PRAYER AND FELLOWSHIP AND THE DETROIT CONFERENCE,1904.

WHY CAN'T WE ESTABLISH AND MAINTAIN COMMON PRAYER SERVICES
WITH IOWA AND OHIO (SYNODS)? /.. /7 /. 4. 1 ¢/

At the intersynodical conference in Detroit request was made
by Iowans and Ohioans to open and close future free confer-
ences with a joint prayer service. The delegates at the
synodical conference protested this suggestion, announcing
that thiswould make their future participation at these
conferences impossible. Other members of the syhodical
conference pointed out that 'every participant certainly
prays silently, but openly joined prayers of the congre-
gation would certainly leave the wrong impression regard-
ing unity of spirit and belief, and as if the teaching

differences were of no special significance.

This position of the synodical conference has caused
astonishment, even strong coﬁdemnation,in numerous

church public.tions., Not just in the leaflets of sects
and the united (Protestant Church), who reported the inci-
dent to their readers as a typical example of Lutheran in-
tolerance, but also the Lutheran publications. But as
much as we regret this imprudence of judgement especially
by Lutheran publications, we are nevertheless not pérticu«
larly surprised, since we are thoroughly familiar with

the theological positions which precipitate these rash and
unjust . judgements., As far as Germany 1is concerned - how
could we expect true interpretation of the clear word of
God regarding church fellowship with heretics on the side
of the synodical conference - and how, too, could we expect
comprehension by representatives of such publications as
the "aAllgemeine Evangelish-Lutherische Kirchenzeitung",
"Alter Glaube", or "Evangelische Kirchenzeitung", who

tolerate and even encourage spiritual communion with the
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worst of the teachers of heresy and even deniers of Christ.
Would they not condemn Missouri, they should have to damn

themselves,

The same can be said about the local general %XEEQJ which
tolerates and encourages joint prayé}é; church services
and the«Lords Supper and does not even shrink back from
communion with Papists, Unitarians, Freemasons and Jews.
(L & W 50, 369, 565) From these people one cannot simply
expect comprehension of the peculiar position of the
synodical conference in Detroit., Neither can one take
serious their accusations of 'bigotry, narrowmindedness,
arrogance, stubborness, and Phariseeism', One cannot
expect these theologically half= or totally blind persons
to perceive and show a clear vision of what is through

God's Word right or wrong in the Church.

Rather ignorant and unsympathetic judgements regarding
the synodical conference's position on communal prayers
with persons of different faiths have also issued from

the general council, D, Jacobs stated at the unionistic
IR 2= Aasitula

conference in Pittsburgh that 'it had been reported that
the pebple at the Detroit conference had failed at a
former conference to have common prayer, that that was
the only question he was willing to discuss with them,
and that when they were ready to pray with him, he
would enter into communion with them' (L & W 50, 370),
D. Jacobs does not only ask that Missouri, without fur-
ther ado, join into public prayer communion with him,
but also makes this anticipaztion of communion 'conditio
sine qua non' for all future discussion of the unity of
faith, etcetera, The "Lutheran" agreed with D. Jacobs
and issued the statement that they certainly would "ab-
solutely refuse’ to participate in any future Lutheran

conference which excludes loud common prayer of the



congregation."” (L & W 50, 370) And as reason for their
position in Detroit this noble sheet has nothing better to
give than to accuse the Missourians of phariseeism and
stubborness. But these twisted and unsympathetic judge-
ments may be explained by the unionism rampant throughout
the general council., These councilists, together with

the lax general synodists make the same grave mistake of
judging the questions of church-and prayer communion by
their own faulty theological position, instead of by the
clear Word of God of Scriptufe. Should the general council
sanction the position of the synodical conference in
Detroit, they would have to nullify their entire unionistic

existence,

And as concerns the Iowa synod - they have in the past
year repeatedly identified themselves with the general
council, and also embraced unionism in theory and praxis.
Practical: through their communion with the German estab=-
lished churches, and theoretical: through their theory of
open guestions, We were therefore not particularly sur-
prised to hear the Iowans' suggestion at Detroit to open
and close the free conference with common liturgical
services, And neither are we surprised to hear that they
are now of one mind and spirit with the "Lutheran” and
give aporoval to its unionistic statements regarding
prayer communion with those of other faiths. The follow-
ing facts show clearly how preposterous and unreasonable
the Towans' positions in this whole deal are: 1, In their
"Kirchenblatt" (July 23 of last year) they erect the prin-
ciple that 'one must not entertain companionships with
those who deny the clear teachinc¢s of the Scripture!',

