IV PRACTICAL APPLICATIONS OF THE SCRIPTAURAL PRINCIPLES

There is a right place to begin our discussion of practical
apblications of the scriptural principles of church fellowship and thév
plethoré of related principles. We rightly begin.by‘ pfais_ing God for
the unity. in our Wisconsin Synod. It is the Holy 'Spirl;t who calls;
gather;s, enlightens and sanctifies the whole Christiaﬁ éhurch oﬁ e.arth
and keep it with Jesus Christ m the one true faithv. AHe, has made his
power - felt in our midst! I am certain the déctrinés and principles
established in Parts Two and Three of _this »the‘sis woﬁld‘be unanimously'
acceptéd in our church body. We are uﬁited in doctrine. We are united
in _practice too. - None 'of our pastors participate in the military
chéblaincy ‘progré.m. None ,Of our cong‘regatibns invite LCMS or ELCA
) pasto-rs into th_eir. pulpits. None of our Pastors part_icipate. in ecumenical
prayer services or atteﬁ_d ' Holy Communion with<‘Episcopalians, the
Reformed or Roman Catholics.. ”

Bs:fj the grace of God we of the WELS- along with our br'efhren in
the*- ELS are united in our desire to pr;aétice fellowship properly and
consiétently in evefy detail and sifuation.- ‘W'e' are united in realizing
the Vimportance of uniformity in our midst, and we ‘si_n’ce‘rely desire to/
achieve it. Because we want the fullest possible oneness, we concern.
ourselves also w1th the "fine points" and the "judgment calls" that need
to be made in everyday life. The fact that we debate even the minutest
details is cause to’ praise. God! It shows that he. has made us truly
care about his Word in all its truth and purity.

In a spirit of praise fo God and with grafitude in our hearts to
him,v turn with me to a discussion of the practical a?pucation of the

scriptural principles.
92
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A. In Our Personal Lives

One of the sensitive points in our application of church fellowship
‘principles has been personal prayer. Can I pray with my slck mother
-who is a member ef the Missouri Synod? Dare we have a prayer before
dmner when my Roman Catholic uncle is a guest? This issue is not
just a Wisconsin Synod quandary e1ther. "~ As a young lad, long before
I knew anything about prayer fellowship, I visited a distant relative.
One of the guests that day was another relative who was a Roman
Catholic monk. When the time came for the dinner prayer, he was
noticeably absent. After the prayer he rejoined the group. Our host
explained that he always excused himself from the prayer.

We have demonstrated earher that joint prayer is a form of church
fellowship and therefore a demonstratiop of oneness in faith. We have
also seen that joint prayer where oneness irl confession is lacking makes
- our confession unclear and can mislead someone into thinking we agree

with his false beliefs.

In the pamphlet Timely lTopics, authprized by_.l_he WELS Commission
‘on Doctrinal Matters back in the 1960's, l’rofessor Armin Schuetze wrote
an article entitled: "May We Pray Al Table With People Not of the
Wisconsin Synod?" Professor Schuetze pointed out, first of all, that

there are instances of praying in the presence of someone else.

There is no reason for a Christian to abandon prayer and family devotion
when others of another faith are present with him at his table. It is his
home, and he will proceed with prayer and devotion as he does when no guests
are present. Nor is the Christian called upon first to make an announcement
to those of another faith that they, of course, are excluded from his
fellowship at that time.... Paul did not hesitate to pray in the presence
of the heathen on board ship. It was a good testimony, and so will our
prayer and devotion be.

There ‘may also be instances when you attend a dinner, a banquet at

~ which people of many faiths are present. Sometimes committees that arrange
such gatherings, through misguided piety, will invite the Roman Catholic
priest or some Protestant pastor to speak a table prayer. Scripture does
not absolutely forbid your presence at worship in which you yourself cannot
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Jjoin. - .Elisha did not tell Naaman that he was sinning by being present at
his king's side in the temple of the idol of Syria, Rimmon (cf. 2 Kings
5:18-19). 50 , .

The article then goes oh to spell out the basic prinéiplés
of fellowship and to show that "membership in a church body is an act
of confession.... To disregard this public confession would only create
offense and confgsion. Whoever is a member of a persisteﬁtly erring

church body needs to be avoided in all joint expressions of faith."

What About Private Personal Relationships to Others?
But now such a person from an erring church body is with you in your
-home, or you are in his home. From your private contact with him you know
that he confesses trust in Christ as his Savior from sin, that he confesses
himself to the Scriptures. It is apparent that his membership in the false
church body is the result of a still weak faith which does not fully
understand the seriousness of the errors, or it is clear that he actually
does not share the errors at all. 1In this case you have more to go by than
the confession of his church membership; there is also his own personal
confession before you.- And since now in your private personal relationship
to him public offense and confusion is not involved, you may well ask
yourself: 1Is this perhaps one of those of whom the Word of God tells you:
"Him that is weak in the faith receive ye, but not to doubtful disputations"
(Ro 14:1)? Is this a smoking flax that you are not to quench? Thus, in
your private relations where public offense is not involved, you may on
the basis of a man's confession recognize him as a brother in Christ with
whom you may then also join in prayer, and that includes table prayer. '

Not a Set of Rules, but Guiding Principles - :

We see then that Scripture does not give an absolute yes or an absolute
no as the answer to our question. And it does not set up a detailed set
-of rules that tells you exactly what you must do under every circumstance,
But it does give the principles that are to guide you; it does say that
you are to take note of the confession of those who come to you and want
to be acknowledged as fellow Christians.. If that confession shows them
to be persistent errorists, you are to avoid joint expressions of faith
with them. If that confession shows them to be brethren, in some cases
still weak brethren (and in private -relations a personal confession may
reveal him to be that in spite of doubtful church connections)s you may
engage in joint expressions of faith for your mutual encouragement. t

Notice that . Professor Schuetze and fhe W_ELS Commission do not
attempt to leg'isléte the right action jn évery situation. They don't give
a s:et.of‘ rules that must be applied in legalistic fashion. They simply
state the principles. Christians will not promiscuously pray with others
in a way that denies the truths of God's Word. Christians will do all
they can to give a clear confession while at the same time seeking to
build up fellow Christians in the true faith. Christians will have to

decide what is the right course in any given situation.

50 Armin Schuetze, Timely Topics, p. 5. 51 .Schuetze, op cit, p 6-7.
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As ‘individual Christians in our one-on-one dealings with others,
we ha_ve perhaps the simplest situation to apply scriptural fellowship
principles. In our one-on-one dealings we can make our confession
lcleérly known to the other berson, and we can ~4come to know his
confessibn. The danger of offense or confusion is, therefore, minimized.
The message behind our acﬁon can be explaiﬁed. Our willingness to
join in prayer can be understood as evidence that we recognize that
person é.s a fellow Christian. Our refusal to pray jointly can be
explained as our testimony against his persisting in error.

One's ow&n home offers a éimilar situation. .  Table prayers or
bedtime prayers with thé_ family are an important part of homelife. 'In
a mixed marriage. settiné should children four or five years old be asked
to choose which prayer fellowshlp they want to join, that of the mother
or that of the father" A WELS Lutheran parent in such a home may
conclude it is better to give his or her testimony.at appropriate times
while also seeing to it that the children are taught the God-pleasing
hébit of_ family prayer at meals and bedtime. T.he scriptural principle
of "Train up a child..." W111 take precedence in his or her mmd over a
mg'ld application of prayer fellowshlp principles.

The followmg general truths seem evident regarding prayer in our
personal lives. We will set an example by our faithful and unashamed
- use of prayer. As God gives opportunity, vtherefore, we will pfay for
. everyone and in the presence of ar»lyone.‘ We will lead prayer where
we jixdge it to be appropriate, and not be troubled if someone voluntarily
chooses to join us. Where we find a common féith, we will use joint

prayer to strengthen that faith and encourage one another in it.
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B. In Our Congregations

One-on—one situations are the simplest for applying the scriptural
principles of fellowship. Thirigs become more complicated after that
because more people are involved. When our activities are in a public
realm, we must also be concerned about others who see or hear what
‘we are doing. They may not understand all that lies behind our ac.tion,
and they can eas’ilyrjump to conclusions .onr'the basris"of apbearances
.WithOI-lt. bothering to get all the facts. We need to be coﬁcerned,
therefore, that we do not mislead and upset others by actions which
‘give the wrong impressioﬁ. Qn the other hand, we also need to be
concerned thaf we are not diverted from doing what is best for God's
Kingdom by a fear that someone may not undéfstand. The scriptural
practice of church fellowship in our congregations calls for us to steer
. a careful éou_rse between those two concerns.

