gelden age and era of peace for the Church on
earth, in which the Church, after a universal conversion of the
Jews and the fall of Antichrist, will reign over the world for a
- thousand years and contrel also all-'secular affairs. This chili-
asm teaches two future returns of Christ and a two-fold resurrec-
tion of the dead, with or without the "establishment of the kinhg-
dom of Christ on earth" in Jerusalem and the Holy Land. Subtle .
(subtilis) chiliasm omits a two-fold return of Christ and two re-
surrections of the dead and confines itself to a "hope for better
times" ("Hoffnung besserer Zeiten," Spener) for the Church, to
. get in heFore Ehe end of the world. But individual teachers of

37
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chiliaim'manifest various differences even in the fundamental
ideas.

_An Evaluation of the Shades of Millennialism

- The inconsistencies that exist among millehnialists-should'not
~disturb or cdnfuse the Bible Christian. These differences are, in

| fact, the direct result of Baving ﬁo clear passages of Scripture on
which to base their millennial hopes._ Since millennialism is a doc-
trinal aberration that hUst be brought in from fhe outside rathef,than
drawn out from the inside of Scripture; these shades of millennialism
‘merely indicate the fact that the individual - in this'case, the mil-
lennialist - has come:up with an idea and then searchedsfbr some state-
ment of the Scriptures that might .somehow support his thinking. The
result of this epproach to the Scriptu:eé invaiiably produces a pre-
‘ponderance-of conflicting opinicons, differing doctrinal positions aﬁd
confusion.

What.has happened with millennialists .is that they héve in
fact.imposea unwarranted time factors and elements on Scripture that
camnot be harmonized with the truths of God's Word. Much of what is
said in 0ld'Testament prophecy regarding the New Testament church (e.g.,
Is 2:4; 11:6-9; 65:25) millennialists reserve for the miilennial king-
dom. And much of what is said in the New Testament regarding the'énd
of the world and Christ's TTGQ%06’742R, which the Scriptures tell us
will happen in raﬁid sequence (e.g., Mt 24 and 25; 1 Th 4:13418), the

- millennialists want to have span a thousand-year period. Setting a

lFrencis Pieper, D. D., Christian Dogmatics (Saint Louis, Missouri: Con-
- cordia Publishing House, 1953), Vol. III, p 520.

-
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chronological sequence of events into this kind of a pattern becomes |
the focal point of a great deal‘of the literature produced by them.

On the basis of millennial views, John L. Benson divides Chris-
tianity into threelcamps. In a section which he subtitles -with the
misnomer, "Christians Agree to Differ," He.makes the following state-
ment which is germane to our presént consideration:

As a thoughtful Christian you would not disagree with the neces-
sity for and the actuality of a historical vindication of the
‘Lord Jesus Christ, would you? Just what form that historical
vindication will take has divided the Bible-believing world into
rival camps. Perhaps the majority of Christians hold the view
that the historical vindication will be brief. They teach that
world conditions will continue to worsen until Christ intervenes
by His promised appearing. At that moment, sc they say, He will
peturn to earth and bring a sudden finale to history. With that
the eternal state will commence immediately. This is the view of
the amillennialists, those who do not believe in a literal 1000~
year reign of Christ on Planet Earth.

Another large company of Christians embrace the view that the his-

torical vindication of Christ will require a thousand years. They
* maintain that world cenditions will continue to deteriorate until

Christ intervenes. At that time He will rectify political, so-

cial, economic, and ecclesiastical wrongs and preserve peace, jus-

tice, and prosperity for a thousand years. This is the view of

the premillennialist. '

A much smaller group of Christians see a third outcome of history.
They believe the preaching of the gospel and the influence of
Christianity will gradually bring about an improvement of world
conditions; and when at last man has succeeded’ in conquering dis-
ease, solving racial tensions, banishing war, and providing equal
opportunities for all, Christ will return to earth and usher in
the eternal state. This is the. view of the postmillennialist.