2, These same Iowans have now battled Missouri for the
last 50 years, and for a quarter-century decried them as
Calvinists; also declared repeatedly that the Missourian
teaching of (Gnadenwahl) election of grace promotes di-
vision of the\church, In the past year the Towan "Kirchen-
blatt" has asked the Lutheran church in the Last to join

in the fight against Missouri, since 'these battles have



long assumed a basic character and we are fighting for
nothing less than the preservation of the historical
Lutheran church thgt is in danger of being turned into a
sect by the synodicul conference! (L & W 50, 275, 370).
3. These same Iowans have refused to retract their accu-
sations, but now complacently wipe their mouths and demand
that Missourians and all other members of the synodical
conference make common cause with them and conduct 'joint
liturgical church services',..,and also complain loud and
bitter in the face of all of Christianity about ocur re-
fusal to do so (L & W 50, 370, 422), A position such

as held by the Iowa synod is obviously absurd.

. As concerns the Iowa synod, they have, according to the
expressions of various speakers in Detroit, changed their
former anti-unionistic position in favor of unionism,

This actually adds a fourth controversy, regarding eccle-
astical unity with people of different faiths, to the
established three questions on conversion, election of
grace, and analogy of faith. Several months ago the
"Alter Glaube" made the statement that the Iowa and

Ohio synods differ inasmuch as the latter seems to draw
nearer to the general synod., This statement is undoubt-
edly true in more than one respect, The same can zlso be
said of the Iowa synod, just as it is true also of the
general council, That quite a few members of the Ohio
synod are following the same track is made obvious by
other symptoms - for expmple, the acceptance of several
pastors of the former Augsburg synod, not to mention their
recently renewed connection with Herrmannsburg and eo ipso
with the Hannoverians and the numerous liberal pastors

and theologians of this particular church (L & W 50, 515),



A further voucher for this turnaround to unionism with-
in the Ohio synod is the demand posed by Ohioan pastors
in Detroit to open and close the free conferences with
joint prayer. There is no lack of pastors within the
Ohio synod demanding joint church services to be con-
ducted between themselves and the Iowans (and as far

as we can see, the Ohio synod does nothing against it)
even though they have fought for long years against
their teachers of false doctrines; and the Missourians
whom they denounced as dangerous heretics twenty-five
vears ago and whom they have ceaselessly accused ever
since of dangerous heresy, Calvinism, etcetera in all
their publications, This is gross unionism which is '
represented here by Ohio, The Columbus "Kirchenzeitung"
has confessed on several occasions that there is a defi-
nite turn of the Ohio synod toward fellowship with members
of other faiths. In their June 4 issue of last year
they are gquoted as follows: "Missouri demands complete
agreement in all questions of teaching and doctrine

and wants nothing to do with 'open guestions', This

was heretofore, and still officially remains our position,
even though some parts of our synod have shown a certain
leaning toward Iowa - especially since Iowa agrees with
us on doctrines of election of grace and conversion."