The sériptural- practic/e of fellowship in our congrégations calls
for us to ask: Where do you draw the liﬁe? What aqtivities are
God-pleasing for the purpose of spreading the Gospel and saving the .
lost? Whét activities are not God-pleasing becausé they compromise
God's truth and cause people to stumble into error? The LCMS seems
to have founq for itself a convenient line. It says: whefe the means
of grace are involved. By drawing this line the Missouri Synod outlaws
intercommunion as well as pastors from outside its fellowship preaching
in _ formal worship serviceé wearing vestments. This line allows
clergymen. to participate in rallies and commemorative observances

without vestments and in all sorts of prayer activities because prayer
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is not a means of grace. The Missouri Synod line is convenient;
unfortunately it allows many activities which Scripture will not permi,t.
This line also makes some uﬁscriptural distinctions, such as whether
. the clergy wear-vestments or not.

Our WELS "unit concept" approach correctly states that prayer
and all other act'ivities. which demonstrate a common faith are included
under churlch‘<fellowship. So where do we draw the line? In the
remainder of this thesis we will exvplovre a' number -of situations in
_ everyday cor_xgregational énd synodical life. Often the illustrations will
be personal, and the conclusions probably not as definitive as any of
us would liké. But ‘I hope what follows will adequately reflect the
difficulties and challengés of carrying out the unit concept in the
day-to-dé.y judgment calls of congr'egatioﬁal | life. We will see that
practical applications are not always easy and must be made after much
prayer and with careful consideration for the souls entrusted to our

care.

The Worship Service

So if the whole church comes together and everyone speaks in tongues,
and some who do not understand or some unbelievers come in, w'ill they
not say that you are out of your mind? But if an unbeliever or
someone who does not understand comes in while everybody s
prophesying, he will be convinced by all that he is a sinner and will
be judged by all, and the secrets of his heart will be laid bare.
So he will fall down and worship God, exc1a1m1ng, “God is really among
" you!i" (1 Cor 14:23-25).

Paul assumes that unbelievers will be present in the worship service.
In‘fact, Paul states that one desired outcome of the service is that the
unbelievers "be convinced by.all that he is a sinner and... fall down
and .worship God, exclaiming 'God is really among you!'" Scriptural

principles of fellowship are clearly misunderstood and misapplied if



_ 98
anyone understands them to mean that outsiders are not to be received

and welcomed into our worship.

In the New Testament the apostles preached to everyone who would
listen. They could not be silent about what they had heard and seen.
They proclaimed the gospel both "publicly and from house to houée"
(Ac 20:20). They rejoiced when the heathen chose to join in worship
with them. In {he_ same way, tob the best of my knowledge, all WELS
churches allow visitors to enter their_ sanctuary and'_worship there. In
fact, we expend considerable effort to find the unchurched and invite
" them in. Many of our churches greet their gﬁests with words like "We
extend ‘a' cordial welcome to all guests and visitors in the service this

morning, and we invite you to worship with us." .

Christians are to preach the gospel to every creature. Our
primary tool for doing that week in, week out in our congregations is
the public worship service. There each week carefully selected sections
of Scripture are read and a well-thought-out lesson from God's Word.
‘is taught through the sermon. There the gospel is preached also
thrdugﬁ the hymns that are sung and to a considerable extent also in
the contents of the prayers. The person who attends our services for
a period of time will hear "the whole counsel of God" proclaimed. Even
more important every week he will héar the gospel preac‘hed. We must
not water down our preaching to please the visitor. Anathema to anyone
who changes the message to satisfy the outsider. Praise God for every
opportunity to proclaim his truth to anyone who does not know it or
believe it. | |

V;Ie lead the worship servfces in our co_ng’reg‘ation. We determine

the content. We lead the prayers. We assure that this content is true
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. to Scripture. We decide who will conduct the services and that that
person meets the biblical qualifications. It is our service and our public
confession to anyone who hears. AS the Word is preached, the Holy Spirit
m;orks. He moves hearts -- also those who are present as guests and
visitors. = We invite them to participate in worship with us with the
'prayer in. our hearts that God will work (or strengthéﬁ) saving féith
in their hearts and cause them to understand and accept his Word in
all its truth and purity. When those outsiders ﬁolu_ntarily choose to

join us in praise or prayer, we are not troubled about some povssib'le '

affront to church fellowship. We rejoice that God is at work and using ‘

us as his tools.

The unbeliever in our seriricé realizes that his participaﬁon means
recognition of what is being taught. I .think of two men who come to
f our services frequently. They have made no bones about the fact that

they are agnostics. Their wives are faithful members, however, and
they come along. The one man sits quietly through the service.. He
doesn't distract or make a scene, but_ he does not'worship eithef. He
doesn't sing, he doesn't pray, he doesn't confess. He knows that
‘participation is an act of confessing Jesus, and he is not about to do
that. The other mén is even‘ more clear in showing that he knows what
participation in worship means, for. he uéually sneaks"off to the lounge

to read Reader's Digest. I pray that their frequent exposure to God's

Word will melt the hardness of both these hearts. I long for the first
time I see them sing a hymn or move their lips in prayer. That will
be evidence that the Holy Spirit is at work in them.

There is a difference between worshiping and praisiﬁg God as

fellow-believers  and worship and praise done by the unbeliever in our
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midst. That unbeliever is in the worship and rightly so to give him
opportunity to hear the Word. He is not really a part of that worship,
however, because as yet he is outside our confess‘ional fellowship and
‘worse outside our spiritual fellowship. If we are concerned about
communicating a wrong message to such a person, _I suspect there is
greater danger of communicating: "You are not wanted by Christ and the
Christians" than there is of communicating: "Your false belief and our

true belief are really the same thing."

We' invite 'others to come and hear that gospel message. Our
invitation is aimed at the unchurched and the unbeliever, but \&e do
not turn anyone away. thn a member of another church responds
to our church's general invita_.tion to worship, he often comes becauce
he recognizes a spiritual need that is ilot being met in his heterodox
congregation. Often he is seeking God's truth and wants us to give
an answer to the questions he is asking' us. He may not ask in so many

words, but he is in worship because he is seeking answers to questions

that trouble him.

Thc guect ‘who is a member of another church body recognizes
that there are differences between our church and his. On the one
hami, he may feel awkward in worship because our ways are strange
and some of our doctrines alien to hirri.  On the other hand, he‘ may
feel comfortable in woréhiping because he regards us as fellow Christians
in the Holy Christian Church. In either case he does not think we
are the same as his Roman Catholic church or Baptist church or
Methodist church. If he says: ."We are all worshiping thé same God

and going to the same place," he is right, provided he is a believer
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from a Christian denomination. = On the other hand, neither that visitor
no-r the host congregation means his participation as an expression of
confessional fellowship. Both know that confessional differences exist.
I'm sure members of other churches who visit .oux‘ services would be
shocked and taken aback if we told them: "We think your singing of
‘that hymn was an admission on your part that our Lutheran Church
is the one true and orthodqx church and that your ‘ (fill in the

blank) church is false because it teaches differently."

When the biblical teaching forbids church fellowship -with false
prophets and erring churches, that does not mean that orthodox churches
isolate themselves from men. They can indeed not practice church fellowship
on any other foundation than that of the apostles and prophets, where the
cornerstone is Christ (Eph 2:20). But because they build church fellowship
and worship services on this foundation, they invite all men to come and
listen to the Word of truth and so to unite on the proper basis with the
~ongregations that are loyal to Christ in their services.... 52

Bapt?smv
"Go...make disciples of . all »natioﬁs, bap-fi zing them," Jesus
commands. Baptism is a means of gra‘ce intended for all people as ab
means to call them to faith and make them disciples. "Baptism saves
‘us," Scripture sayé (1Pe 3:21). Baptism is a means through which
God brings oﬁe into féllowship with the Holy Christian Church. "By
one Spirit \_N‘e were baptized into one body and were all given the one

Spirit to dreink" (1 Cor 12:13), Paul wrote..