Subsequently, Benson calls the view of‘thevamillennialist "tdtally pes-
simistic" because "it .offers no prospect of a Golden Age."” The post-

millennialist's view is evaluated as "greatly'optimistic" because "this

2John L. Benson, The Future Reign of Christ-on Planet Earth (Denver,
Colorado: B/P Publications, 1974), pp 7 f.

’Ibid., pp & f.
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“view disappoints any realist."LL The premillennialist's view he asserts
tb be a "pessimistic optimism" because "it takes seriously those pas-
sages of Scripture which explain that earth's darkest day'lies ahead"
and yet "it believes'the coming of Christ will intfoduce a Golden Agé
of history - the dispensation of the fulness of time.’."5 |

To label the amillennialist's viéw as pessimistic is to dis-
regard the fact that many amillenhialists also believe in Christ's

/ .
MpOUTLA., a fact which Benson himself admits (see page 39, above).
4 .

One can hardly accuse a man like St. Paul of being a pessimist when he
says: "1 desire to depart and be with Christ, which is far better” (Php
: 1:23). How can he legitimately be charged with holding "no praospect of
‘a Golden Age"? Nor is the church pgssimistic when she prays: "Your
v‘kingdom come" (Mt 6:10a) in its eternal import. Christ indeed offers -
a golden age to those on his right hand when he will say in the Jjudg-
mentf "Come, you who are hlessed byfmy»Father, take your inheritance,
the kingdom prebared for you since tﬁe creétion of the world" (Mt 25:
34). One can hardly call the serenity.and peace, the joy anc perfec-
tion, the beauty'and splendor which St. John portrays as he describes
thHe new heaven and the new earth in Revelation, chaptér tWenty-one, as
anything but a golden age!

When Benson calls the'postmillennialist’s view "greatly opti- |
mistic" and describes it as a view that "disappoints any realist," he
is absolutely correct. Not'just the realist, th‘the Bible Christian,
" who is concerned about what the Scriptures have to séy to ﬁan, finds

. this view disaﬁpdinting because it can stand neither the test of the

“1bid., o 9.  °Ibid., po 10 f.
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progression of the hiétory of man nor the scriptural description,df'
 the last days before the Lord's return. Man, because of sin, will con-
tinue to liQe in a world ruined by sin until the day Christ comes to
"take us to eternal glory (Ro 8:18-25). ‘Scripture paints a picture so
dark and drab of thé days immediately precedihg Christ's coming that
.unlessvthe Lord himself brings them to an abrupt halt for the sake of
his chosen children no man WOuid be saved (Mt 24:22; Mk 13:20).

The Scriptures support Benson's view that ”earth}s-darkest_day
lies ahead." It does not, however, support his view when he asserts
that Christ's éoming "will introduce a Golden Age in history - the
dispensation éf the fulness of time." Petef writes: "But the day of
the Lord will come like a thief. The heavens will disappear with a
roar; the elements will be destroyed by fire, and the earth and every-
'thing in it will be laid bare" or "burned up" (2 Pe 3:10). When Christ
returns he will bring down the curtain on the last scene oFAihe.final
act of human histeory as we know it. What follows will bé eternity.
Thisvcannot_approprietely be placed inte the Framewérk of.time as we
presently know iﬁ. The kina of pessimistic optimism with which Bensoh
describes the premillennial view is a cdelusion and providés a false
hope which hés no scriptural foundation. |

_'Waiter Albrecht, the sainted professorlof dogmétics.aﬁ“Con-
cordia Theological Seminary, Springfield, Illinois, states: "To dis-
prove millennialism nothing more is necessary than to pit the premil-

lennialists and the postmillennialists against each other."6 Profes-

, ' ~
6W(alter) Albrecht, Eschatology (Springfield, Illinois: Concordia
Theolegical Seminary, uncepyrighted notes), p 30.
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sor Albrecht then continues:

Dr. Duffield of Princeton, a proponent of premillennialism, dis-
proves postmillennialism in this manner: "1) Were the doctrine
true, it would undoubtedly be prominent’ in the New Testament, and
‘especially in the Apostolic Epistles. The fact is, it is not on-
- 1y not prominent, but, so far as we are informed, the advocates
of the doctrine do not pretend te find in the epistles the slight-
est allusion to it. 2) The uniform and abundant teaching of the
New Testament as to the condition of the Church and of the world
during the present dispensation - that is, until the advent - for-
- bids the expectation of such a millennium. 3) The advent itself,
not the millennium, is prominently presented in the New Testament
as 'the blessed hope' of the Church, and is uniformly referred to
as an event near at hand, ever imminent, to be 'looked for' with
longing expectation. &) The Savior's repeated command to 'watch'
for His coming, because we 'know not the hour', is inconsistent
with the idea of a millennium intervening. 5) The New Testament
teaches repeatedly and unequivocally that the advent and the mani=
- festation of the Messianic kingdom are to be synchronous events."’

-To disprove premillennialism Professor Albrecht quotes Dr.
Charles Hodge, who accepted postmillennialism, as follows:

M) It is a Jewish doctrine. The Jews expected that when the Mes-
 siah came He would establish a glorious earthly kingdom at Jeru-
"salem; that those who had died in the faith should be raised from

the dead to share in the blessings of the Messiah's reign; that

all nations and peoples on the face of the whole earth should be
subject to them; and that any nation that did not serve them
should be destroyed. . . . 2) This theory teaches that believers
only are to rise from the dead when Christ comes. . . . 3) This’
~ theory teaches that the final judgment will not occur until after
the millennium. . . . &) According to this theory, instead of

‘heaven awaiting the risen saints, they are to be introduced into

a mere worldly kingdom. . . . 5) It is inconsistent . . . that

at the resurrection they are to be brought down to a lower state

of existence, degraded from heaven to earth. . . . 6) It is a
"worldly kingdom. Its.blessedness is to consist largely in world-
- ly prosperity. . . . Births and deaths are to go on. . . . This

theory teaches that after the second advent the distinetion be-

tween the Jews and Gentiles is to continue and to be made great-
er than ever before. The temple at Jerusalem is to be rebuilt;
 the sacrifices restored; and all the details of the Mosaic ritual,
as described in Ezekiel, again introduced. . . . This theory
teaches the 'earth's eternal perpetuity.'" For the last argument
he quotes Joseph A. Seiss, the ULC theologian, as writing: "The
earth shall not pass away." Heodge goes on: "7) This theory dis-

7Ibid., p 30.



43

parages the Gospel. . . . 'The universal prevalence of religion
. . . is to be effected . . . by a stupendous display of divine
wrath upon all the apostate and ungodly.' 'The Gospel - has never
yet truly converted one nation, one city, one town, nor even a
single village.' . . . The Scriptures are to be 'superceded' in
the Millennium. . . . Other revelations are to be made for the
salvation of men. 8) Another objection to the premillenarian
theory is the want of consistency in its advocates and the con-
flicting conclusions to which they come. They profess to adopt

‘the principle of literal interpretation. Yet they are forced to

abandon their literalism when they come to the interpretation of
the prophecies which predict that all nations are to go up to
Jerusalem every month, and even on every Sabbath. And more than
this, they go to the extremes of figurative or spiritual interpre-

"tation in explaining the prophecies which refer to the end of the

world. The apostle Peter says in express terms: 'The heavens
shall pass away with a great noise, and the elements shall melt
with fervent heat, the earth also and the works that are therein
shall be burned up.' This they deny. They say . . . that the
final conflagration will produce less change or injury than the
deluge did (Seiss). . . . Dr. Cunning and Dr. Seiss say they

"wish no better heaven than this earth free from the curse and

from ‘sin."

8

Ibid., pp 30 f.