(L & W 50, 275) This turnaround toward unionism also
explains Ohio's position on the question of joint
prayer services at inter-synodical conferences., Yes,
even in the Ohio synod it may be considered an estab-
lished fact that their former position on joint prayer
at inter-synodical conferences is tenable only through

sacrifice of a large part of their self-esteemn,

Bven though it is perfectly clear that the general con-

demnation of the Missourizn refusal in Detroit has its



basis in the anti-scriptural unionistic position dis-
played by their critics (who cannot hand down a different
judgement unless they renounce their false doctrines

and recognize the true word of the holy scriptures) we
shall not be discouraged and ceaselessly search God's
word and make public the answvers to the questions on
communion with those of other faith. And this we do most
gladly and willingly, especially since we are certain
that the community of our adversaries contains many

who neither lack sympathy for our cause nor interest

and understanding of the truths which our conscience
dictates us to fight for. So emphasizes (to name just
one example) P, Offermann of the general council: "Com-
munion of faith between single synods is mainly a decla-
ration of creed, presuming that these synods agree com=
pletely in all phases of teaching and praxis and there-
fore recognize each other as Lutherans true to their
faith." (L & W 50, 371)

The immediate causes that led us to answer the guestion
at the beginning of this article are direct inguiries,
notably a letter received from within the general council
which staztes as follows: "I have followed the deliberations
of the inter-synodical conference in Detroit with great
interest. Myself and many others have questioned the
position of the Missouri brethren who refused with

great determinagtion to open the sessions with communal
prayer., Their xeasons are not clear to me - not at

all, But something else is perfectly clear to me,

namely that only the very best reasons could hagve induced
them to deny the request of the fowans and Ohioans.

I believe wholeheartedly that Missouri's position must

be a grave matter of conscience. Far be it from me to
interpret this as stiffneckedness

, Stubborness, or love-

lessness, It would have been immeasurably easier for



yvour synodical brethren to give in at this point.
But especially for this reason I would like to know

the basis for your reasoning and decision,"

In our next article we shall mention several of the
main points; why the synodic-1l conference was un-
able to oblige the Ohiocans' and Iowans' request with-

out grave offense against God.

IIﬂ

(SECOND ARTICLE)

The reason for our refusal to grant communion of faith
and prayer to the Iowa and Ohio synods is certainly not
because we do not recognize them any more as Christians,
The reason for our separation is certainly not that we

feel to be the only true professing Christians - lift-

ing ourselves above all others in the mode of the phari-

sees. We judge only what iw visible to the eye and
leave the judgement of hearts to God. Evén though we
deny communion to Papists, Methodists, ,nd other souls,
that does not imply that no true children of God may be

found within these denominations, The same applies of

course to Chioans and Iowans. Neilther do we deny Luther-

anism of either synod in every sense, Although we find
it very difficult to see our adversaries as truem
confessing genuine Lutherans, since they have fallen
away from the true word of God in very important inst-

ances,
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In essence, the reason why we do not join in commnunal
services with TIowa and Ohio is not because we deem them
un-—christian or sectarian,¥*

(Footnote* ~Iowa has declared Missouri to be a sect,
and Ohio has also threatened us with the same implica-
tion, D. Loy has stressed repeatedly in last years'
"Columbus Theological Magazine" that the synodical con-
ference, if persisting in their position, must be con-
sidered "a sect among other sects"(pg. 129), "a recog-
nized portion of the Calvinistic Reformed Church, or

a separate predestinarian sect"(pg. 133),"as a Calvi-

nistic sect"(pg. 138),

On the other hand stands the fact that the spokesmen of

) Ohio and Towa cannot be considered as weak and needing

~ — T
our brotherly support. According to the word of God we

may differentiate carefully between the weak and those
who may not be considered weak and therefore should not
be treated as such. And we make this distinction not
only in regard to life, but also in regard to the
doctrine, If someone errs through weakness.sor lack

of insight, we would certainly not deny him all com-
munion of faith and prayer. On the contrary - as long
as an erring brother is obviously weak and recognizes
himself as such we would patiently support him and
never deny him brotherly communion, ~ We wholehearteds
ly agree with the "Apology", which says,"Ita Jubet

Paulus in ecclesia dilectionem existere, quae retineat

14
concordiam, quae toleret, sicubi opus est, asperiores
mores fratrum, quae dissimulet quaedam levia errata,

ne digsiliat ecclesia in varia schismata et ex schis-

matis oriantur odia, factiones et haereses,"