The practice of the apostles shows that ajdults are. to be instructed '
in preparation for baptism. It was only after a lengthy sermon had
'.had' its effect that those who gladly received the Word were baptized
on Pentecost (Ac 2:14;41). - Likewise, the Ethiopian eunuch (Ac
8:35-37), Cornelius (Ac 10:34-48) and the jailor at Philippi. (Ac 16:30-33)
were instructed in God's truth first. The other saving meaﬁs of grace,
the gospel in Word, was applied fir;st. Baptism came ét their request

and was evidence the Holy Spirit had worked successfully in their heart.

52 Erlandsson, op cit, p 54-55.
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How much instruction is necessary before baptism? Scripture does not

give a direct, detailed answer. A cursory reading of the examples from

Acts may give the impression that the instruction was very brief, since

baptism occurred on the same day as the instruction. However, in almost

all cases (the jailer may be an exception) the apostles were addressing

such who knew and believed the Old Testament with its Messianic promises

and needed only further instruction to identify Jesus as the fulfillment.

An examination of Peter's Pentecost sermon, for example, removes any thought

that the apostles proceeded in a superficial manner, particularly when we

remember that the account of Acts is no doubt only a summary of what was

. said. It should also be noted that in the postapostolic age, when an

: increasing number of converts had little if any previous knowledge of

Seripture, a catechumenate of up to two or three years often preceded
baptism.

Generally the same basic understanding of Christian doctrine is
advisable for adult baptism as for adult confirmation.... Through baptism.
or confirmation the individual becomes a member of the congregation. One
should not baptize anyone into a faith he does not adequately know. One
should not receive anyone into membership who does not know the confession
of the congregation. To delay baptism until the way of salvation and basic
Christian doctrine has been learned is not to despise this gift of God.
To rush into baptism without adequate preparation could result in casting
"pearls before swine'" (Mt 7:6). The faith that is worked and nourished
by the gospel in which the adult receives instruction already lays hold
of eternal life. On ‘the other hand, when terminal illness restricts the
time available for instruction, the pastor may arrange this instruction
in such a way that the adult may receive baptism very soon as an added
comfort in the face of death and eternity. :

" There are lots of carefully chosen conditional words and phrases

in the above paragraphs: "Seripture does not give a direct, detailed

answer....In almost all cases (the jailor: may be an exception)....Up

to two or three years often preceded baptism....Generally the same
basic understanding of Christian doctrine is advisable for adult.....
should... could.... On the other hand...the pastor may arrange ‘his

instruction in such a way that the adult may receive baptism very soon."

These paragraphs are worded carefully because Scripture has not given
us a 'set' of baptism rules.

Some in ourA synod equate adult baptism with confirmation. In 'fact,
a couple years ago-- for only one year I think -- the annual statistical
report to the synod codified that assumption. For the instructions said
that cofnmunicate membership additions to the congregation were the
total of adult baptisms, confirmations, tran_sfers and reaffirmations of
faith. For some of us that did not work, for we had adults baptized

‘who were not received as communicants.

53 Armin Schuetze, The Shepherd Under Christ, p 70-71.
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When a person comes forward and says: "I want to be baptized,"
he does not do that in total ignorance. Like the people in Acts, the
person who requests baptism at least is somewhat familar with the Bible.
- He has probably heard numerous sermons over a lifetirf)e. Moreover,
Christians have witnessed to him of .baptism and its importance. When
soméone cbmes to me with such a request, I ask that he cofne to the
office and discuss it. This gives oppoftunity to see what understanding
lies behind the person's vrequest. I make a point of presenting law
and gospel and also of explaining the meaning and purpose of baptism.
I stress that baptism will not work like magic, but rather that study .
of God's Word and growth inunderstanding it must follow. I invite that
person to our adult instruction class and emphasize that by his baptism
" in our congregation he is asking me to follow through with him until he
reaches spiritual maturity'f and communicant 4m'embership. If the person
" continues in his desire for baptism, 1 baptize him with the confidence
that I have done as the apostles, namely preached the gospel carefully
énd baptized those who responded to it.
| In the case of children the same principles ‘apply. Béptism is a
power of God to produce faith in that child's heart. What right do we
have to deny that power to any child? When parents who are not
members of our 'congfegation request baptism for their children, we
discuss the importance .of their children being trained up in God's Word.
We say that by requesting baptism in our congregation they are asking
us to assume a sense of responsibility -for the.spiritual well-being of
their children. Therefore, we will follow up through cradle roll mailings .
and encouragement to bring the children to worship and jat.appropr'iate

age to Sunday school and confirmation instruction. In private baptisms
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I also take five or ten minutes to explain baptism to all who are there

and to reemphasize the - above. points. The Shepherd Under Christ

approaches the baptism of children in the same way:

Baptism as a 'washing of regeneration' is a means of grace and brings
immediate blessing. It is not -administered in the hope that sometime in
the future the pgospel as it is taught to the child will work faith. Hence
the pastor should not categorically refuse to baptize a child if the parents
do not promise that the child will in the future receive biblical
Anstruction. Since this question arises primarily with unchurched parents,
the pastor should point out that through baptism their child becomes a
member of the church, and the church recognizes its responsibility for
teaching and will expect to carry this out even though parents are not ready
to make any promises. Should the parents upon hearing the church's claim
withdraw their request for the chlld's baptism, the respon51b111ty remalns

entirely theirs.

When a child is baptized, its name should immediately be entered on
the cradle roll of the congregation. This should help to maintain regular
contact with the child and its parents as the church consciously follows
through on its responsibility toward a baptized member.54

The Shepherd Under Christ goes on to train our pastors r'egarding'

baptismal customs. "Whatever in t-he; baptismal ceremony goes beyond
the essentials of Christ's institution falls into the category of adiaphora.
This does not mean that these. additions may not be -useful and beneficial,
but that they are not necessary fof a valid baptismt" 35

One such adiaphoron is the custom of sponsors and Witﬁesses._
Sponsors are a time-honored custdm. | Sponsors are to bear witness,‘t
publicly in the ~child's stead at the ceremony, to pray for the child,
remlnd him" of tus baptlsm, and aid if necessary that the Ch.lld be brought
up in the true knowledge and fear of God accordmg to - the teachings
~of the Lutheran Church.‘ Such responsibilities are ones we have
assigned to sponsors. Scripture' says nothing of sponsors and hence

does not describe their duties.

54 Schuetze, op cit, p 73. 55 Ibid, p 74.
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The role the church has assigned to sponsors limits the choice of
persons to those who can in good conscience be expected to assume the role
and perform its reponsibilties. This excludes not only unbelievers, b:t
all who belong to heretical churches, and limits ,r_he_a ghowe to those who
are inconfessional agreement with the church t!)at administers the baptism.
While the custom of having sponsors is an adiaphoron, the choice of the
persons, in view of the role they are to serve, is not. Tk.\e Wgrd o'f God,
e.g. Romans 16:17 and 2 Corinthians 6:14, must f}nd‘appl1cat1op in ;he.
choice of those who are to assume spiritual, Christian responsibilities

for the church's members.

When unsuitable persons are desired for sponsors, The Shepherd

Under Christ suggests that we tactfully suggest they serve as witnesses.

The pastor does well to avoid a serious confrontation yith. member:-_: on a
custom that in itself is an adiaphoron. To gain an ob_)ectwe hearing on
the fellowship question involved in the choice of persons is often difficult
at a time when practlcal difficulties and emotional factors can becloud

ob_)ectwe judgment .57

Our church has assigned ceftain spiritual responsibilities to
sponsors and therefore makes a fellowship issue out of them..s Many
parents, - however, especially if new converts to our church or
unchurched mission prospects, do not view sponsors in terms of their
spiritual significance. For many sporsors or godparents are merely
those given the honor of holding the baby‘at the baptislm. Other
parents A'may truly feel that in their situation a conscientious Christian
of another denomination, perhaps a cloée relative or friend, can best
fulfil the responsibilities of a sponsor. Sucﬁ parents may argue that,
as a fellow;member of the Holy Christian Church, éuch a Christian can
pray for the child, he can be a Christian influence on the child, and
he can even cooperate with the parents': request that the child be
brought up in the Lutheran Church.

'Because the understanding of our church regarding sponsors
differs from .-that of many of our members and because sponsors
themselves are an adiaphoron, we would do well to cénsider qarefully

this comment in Shepherd:

56 1bid, p 76. 57 Ibid, p 77.
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The question is in place whether the custom of having sponsors is more of
a tradition than a practical necessity and whether changes can be made that
will be 'in keeping with the needs and circumstances of the present. A.

pastor and congregation should, however, remember that their brotherly
relations_hip with sister congregations may make it inadvisable simply to
~make major changes in this custom independently, lest there be a
proliferation of baptismal rites that could become confusing.>8

" Perhaps our liturgical forms shou_ld be revised to fit .equally well whether
a sponsor or a witness - is bringing the baby forward.. In oné
congregation the. entire asserﬁbly recites the Apostles Creed in answer
tof the faith question to the one being baptized. Perhaps our liturgy
should drop the idea of sponsors altogether and emphasize the
responsibility of the parerits and that of all fellow—.Christians,'spénsors

or witnesses included, toward the child.

The Lord's Supper

The God-pleasing course.with régard to the Lord's Supper is easily
ascertained from Scripture. The- Lord's Supper is a means of grace
to sustain and strengthen faith. It is a means to assure Christians
repeatedly that their sins are forgiven. It presupposes saving faith
in the heart of the recipient. |

Scripture also makes. it clear that there are confessional
Pequiremenfs for receiving the Lord's Supper. Jesus gave his supper
to his disciples alone irnvvthle‘ upper room and said: "Do this in
remembrance of me." Thereby Jesus shoWed that the Lord's ‘Supper
‘is for those who follow him and know about him and what h»e has done. .
Moreover, Paul writes, "A fnan ought to examine himself before he
eats of the bread and drinks of the cup." A person must have
sufficient understanding of God's truth to be able to look into his heart

and assure that he comes in a worthy manner. Moreover, the Scripture

=

continues, "Whoever eats the bread or drinks the cup of the Lord i




107
an unworthy manner will be guilty of sinning against the body and
blood of the Lord....For anyone who eats and drinks without

recognizing ‘the body of the Lord eats and drinks judgment on himself"

(1 Cor 11:27-29). There are serious consequences: for one who comes
w_ithout faith. Finally, Paul writes, "we, who are many, are one body,
. for we all partake of the one loaf" (1Cor 10:17). Those who partake
of the Lord's Supper thereby express that they are one body in Christ.
There 1is no question about it; we must draw tﬁe line at Close
Communion. Only those. who haﬁe shown faith, 'understahding énd
oneness should join us at the Lord's 'table in our church. Such- faith,
undersfandihg, and oneness is shown by one's confession, and part
of that confession is the visibie church one joins.

Scripture will not permit us to .accept the position of Missoufi's
Atlantic District which 'f’statedi: ""The most important prerequisite for.
fellowship at the altar identified by the congregations surveyed is belief
in the Real Presence rather than agreement in doctrine énd all its
articles." 59 |

Close Communion is not under attack in our midst. Indi\}idual
pastors and cong‘regatio—ns in our fellowship may differ in matters of
adiaphora, however, such as the means of announcing for communion
or -the. use of common versus individual cups. We may differ also in
our judgment regarding individual cases. For example, should we
readmit a person who desires to return to éommunion after falling away
into unchurched status, or should we require that person to be
reinstructed and reconfirméd? I myself might act differently at different
times and under different c.ircumstances. Similar differences in practice

occur among us with' regard to confirmed ELCA or LCMS Lutherans who

39 "Fellowship Report," CN, Vol. 27, #24, June 12, 1989, p 7.
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desire to become communicant members in our congregation. In
questions of judgment such as these we must strive for as much
uniformity from congregation to congregation as possible since our
practices have an effect on other'cbngregations of our church body.
On the other hand, we must also show Christian charity and respect
for the judgment and practices a particular congi’eg_atioh feels are best

in its situation.

Weddings -

Whom may our pastors marry in oﬁr_ churches? 1 would answer:
any member of our congregation -and any unchurched couple who comes
to us and d_esires a Lutheran service. At 'Ema‘nuel First in Lansing
~we have a standard fwo-session api)rdac‘h for each couplei who desifés_
a marriage. .In seséion one we go thrbugh the service line by line,
explaining the scriptural truths behind each sentence and also discussing
Lutheran wedding customs and practices. We do this -- in thé case
of an unchurched couple usually before the ceremeny is confirmed --
S0 thé couple can see exactly what our service consists of and 'what
our principles require. In the second session we go throuéh an informal
study of the main sections of thg Bible which deal with marriage and.
what it takes to have a good oﬁe. If the couple agrees that they want
such a ceremony and such a marriage and if it is clear that we are not
stealing sheep of anothef pastoi‘, we are happy'to have the service.
The wedding service with its sermoﬁ will give us a good opportunity
to preach the gospel to many who otherwise may not be hearing it. Our

involvement in this important day'in the life of those two unchurched
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individuals will lay the éroundwork for us to follow up with invitations
to worship, Bible study, and then as their family comes along to baptisrﬁ,
Sunday school,A Lﬁther’an elerﬁentar‘y school and so forth. Such couples
‘will be considered mission prospects and will recelve visits in their home

from pastor and evangelists alike.

The - willingness of a pastor to serve those who are mission

prospects is supported by The Shepherd Under C_hrist:

While the pastor has the legal right.to perform the cereﬁony for any man

and woman for whose marriage the state has issued a license, as pastor he

should remember that the church has not called him to serve the public in

solemnizing marriages, but the members of the church, who desire the Lord's

blessing on their union. Hence, in general at least one of the parties

to the marriage will be one of his members. Most often the bride's pastor

is the officiant. Good order requires that the pastor solemnize a marriage

for those who are not his own members only with the knowledge and consent

of their called pastor. The pastor may, of course. serve those who as

mission prospects call upon him for spiritual service. 60

" Funerals

The funeral service is a. different situation altogether. The
Christian funeral shares the comfort and trust we have because the
deceased was a believer in Jesus Christ. Our comfort is empty and
the service hypocritical and untruthful when the person to be buried
was an unbeliever. Ordinarily it goes as an automatic that pastors
of our fellowship will bury those who at the time of their death were
members of the congregation. We cannot look into the heart of the one
who has died, but we can look to the confession he made publicly at
his confirmation and repeated each time he confessed the creed in
church. Often we will also have had opportunity to bring the comfort
of God's Word to his bedside and to hear a personal confession of faith

come from his lips. These give us the basis to speak in great

confidence and with full assurance regardin‘g his eternal fate.

60 Schuetze, op cit, p 6u4.
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As a general rule we have reason for confidence regarding a
church-member. We don't have such a reason regarding a non-member.

Therefore The Shepherd Under Christ can summarize good burial

practice in the following two statements: "We grant Christian burial
to members of our.congregation unless there is a cdmpelling reason
not to do so.. We shall not grant Christian burial to those who are
not méfnbers of our congregation unless there is a compelling reason
to do so." 61

What would be a . compelling reason for not burying a member?  Let
me suggestA one possibility. An activé member dies -- one who had
attended church nearly every week. The obituary printed in the
newspaper states that he was a longtime member of the Eagleé. - A phone
call to the lodge confirms that he was an active member there and that
his dues were all paid up. The paétor_ concludés that the man certainly
had ample opportunity to know our church's position- against lodge
membership.  Moreover, the péstor feels that the danger of offense is
very real because others in the congregation had made decisions recently
regarding lodges, some had left the congregation to join, others had
decided not to join whén scriptural re»a'sons were shown them. In a
situation such as this the pastor certainly may feel there is "a éorﬁpelling

reason”" not to bury a member.