(Miller, pg. 126, #110 - 123,)
But Towans and Ohioans do not want to be considered as
such weakly brethren - and even if they did we could not

agree, The Iowans and Ohieans have withdrawn from
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Missouri...Llowa fifty years ago and Ohio twenty-five

years agoO...to combat the divine truths defended by
Missourians, and rally around their errors and heresies
trying to make them victorious within the Lutheran church,
The truth has been revealed to tihem through God's word

and our Lutheran creed, not just once or twice but a
hundred times over. But they rejected all advice and

have fought the truth bitterly to this day

v. Verily,

they have denied and blasphemed God's truths of con-
version and election of grace and called them calvinistic
heresies. And they have branded the defenders of these
truths as calvinists, heretics, sectionists, wolves,

and apostles of the devil, They have tolled the bells

of alarm and fanned the flames of dissent and did not

shrink back from defamation. No, we cannot accept

’
these our old adversaries as weak brethren straying

from the path of truth., We will never stop to show

them the right way by word and letter, but we cannot

join with them into communion of prayer and faith.,

And we would gladly approach Iowans and Ohioans - prea-
chers as well as laymen - who have not heard the divine
truth as represented by the synodical conference; Dbut

as long as they follow their leaders blindly and identi=~
fy with them it is impossible for us to do more than show
the way through word and letter. At the same time we
admit freely that our main reason for joining these

free conferences was the wish to approach the weak

and wavering among our enemies.
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The dispute between the synodical conference and their
Ohican and Iowan adversaries is not concerned with things
that are not made perfectly clear through the word of

God and are of no special meaning to our Christian

faith, even though Iowa insists this is so, especially

in regard to several special points which are being
questioned between us. The teachings of church and mi-
nistry, Sabbath, Antichrist, and the Millenium hpve

been ceclared open guestions by Towa; there are no divisions
of scripture and symbol and they do not touch the heart
of Christendom in any way. But in this instance also

we cpnnot agree with our adversaries, as "Lehre und
Wehre" has amply demonstrated this past year., And if
within the general council and general synod these
current arguments concerning conversion, election of
grace, and principle of faith are denoted as a battle
over dark, obscure questions which are of no revelance

to the welfare of the church, so would even Iowa and

Ohio disagree. And in this our opponents are certainly

right,

The disagreements between the synodical conference and
their detractors can certainly not be classified as
sophistry but as great and evident doctrine, clearly
revealed in God's word - and of utmost importance to
the welfare of the Church. Yes, we are convinced that
it would constitute a great cglamity to the Lutheran
church of America if the synergistice and rationalistic
theory of our adversaries should win the upper hand,
And we would consider it tregson to the divine truth,
to our symbolism and the Lutheran church if we should
sit with hands in lap and let the Ohiocans and Iowans
forge ahead, In combating the erronies theories of

our opponents we see a special duty asked of us by God
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and church, The argument concerning the analogia fidei
involves nothin less than the question whether the clear
word of God alone constitutes the source and norm of our
faith or whether the same should be subordinated to the
Judgement of "enlightened reason", Should in this in-
stance a decision be left to the word of God - or to hu-
man reason? which according to Ohio should watch over
all doctrine and condemn anything that seems to be withu
out rhyme or reason, This is the issue between us =nd
our adversaries. Missouri will submit absolutely to
each and every clear word of God, but Iowa and Ohio

will do so only their "enlightened reason" has given

its 'placet!, Missouri teaches without restriction

that 'Verbum Dei condat articulos fidei et praeterea
nemc, ne angelus gquidem', Ohio actually restricts this
statement to:'only such thesis of clear writing will we
accept as is acceptable to the enlightened reasoning