What would be a compelling reason for burying a non-member? The

Shepherd Under Christ discusses that for us:

If a pastor is asked to minister to an unchurched person during his
last illness and has heard a confession of faith in the Savior from him,
he will be ready to officiate at the funeral if he is asked to do so, and
use the opportunity to extol the grace of the Lord and our Christian hope
in death. The same principle will apply in the case of one to whom the
pastor has been ministering, let us say in an adult class, but who dies
before he is formally received into membership in the congregation. There
could also be the case of a forgotten old person who because of physical
or mental disability could not maintain contact himself, whose name was

61 Ibid, p 302.




allowed to disappear trom the church roster, and whose family showed no
concern about spiritual ministrations for him until he died, but then come
to the current pastor of the congregation and ask him to officiate at the
funeral. If investigation establishes the fact that during the period of
his competence the deceased had been a faithful Christian, the pastor may
consent to serve, 62 '

Difficult decisions come when the pastor isA called upon to bury
‘someone who doeé not fall into the clear instances just cited. A general‘
rule of thumb that could be offered is this: the person in some way
must have been under the spiritual care of the pastor or congregation.
A pastor, for example, may decide to bury'an individual upon the
assurance of family members that the deceased regulai'ly listened to the
Sunday broadcast of the congregation's worship servirce..

There are going to be no-win. situations.  These usually involve
‘the request by a member to bury a deceased relative dr friend. Often
fhere is no valid reaéén for the pastor to officiate, and "no" is thé«
correct answer. Ffequently, however, the 'me.mber' will be devastated

~

by the pastor's refusal and in some -cases end up leaving the
congregation. While a pastor is convinced/ that he did the proper thing,
‘he may also feel that his actions caused a weak fellow Christian to
.Astumble and fall away from the Lord. He will find himself agonizing

over how better to handle such a situation next time.

There is a possibility to be considered in a situation where the
pastor felt he could not offef a Christian funeral. The cliche stateé:
"The service is fof the living, not the dead," and that is true.‘
Sometimes the Survivéré ‘are members of our congregation, but the
deceased was not a church member anywhere. There may be no solid
evidence he was a believer. The pastor could offer to hold a service
for the family to assure them of God's comfort and help at this time

of loss. Such a service could be publicly announced and people be

62 Ibid, p 298.
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invited to attend to receive encouragement from God's Word and to stand
by the family at their time of need. The pastor may feel that the dead
body should not be present nor many of the customary features of a
formal funeral service. However, such a service could- be offered to
the family in lieu of a formal funer-al. A scripturally correct service
could be developed, entitled 'something like "Service for the Family of
One Who Did Not Die as a Professing Christian." The service could
also include a strong call to repentance fo all in attendance, so there
will be no doubt when their death eomes. Certain details would have
to- be worked out. For one thing, 1f such a service were used, it would
havev to be clearly announced that the deceased died without church
~membership, lest offense of a different kind be given. If such a service
were developed, however, we could comfort our members with God's

Word at a time they really need it and avoid the bitter feelings that

inevitably follow a refusal to bury a loved one.

- Organists and Soloists

Our next topic is an example of the "fine points" we debate in
our midst .precisely beceuse we ‘are concerned about 'the God-pleasing
doctrine and practice of church fellowship.- ‘Just who may serve as
an organist or soloist in one of our services? A perusal of WELS
writings on this question leaves no doubt where the line is drawn in
ou.r' literature. Only those who are of' our confessional fellowship may
serve as organists or soloists.

Chufch fellowship is every activity which is an expression Qf a
common faith. Is hiring an organist always an expression of a common -

faith? A new mission congregation, for instance, niay not have an
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accompanist in its midst. Thg congregation may conclude that, since
the pastor determines the content of the service and selects the hymns,
Christian freedom permits hiring someone Qith the necessary musical
fraining-and ability to provide the needed accompahiment. .A person
may have‘ musiéal- training on organ and view an accompanist's job as
opportunity to use hié talents for a God-pleasing purpose and make
some .Spending money besides. If he is an Episcopaliaﬁ, I doubt if he
regards his accompanist's job as a confession on his‘part that he aﬁd
we believe Athe same. The congregation has made it clear in its hiring
of him that they don't intend his service to be a declaration of oneness
with the Episcopal. Church, and the hiree does nof regard it that way
either. Thé congregation undoubtedly iongs. for the day it has its own-
organist, but can we Brandlas absolutely wrong the decision to hire

“someone in the meanwhile?

A 1968 article .in The Northwestern Lutheran allowed one exception

to the general rule:

‘ But the question remains: Is that really all we expect of an organist?
Is that his role, one that is similar to others who are hired to render
a mechanical, manual service? .

. In very rare cases this may be true. It could possibly happen in a
funeral home that an organist is .hired to play the music you designate.
Mechanically he' carries out his duties, the way a record that is placed
on the turntable does. He even is not visible to the audience so that his
person in no way is associated with the servicé rendered. Under such rare
conditions it may not matter much who manipulates the instrument.63

Church organists (and soloists) traditionally are also unseen and
unknown, seated out-of-sight in the balcony or in the back corner of

the church. By careful design their person is not of importance either.

Our usual application of church fellowship principles. draws the

line at WELS/ELS. No one outside our confessional fellowship can serve

63  schuetze, "Who May Serve As ‘Organist?" The Northwestern Lutheran, Nov. 24, 1968,
p 386.
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as an organist. But is that the only permissible place to draw the line?
For a congregation to hire someone after carefully defining that it is
hiring that person's vmusicval skills and not his spiritual leadership does
‘not seem sinful. ‘Certainly, at the least, there are permissible
exceptions to the general rule.

While much of the reasoning used to bermit organists is applicable
to soloists, it is hard to justify use of a soloist from outside our
fellowship. For it is difficult to separéte the person from the skill being
employed.. The soloist is using his or her voice to lead the congregation
in woréhip. Throﬁgh ‘the song the soloist is preaching God's Word;

praising God or praying to Him.

Scouts:

1 need take no time or space decrying the errors of scouting.
In  our fellowship we. know the errors’ ihere and have taken a clear

stand against them. We expend considerable time, effort and money

to offer our children a Pioneer program as a positive alternative. But

what about a member who does not see our stand? Perhaps he has

come to us ffom another church body where scouting was part of the
congregationél brogram. Pérhaps he'-,was a.scout as a child. Perhaps
he lives some distance from the church, and a scout troop meeté just
 down the street from his house in .the pﬁbl.ic schoobl. Perhaps his
'broth,er or sister ivs é Cub Scoutileader. What should we do if we learn
that this member has’his}children in scouting?

The mere fact fchat we had to learn a‘bout this family's involvement

good sign.  The person has not been standing up and trumpeting

ptn
[£2
87}
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his opposition to our church's stand. He has not.been bringing his
children to church in their uniforms. In tﬁe Voters Assembly he has not
moved that we close down Pioneers and start a scout troop. Ih o‘ther
‘words he is not making propaganda for scouting. | |

WeA must begin with the assumption that the vmembers of this family
are weak brethren. After all, they have accepted our. confession of
faith - and acknowlgdged it as their own via their confirmation or
membership application. They are not making a show of their denial
of this pdint in our practiée'and are not trying to promote their deviant .
position.

In his desire that the entire congregation "stand firm in oﬁe
spirit, contending as one man for the faith of the gospel '(Php 1:27),
a Christian pastor will approach ',such a 'family and offer them
instructioh from God's Word. Perhaps ‘a carefully chosen tract or a
printed Bible study cou_ld be handed to them; ‘The pastof Will‘ attempt
to guide them to grow in their understanding and ‘then urge them to
put intb practice. =~ The pastor may also ask them to considef the harm
being done to their children by exposure to the an.tichri—stian god of
scouting. He may ask them to think also about thevp(.)tential harm to
" fellow church members who khow our church's stand and see this family
violate it.