of our theologians'. And conversion 1s concerned with
the 'sola gratiat'! which is superior in all Lutheran
doctrine, namely the question whether divine grace is
the only necessary basis of declaration for our redemp-
tion and salvation, or whether human conduct is also a
factore....basically the old gquestion of whether man may
be redeemed by God's grace or by his own merits, The
synodical conference clings herewith steadfastly to the
catechismal truth: "I believe that I cannot by my own
reason or strength believe in our Jesus Christ, my Lord,
nor come to Him, but that God promised and sent the Holy
Ghost, who gives salvation to us through faith and keeps
us unto everlasting life.," To this, Ohio adds the limi=-
tation that salvation and everlasting life are partly
influenced by a person's conduct, namely neglect of
willful resistance., In such a great but simple cate-
chismal cuestion the synodical conference and their ad-
versaries stand as clearly opposed as Yes and No. And

the same may be said of election of grace, which poses
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the question whether God redeems us for our own merit or
by his grace alone (Eph, 1, Apost., 13). It is nothing
less than the two most important question of the entire
theologyas sola gratia and sola scriptura. We would cone
sider it treason to do anything which could be interpre-
ted as wavering or inconstancy of our position, or a$
tolerance of the opoonents' false teachings. We have to
protect ourselves from all ambiguous talks and guestion
able tactics. And we hpve one all-important duty toward
Ohio and Iowa: +to proclaim God's truth ceaselessly.

In comparison to this task, all other interests seem
minor, Surely, peace, harmony and brotherly intercourse
and communion are dear and precious things., "Truly"(writes
L & W 8, 19),"whose soul is not aflame with brotherly
communion, and whose heart is not sorely saddened by
separation, he is but a lip-serving hypocrite and dead
Lutheran!" But the dearest treasure of the church is

not brotherly communion, but the truth of the Holy

Gospel, And even i1if there were nothing more between

us and our opponents the Antichrist, Sabbath and the

1
Millenium - we still could not say: here anybody may
believe what he wants...let us embrace as brothers!

For these questions are also concerned with the +true
interpretation of the gospel, which no man may ever de-
clare indifferent or unimportant, The all-important
Lutneran sola gratia and sola scriptura must come fore-
most and relegate all other interests to the background,
In brief: we cannot agree with the indifferent view-
point which declares the differences between the synodi-

cal conference and their opponents as nitpicking,

As it stands now we posess clear words of God which
forbid us all communion of faith and prayer under these
circumstances, If something is made perfectly clear in

the holy scriptures, it is the statement that we should
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not cultivate contact with heretics and those who cannot
be deemed 'weak in enlightenment'. As concerns conver-
sion, election of grace,and scriptural analogy - the
Towans and Ohiocans must be considered false prophets,
Christ admonishes us in Matth, 7, 15: ‘"Beware of false
prophets!", This means: do not be on their side, do
not consort with them, do not have ecumenical fellow=
ship with them, but go away and avoid them. Christ's
warning to stay away from false prophets is repeated

in several versions by the apostles, especially Paul.

We point to Rom, 16,17 as just one example. Here Paul
speaks of doctrinal division within Rome and writes as
follows: "Now I beseech you, brethren, mark them which
cause division and offenses contrary to the doctrine
whixh you have learned: and avoid them.," The apostle
speaks here about the people in the Roman community

who embraced a teaching contrary to the teachings of
Christ and tried to convince others to change their
ways also, 1In this respect those Romans may be com-
pared to the Iowans and Ohiocans with a remarkable simi-
larity. -They too have new teachings -~ of human endeavor,
of redemption by works and deeds, of the authority of
enlightened reason - which stem neither from the scrip-
tures nor from Lutheran symbols. The truth has been
clearly held before them but they will not see and

cling to their false doctrines, subscribing to them,
They have separated from the truth and eagerly seek to
surround themselves with new disciples to their false
teachings. The spokesmen of the Ohioans and Iowans

are like the heretics Paul speaks of in Ro, 16,17,

Even if the Bible does not name our adversaries as such,
they are still very clearly described in scripture.