What if the person says he doesn't see our point, what if he says
that he gets the point but_feels in his situation scouting offers the
lesser of two evils for his children (i.e. scouting or no youth program),
what if he pleads for time to wean his children away, what if he says
he will let his children finish out their years in-the.program, what do

we do? Do we push on with Matthew 18 or Romans 167 Does the
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scriptural command to pursue the unity of confession in our midst
require that? It depends, doesn't it? Go back and look at the diffefence
between a we_ak brother and a persistént errorist. The weak brother
has trouble understanding. He has the sincere desir'e‘ to do what‘is
God-pléaéing, but he is not sure just what that is. The pefsistent
errorist, ori the .other hand, remains convinced, even‘af‘ter patient
admonition, that his is the scriptural position. He isn't content to lef
rhis erfor rest either, but makes propaganda for 1t The caée'of our
member whose - children still remain in scouting gives us a good
opportunity to apply the principles of fellowship. The applicati('m'
requires that a judgment be made. Is he a weak brother? Then bear
with th patlently and seek to bu11d up h1s faith and understandmg '

so in time it produces frult. s he a per51stent errorist? When you

have héd to make that judgment, then "avoid him" must follow.

A practical point is this: The best éolution to a scout prdblem
is. to offer a‘good,' solid alternative. Where a congregation offers
;“qualitv Pioneef progra'm,‘ the lure of scouting will be diminished.
»As we approat:h a member who has been or is involved in scouting,.

" we can point. out that our Pioneer program could use his experience

and skills. If he becomes involved in Pioneers, I am confident.he will |

soon see why this is better for his children and for all the youth of

our church.
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C. In Our Synod

As we strive for Cﬁristian unity to the fullest possible degree,
we look outside our cohgregation to others who share our confession.
We join - with them in an vorganization that spans the 50 states and
reaches out tb countries throughout the world. In certain ways -
situations aré different in different locations, and certainly ther"e'are
a wide variety of ideas and concerns when you étart talking of ﬁOre
than 1,000 churches and nearly half a- million people.. How can such
a gr'c;up be one? Can there be differrences among us and still be unity
in doctrine and practice? The Augsb_urg' Cénfession gives a concise
answer: - "Nor is it necessary that human traditions, that is, rites
or cererﬁonies, instituted by.'r'nen, should be everywhere alike."%* While
uhifornﬁty in mattefs of 'adiaphora. can be very désirable, differences
in matters of 3criptural doctrine and i)ractice- are what must covncern

us.

To move from place to place and to find the same hymnbook in use in the
church services, to have the children use the same Catechism, to be greeted
with familiar hymns and a familiar order of church service, is certainly
helpful and desirable, but God has not demanded such uniformity for
conscience' sake; neither must we. Ceremonies, church customs, like
‘sponsors at Baptisms, midweek Lenten services, and many more arrangements
may well serve the congregation in bringing children and adults to their
Savior and keeping them with Him.- Yet we.must remember, God has not
commanded them; therefore we dare not refuse to enter into fellowship with

anyonisbecause he has not accepted all of our church customs as we practice
them. ' . ‘

We look at a few practical issues involving the doctrine of fellowship in

our - synod.

Synodical Resolutions

In 1961 the synod voted 124 to 49 to suspend fellowship relations

with Missouri. The majority prevailed. Now what about the minority?

64 Augsburg Confession, Concordia Triglotta, p 47. 65 Arnold Grumm, “Church
Fellowship,' The Abiding Word, II, p 528.
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‘Were they bound by that resolution? Were individual congregations
throughout the synod who disagreed also bound? The issue was a

real one, and Professor Schuetze addressed it as one of his Timely

Topics.

Professor Schuetze points out that. God bringé us together into
large bodies to carry out work that we cannot do adequately as
separate congregations. What ﬁhites ‘us i's "our éommon faith in the
Savior énd_ His Wor'vd, ‘a common love for Him, and Aflowing out of that,
also a deep love for one another." *® Since God -wa;ﬁs all things done
decently and in order, we agree upon orderly pfocedures to follow in

our joint work.

- What We Have Agreed on Rega_rciing the Making of Decisions

We have alsp agreed on how decisions on the work we do jointly are
to be made. This is done through a representative group made up of
delegates from our congregations, our pastors and our male teachers. That
is our Synod convention. Before such a convention meets, reports are
prepared by all committees. These are published and then discussed at
- delegate conferences. Also our synod publications present convention
previews. In this way the business that will come before the convention
may be known by all. Any individual or group may also submit a memorial
to the Synod in which he may express himself as to the decision he desires
the Synod to make or not to make. However, we have apreeda tnat the voters
at the convention are to make the final decisions. Whatever resolutions
thev in convention pass .we recognize as being passed for all of us....

Thus also in the Synod, the common faith we have, the love we have for
one another as brethren in Christ, will move us to join in carrying out
the resolutions that have been passed in a convention in the orderly manner
that we have agreed upon. 67 .

A synod is a voluntary organization, in that ‘no one .forces us
to join it and no one compells us to remain a parf ofr. it. When we
become a part of a synod, however, we voluntarily agree to accept
its constitution and abide by its decisions. As in all things the one
exception "is "we must obey God rather than men." If we truly believe

that a synodical resolution violates God's Word, then we must refuse

66 Schuetze, Limely Topics, p 9. 67 Ibid, p 10.
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‘to obey it and, if our testimony goes unheeded by the synod, we must

withdraw from that body which in our judgment has become g'uilty

of persistent error.

Professor Schuetze spells out steps for us to .follow if we are

troubled by a decision.

If I am in disagreement with a brother, I need to discuss that
disagreement with him. If a congregation is in disagreement with any action
the Synod takes, and that is all the more true of an action which the Synod
says it must take in applying the Word of God, then they shall need to
discuss- this- with their brethren. They should ask themselves: Did my
brethren who acted at the convention have information that I have not
“received, that I perhaps did not take note of, which led them to the
decision they made? Our Synod has recognized that there may be those who
seek such added information. For that reason several years ago it
established a Study Committee, which is willing to discuss these matters
with any individual or congregation. Arrangements to meet with this
comnittee may be made through the District president. Only if a
congregation, after having received full information, is convinced. that
the action of the Synod is sinful, may it declare its refusal to follow
the resolution. 63 . :

Professor Schuetze's summary gives sage advice for us all:

Is the Synod resolution binding upon all? We sum up as follows: On
the one hand we shall recognize that the. delegates who vote at a synod
meeting are making decisions for all of us. If, however, my conscience
is troubled by a resolution that is passed, I will consult with my brethren.
‘Before condemning the action or even deciding to disregard it, I will want
to hear from them the reason that led them to their action. I will seek

" that information with an open mind, recognizing that they may have gained
insights both at the convention and in their various contacts that I may
not as yet have. But particularly when' a resolution intends to be an
application of a word of Scripture, care must be taken not to reject it
without careful study and investigation. Only when I am convinced that
it is sinful, may it be rejected by me. 69

;o The Northwestern Lutheran

Some articles in The Northwestern Lutheran deal with doctrine and

with clear application of doctrine. Subh articles are authoritative
expositions of scriptural truth and binding on the members of our synod.
Other articles state opinion or touch on areés of judgment or adiaphora.
Such articles need not bind the consciences of our members. The
conscientious writer, as well as the careful reader, needs to recognize

) 03

intoc which of the above two categories each article fits.

68 Ibid, p 11. 69 Ibid. :
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Hosting Outsiders

The typical constitution of a Wisconsin Synod congregation says:
‘"All hymnals and text books for instruction in Christian doctrine used
in this congregation must conform to Article II of this constitution."
What are the implications of that provisioﬁ for inviting someone from
outside our confessional fellqwship to- speak to our members? What are
our responsibilities toward other congregations of our synod who may
hear about such a program and wonder what such a speaker is doing ;

in our church?

Scripture makes it clear that we cannot have church fellowship
with those who are not one in confession with us. = We cannot invite
them to preach in our services or to preach God's Word to us in any

format. Nor can we allow them to lead in prayer'. Emanuel's

constitution is precisely and very well written when it spells out exactly

what it means: "text books for instruction in Christian doctrine must

conform to Article II."

There are individuals that-have expertise in non-theological areas,
however, whi‘chr concern. Christians as they try to liv.e t_heir Chr_‘istian‘
life. There are experts in subjects such as drug abuse, alcoholism,
‘life issues, and creation versus evolution. Such ihdividuals can have
things of value to share with us. Certaiﬁly congrbegation.s can invite
such s.peakérsl to address appropriate groups.

There should be certain groundrules or understandings, however.
Perhaps the followirig will be  helpful by way of illustration. It sets
forth the groundrules on which Emanuel Lutheran Church invited the

Institute for Creation Research to present a series of lectures in our

church.
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We must strongly emphasizz these points which we ask you to understand about
us and keep in mind during your presentations.

We are inviting you to supply just what your promotional brochure states:
"speakers are highly qualified educators, scientists, and researchers. They
can provide, at both a lay and technical level, material needed to defend
the Genesis account of origins and show the scientific integrity of the
Bible." We are not inviting you as preachers or theologians to conduct
theological indoctrination or lead us in worship or prayer.

We believe that church fellowship,which includes all expressions of a common
faith including altar, pulpit and prayer fellowship, must be on the l?asis
of complete oneness in confession (I Cor 1:10). We are not in confessional
oneness with the ICR and therefore not in church fellowship. We recognize
the oneness we have with one another as believers in Jesus Christ and
members of the ' Holy Christian Church, and therefore --outside of
fellowship =-- can and do cooperate in external matters. Your...
seminar is an example of such cooperation in externals.’O

D. Beybnd Our Synod

Together as a synod we also have dealings with others outside
our synodiéal fellowship. We enjoy and cherish, for example, the bond
of confessional unity we have with the ELS. It is a special bleésing

to receive counsel from brothers who. view issues from a different

vantage point and background. It is a great help when we can assist
one another in our particular needs, as ELS' help to us through the
Bethany Program in past years and as our supplying pastors in their

recent shortage.

International - fellowships can be a source of b'lessing_t'o’o. Our
confessionalrfellowshil.) with Christians like The Lutheran Confessional
Church  (Scandinavia) is td be treasured. Such international ties
help wus lift our eyes beyond purely parochial (national) concerns.
They provide avenues for us to carry out our commission 'to preach
‘the gospelAto the world. ~And they afford us opportunities to grow
in our. understanding as international brethren bring insights gained

in a totally different setting.

70 Letter to ICR from Lansing Committee, dated April 26, 1989.
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Triangular Ties

Our ties with church bodies of likeminded Christians is often
' cémplicated, however. For such church bodies in turn héve ties, formal
and informal, with other groups. _Sometimes a church_in fellowship
with us has fellowship also with a church body not in fellowship with
us.  Through our ties to the one church body, we are linked to the
_other. This is called a triang'ular fellowship. FdlloWing the 1961 bréak
with Missoﬁri, we found ourselves in numerous triangular fellowships,
especially in Europe. In the years sihce 1961 we have fried to resolve
all such triangular felldwships. - The WELS/ELS stand has been
.consistent. Fellowship can be on the basis ;Df confessional unity only.
.’I.‘herefore,n a -church body cannot be in fellowship with churéh_ bodies

whose confession conflicts with its own.

~An example of a triangular fellowshii) is the WELS/ELS tie to the
free churches of Germany. The Evahgelical Lutheran Free Church
(ELFK) in East Germany is made up of the East German part of the
Evangelical Lutheran (Saxon) Free Church  as well as the remainder of
our synod's Polish mission behind the Iron Curtain. The ELFK is in
confeséional fellowship with us and fepeate_dly has shown the resolve
to remain‘ true to the confessional position that unités' us. But until
last fall the ELFK also had ties .to the Independent Evangelical Lutheran
Church (SELK), the.united free churches of West Germany. SELK is
in fellowship with the Missouri Synod and not in fellowship with the

WELS and ELS.
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Our WELS and ELS bore wi;(h this confuséd triangular- situation
for nearly 30 years. How could we do that? The answer is two part.
First of all, for most of those years communication and travel to East
Germany was limited. It was impossible, therefore, for the Eas.t Germans
to learn fully about the differences between Missouri, SELK ;md‘ us.
It was impossible for us to ascertain where they. stood 6n the issues.
Scripture makes it clear that you do not cut off a weak brother. You
will do all you can to admonish and strengthen him. The second reason
our church continued to bear with the ELFK was that fﬁis church was
doing something about the situation. The ELFK testifed against the
doctrinal errors in SELK and said that, if these issues were not
resolved, it would be unable fo-continue in féllowship. Certainly the
Lord expected us to stand by this church as it struggled to uphold a

confessional position in total harmony with our own.

Our CICR has proposed a new synodical conference. It has been
endorsed by the conventions of both the Wisconsin Synod and the ELS.
One key provision-'of such a new | synodical conference is that all
triangular fellowships be eliminated by a church body Vbefovre’ it can

be admitted into membership in the conference.

Other Christians

"The object and purpose of the synod shall be to extend and
conserve the true doctrine and’ practice of the Evangelical Lutheran
VChurch."“ S6 states the WELS constitution. It is our stated and
continuing pufppse to extend and conserve true Lutheranism. To carry

out our purpose we must reach out to others; that's how 'you extend the

71 Constitution and Bylaws, p 9.
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church. Our dealings with other church bodies are delegated to the
CICR. The CICR's task according to the constitution is to "represent |

the synod in doctrinal discussions with other church bodies who are,

or are not, in fellowship with the syﬁod in order to 'extend and
conserve the true doctrine andv practicé of the Evangelical Lutheran
Church.™ *In other words when de,'aling- with othe'r"chur'ch bodies we
agree to work through. our CICR as the only formaln means for such
' contacts. | |

Our constifutionr asrwell as Svcripture for‘bids individuals or small
groups of our 'synod to practic_e selectivé fellowship. A blatant example
of seleétive feliowship is given in the ",Felldwéhip Report" of Missouri's

Atlantic District:

Congregations do not view Synod as the one who decides the policy of local
congregations. When the Synod attempts to impose a narrower understanding
of fellowship than its member congregations accept, it loses its credibility
and ability to influence. The congregations then have no alternative but
to practice fellowship on their own as they find a commen faith in the
Gospel and Sacraments under the Lord's guidance....

Although the Synod has disputed the claim that selective fellowship is an
- option, that view is not shared by congregations of the Atlantic District.
" It avpears from the survey that Atlantic District parishes feel that they
have not only the right, but the obligation to decide these issues on their
own. 73 : :

This report says if is every man and eire'ry- congregation for itself.
Th;s selective Afellov’vsh.ip approaéh is obviously in violation of the uni£y
which God desires in his church. It also violates God's "let all things
be done decently and in order." Moreover, it is. an affront to oﬁr
brothers and sisters in the synod to disregard the procedurés We have
agreed upon and presume that we know better than all the rest.

We have agreed that .we will- make our formall contacts with church .
bodies through our CICR. This places a responsibility on the CICR.

The commission is not to be in just a defensive position. It has the

72 Ibid, p 19. 73 "Fellowship Report," CN, Vol 27, #24, June 12, 1989, p 7.
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charge to take the offensive also. It is charged with extending
evangelical Lutheranism. This includes a responsibility to reach out
to other bodies searching for God's truth. Such efforts to reach out

"to other church bodies obviously will begin outside of fellowship. God
willing, in some cases fellowship will result. Even if it doesn't, hasn't
‘.God's Kingdom been well served whenever the truth has been studied

and is better understood? _

In Christian News Pastor Gregory Jackson wrote:

-Missouri - and . ELS pastors should get to know one another and share one
another's periodicals. ELS pastors should invite Missouri pastors to
conferences. ELS laity can say to their neighbors, "My group is small, but
we are united in the faith and mission minded. If your group won't restore
its own confession of faith, try ours. We have a similar history. We were
once partners in the Synodical Conference."

WELS pastors have a unique opportunity to discuss the blessings of orthodoxy
with other Lutheran pastors. Others cannot imagine how calm our seminary
is, how quiet our meetings are, just as we take those things for granted.
However, WELS pastors need to realize that Lutheranism exists outside of
our synod. We often neglect our sincere friends in other bodies and puzzle
them with this enigma: "If you were a real Lutheran, you would join us.
But you should stay and fix up your own denominaton.' .

Missouri pastors and laity will not flood into ELS and WELS. That era is
over. Some hope for an independent group moving out of Missouri and into
fellowship with the ELS and WELS. Missouri conservatives will not take
much property with them, few churches and no seminaries or colleges. Hence,
few people will be willing to go.