And hoe does the apostle’s order to all Christians re-
garding false prophets read? Does he say to be sure and

keep close communion with them in prayer and faith or at
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least join them in liturgival services? Just the oppo-
site! “"Keep away from them!" Or is it avoidance to
share in joint prayer? As regards the false teachers
who arise within the church -« Paul gives the same admo-
nishment in Rom. 16,17 as also in 2 Cor, 6: "Be ye not
unequ;lly yoked together with unbelievers: for what
fellowship has righteousness with unrighteousness? ...

» s osWherefore come out from among them and be y:separate,
saith the Lord." ©No less clearly speak 1Tim.6,3,5 and
Tit.3,10. Would therefore the synodical conference in
Detroit direct themselves to God's word and not accor-
ding to the desires of our unionistic opponents and the
indifferent spirit of our times, they should act solely
as they have done. And as long as there exists Rom,16,17
and the Ohiocans remain in their present position, we
have no alternative but to remain in ours. But we

would embrace them with a thousand arms if only they
would reject their flalse teachings. But as leng as they
are resolved to cling to their wrong ways and be dis-
ciples to their fals prophets and with their help ob-
tain dominion in the Lutheran church - so long will
Rope16,17 remain a dividing wall between us, Our arms

are tied, we cannot embrace them as brothers,
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Another word of God which influenced our decision is
Mat,10:32,33 where Christ tells us: "Whosoever therefore
shall confess me before men, him will I confess also
before my father which is in heaven, But whosoevex
shall deny me before men, him will I also deny before my
father, which is in heaveng® It is therefore a sacred
duty to confess Christ: and o deny him is a grave sin,
We know Jesus Christ only through his own word and we
can confess him only by adhering in all ways to his
teaching., If we adhere to false teachings, we deny
Christ. ‘Whosoever harkens onto my voice is my true
disciple' (Transl.?)/ The Iowans and Ohioans are de-~
viating in sveral instances from Christ's teachings

and in doilng so they deny Jesus. So much more is it our
duty to confess these truths in the f,ce of ignorants
and adversaries, - And at no time must we grow Slack

in our efforts, especially not during a free confer-
ence where it is doubly important to confess Christ

and the truth. Yes, not even for the half hour it

might take for communal prayers must we neglect this
sacred duty. Wherever we meet with TIowans and OChioans
we must remember this duty which is laid upon us by

Mat. 10 and from which no man can grant us dispensation,
There is no possibility of truce between us as long

as Towa and Ohio insist on their present position,
Confess - not deny = is the motto of our eternal

Leader and all who strive to follow him, To join in
prayer with our adversaries while denying the truth
would be nothing less than a truce with them against

the will of God, and basically nothing else but a

denial of Christ and his truth, Truth must prevail,
truth alone, truth forever. And truth must never

cede to lies, not for one moment, Whenever truth and
falsehood meet there ensues war, long and bitter - only

ending when one or the other are subdued, To silence
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truth is to kill it, Truth with its lips sealed is like
a bell without sound, a light that does not shine,

Would we therefore consent ito common prayer, we should
damn our own conscience and tll ourselves:.you shall
confess Christ and his: truth, but alas, you have covered
your mouth and muzzled yourself, We must even avoid the
appearance of temporary suspension of our truthful con-

fession and gzeal,

The main reason given by our creed against consorting
with heretics is that through this we take their sins
upon ourselves. And in this our creed echo the scrip-
tures, as we read in 2 John:10,11: "If there come any
unto you and bring not this doctrine (the doctrine of
Christ, see V.9), receive him not into your house, nei-
ther bid him God speed: for he that biddeth him God
speed is partaker of his evil deeds." John is obviously
talking here of ecumenical communion and brotherly inter-
course (l.,e.liturgical communion and prayer) with those
of false faith, He is talking of just such a communion
as is asked for by Towa and Ohio. And his judgement
points toward the fact that this would make us parte
ners to their own sin and transgression. This part of
scripture also justifies our decision at the synodical
conference in Detroit, Through a joint prayer with our
adversaries our reputation would have been soiled with
their errors and transgressions., It would have desige
nated these errors as insignificant, indifferent, harm-
less and of no particular hindrance. It would wrap their
errors in a cloak of inoffensiveness and so, indirectly,
boost and strenghten them. In short, we would have
shared the heresies of our opponents. By this the re-
presentatives at the Detroit synodical conference would
have defiled their souls with a grave sin, In these in-
different times, however, it is commonly held that the