Therefore, we must pray for all those who are steadfast and cling to the
Word of God alone, not respecting synodical lines, but joining forces where
we can to strengthen the proclamation of the Word. Never before has the
Church been so rich in material wealth and so weak in doctrine. God has
allowed us to squander the wealth of the Scriptures so that we will come
to our senses and treasure once again the Word of Life.

In every church in every circuit, people should let their leaders know,
"The spirit of the Synodical Conference is still alive. We are not under
the Lutheran Confessions or over them, but joint witnesses with them in
the truth of the Scriptures. Yes, we remember Walther, Hoenecke, Luther,
and we will triumph with them, if not on earth, at least in heaven." 74

There must be pastors and congregations out ihere that are truly
s_earching for God's truth. W'el have a God-given responsibility to find
proper ways to reach.out and offer help to those who may be seeking
it?

3 ¢regory Jackson, "A Challenge for Wisconsin, the ELS, and Missouri," CN,
Summer, 1989.
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To The Lost

The ultimate goal for all we do is to save the lost. The church
growth movement attempts to accomplish this noble end by ignoring
doctrine Van-d scriptural fellowship - practices. "Do what works. Find
out what people want and give it to them." Sincere concern for the
'lost, however, compells us to solid doctrine and sound fellowship
practices.  We. must rpake certain that once we, by the grace of God,
reach the lost we have something: worthwhile to give, namely God's
Word in truth and purity. And if God .permit_s; us to y;vin a lost soul,
we must be.certain that, by the grace of God, false doctrine and
prac.tice in our midst will not cause him to stumble and fall away once
égain, _ |

On the other hand, a God—pleésing concern for reaclﬂn’g the lost
compells us also to make certain that we are mot letting ‘manméde
interpretations or judgments put impediﬁents in our path. A legalistic,
exclusive misapplication of fellowship principles certé.inly can slam the

door, trapping us inside our churches and locking out the lost.



CONCLUSION

As we seek to achieve the fullest possible unity and harmony,
we Dbattle two extremes. On the one hand, there is the temptation
to adopt a spirit ‘of doctrinal indifference. This shows in a laxness

or unwillingness to apply all scriptural principles correctly and

consistently. "Don't worry about the details as long as we have basic
agreément on the big things." Such is .the attitude of the ecumenical
"movement and of the unionism of our day. ELCA Lutherans, for

example, can merge three church bodies w1th doctrinal dlfferences
simply Dby declaring that these differences are not divisiVe to
fellowship.A For that matter they can declare ‘the same thing regardmg
Lutherans and Cathohcs except for that stlcky issue of the prlmacy
of the Pope. Kurt Marquart saw another aspect of “doctrinal

indifference in what he called the privatization of religion. He writes:

The popular- model [is] of a "privatized'" religion, in which the individual
is supreme, and the church is perceived basically as an emotional 'support
group,"” to be joined, used, left and exchanged for another, according to
"the felt needs of the sovereign, autonomous individual consumer. 75

Clearly God's Word does not teach a unity at the expense of doctrine.

In fact, any such unity is a sham, a sad and empty shell of what
Chrietian fellowship is meant to be. |

’ The other extreme in seeking to achieve the fullest possible unity
is to adopt a spirit of -legalism. .Legali‘sm is a bropensity to place
emphasis on the Ilaw rathery than rightly dividing law and gospel.
Legalism tends to resolve differences» by rules, resolutiens and

intimidation rather than by gospel motivation. Legalism is the attitude

75  Kurt Marquart,"'Levels of Fellowship': A Response," Concordia Theological
Quarterly, January,1989, p 258. .
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of "get rid of anyone who doesh't toe the party line." God tells the
pastor: "Preach the Word; be prepared in season and out of season;
correct, rebuke and encourage --with great patience and careful
‘instruction" (2 Tm 4:2). We are to apply the truth of God's Word
unsparingly and without compromise, but let the application be tempered

with mercy.-

Pastor Karl Krauss discusses legalism in an essay, Misfits in the

Ministry:

The legalistic spirit and attitude is ‘always arrogant and dominéering and
ruthless; the evangelical spirit and attitude is one of humbleness and .
meekness.... '

A kindly' manner and a friendly mien will always accomplish more than
vehemence and violence. One can be firm and still be friendly. We are to
help, not to hurt; to win, not to wither. We-are not to knock a person
down-- he is already down -- but to 1ift him up. A pastor is not to be a
!"striker." As stated earlier, the purpose of reproof is not merely to hit
and hurt, but to help and heal. Even the Law can be applied in an
.evangelical spirit and manner. 76 '

Doctrinal indifference on one hand and legalistic interpretation and
judgments on the other can destroy unity. Thank God that there is
‘a third way to appfoach differences among us and to build the unity
of the spirit in the bond of ‘peace. It is the scriptural way. It shows »
in an evangelical spirit. Such a spirit finds its motivation in the gospel
and its g’uidanée in the Holy Spirit. V-It seeks in love to lead others to
that same motivaﬁon and guidance. The evangelical pefson realizes that
.he too is only a poof, sinful mortal, just as much in need of God's grace
as anyone else. He seeks to manifest Christlike kindness, concern and
consideration toward others in dealings with them. The evangeﬁcal spirit
is pafient. Patience means allowing adequate time for the needed growth
in understanding to take palce. How much patience is appropriate
depends fo a great extent. on the reaction of the other person. We can

bear much longer with a person who has honest difficulties understanding

76 Karl Krauss, "Misfits in the Ministry," p 6.
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certain points than with one who obviously.has a closed mind and de.sires
no instruction. The evangeiical spifit is not indifferent to doctrine.
Where Scripture calls for a practice or belief, the evangelical person
has no choice but to be firm, even if he will show patience in carrying
out Vthe necessary instruction or admonitioﬁ. ~ In all things one with the
evangelical spirit is motivated by love aﬁd his actions a picture of love

== love for God which is reflected in love for his neighbor. The

Shephefd. Under Christ gives us a goal to shoot for: "Let.the pastor
follaw scriptural fellowship pfacti_ces, ‘withoutv ignoriﬁg his’ rie‘ighb_ors
in the wor_ld. Let him show warmth-and love toward peop_le,. without
condoning their sin." 7 .

Within our cohfessional fellowship there are indeed some gray areas
in which judgments differ. A mass of ‘legah'stic rules and regulations
inflexibly ehforced is not the solution. There are many situations
that involve judgment calls based oh all the facts at one's .dispbsal,
and - we had better hesitate to second-guess one another. = Rather if
we are determined to be an Evangelical Lutheran Church, let's begin
by endeavoring to be evangelical Lutherans ourselves. We will do well,
therefore, to exercise .‘av high degree of mutual underétahding and
forbearance tb\&ard one anothér, to put  the Dbest cohstruction on
éverything, and to refrainv from loveless and uninformed criticism of.
one another. Evangelical Lutherans will seek to be living embodiments

of Paul's words:

Therefore, as God's chosen people, holy and dearly loved, clothe yourselves
with compassion, kindness, humility, gentleness and patience. Bear with
each other and forgive whatever grievances you may have against one another.
Forgive as the Lord forgave you. And over all these virtues put on love,
which binds them all together in perfect unity. (Col 3:12-14)

77 Schuetze, Shepherd, p 229.
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To sum it up: If true unity, with all its blessings, is to be maintained

among us at all times, we must watch ourselves, see that we do not ever

let pride rule our hearts. We must strive to become ever more firmly rooted

in the Word, use the means of grace diligently, grow in grace and love and

walk in the Spirit, admonish one angother in love, and be ready to receive
* such admonition with a willing heart.

Above all, we need to pray without ceasing that the Holy Spirit
enable us to maintain the unity of the Spirit through the bond of peace.

Therefore, we pray for our éynod and all those in fellowship with us:

Grant us unitv of spirit. Help us all to accept and obey each and every
part of your Word. Preserve us in the  liberty vherewith Christ made us
free, and let us not permit ourselves to be bound by human opinion,
conclusions or -preiudices.... Make us eager and able to preach the gospel

to every creature. 79

———————

78 Grumm, op cit, p 537. 79 Arthur Clement, Prayers for The Worship
Service, p 137, . :
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