practice, advertisement, and distribution of false
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doctrines is rather harmless - even moral, But our
judgement must never be swayved by aura popularis but
only by the word of God., Scripture declared false doce-
trine as an abomination against the first tablet of the
ten commgndements, for a sin as terrible and equal to
blasphemy, cursing,conjuring, lying, cheating, theft,
adultery and murder., There sre few transgressions
which the scriptures warn against as seriously, and
threaten against as terribly, as the sin of heresy,.

One thinks of Christ's word, "...inwardly the e
ravening wolves." (Mat. 7:15), and of God's word

spoken through the prophet Jeremiah (Jer.,23:31,32):
"Behold, I am against the prophets, saith the Lord, that
use their tongues and say, He saith..." a.s.f. These
serious transgressions include the false doctrines of
Towans and Ohioans, in which they gttack the highest
truths of Christendom, Yes, these e terrible sins
which they make themselves guilty of, with their war
against truth, And we thank the Lord for keeping ourxr
representatives at the Detroit synodical conference
safe from these transgressions. We must not evoke

the slightest shadow of doubt regarding our position,
There can be no talk ever of joint prayer services be=

tween them agnd us.

Another detriment to common prayvers would be the eighth
commandement with its request for truthfulness,honesty,
and purity, and its condemmnation of hypocrisy and
falsehood. Had we in Detroit entered into communion
with Stellhorn, Allwardt, Schmidt, etc.,, we would have
had to pretend to be something we are not. We would
have created an impression without any foundation in
fact., Not only would our action been inconseguential,
but we would also have created the impression of denial
of all our previous actions and made mockery of our

conscience,
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our actions and thoughts would have been in discord,

we would have to conceal our thoughts ad pretend unity
when there was none, we would have created a sham,.

We would have been serntenced by our own conscience, not
only as people who neglect the word of God, but also as
devious deceitful men. We are convinced through God 's
word that the Iowans and Ohioans subscribe to greatly
corrupting false doctrines and that we do not at all
agree with them and differ completely in regard to the
most important questions., Would we nwo pray together
with Ohio and Iowa, we should actually declare before

the world that we agree witi. our adversaries - or at least
that our differences are nigligible = which would also

be untrue. We have fought them in the past with great
earnestness as dangerous heretics and if our adversaries
remain as they are, it will be necessary to do the same
in the future. Would we now join in brotherly prayer
with our enemies, we should haveto judge ourselves as
people who at these {free conferences act differently

from the way they write in their publications: as people
who at the one hand combat the same Ohiocans and Iowans

as heretics in St. Louis, and on the other hand embrace
them as brothers in Detroit, We could never burden our
conscience with suchi disionesty, pretense and inconstan-
Cy. And we have to admit that our adversaries' request in
Detroit seems without rhyme or reason. It is not compate
ible with their previous position and with their writings
against Miesouri, If our foes truly believe the accu-
sations which they have broadcast against us for deca-
des and if their conscience truly dictates a separation
from Missouri - how then can they account for the sudden
reversal to a request for common prayer? The only exe
planagtion would seem to be th.t they are after all not
certain in their hearts of the things they have accused
us of, and don't take themselves serious., Yes, there is

a definite discrepancy between their writings and actions
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and actions and their recent demands in Detroit, And if
these demands are in accord with the thoughts innermost
in their hearts, then they zare in discords with their
previous works and deeds, which zfter all they do not
wish to retract, Ohio's and Iowa's request in Detroit
reminds us of Zwingli, who fought Luther to the utmost
in Marburg and at the same time offered his brotherly
hand: which gave Luther the right o figure that Zwingli
was not certain in his belief of the things he _.taught
against Luther. Whichever way one tries to rhyme our
foes' contradictions, we cannot accept them in good
conscience. We know that we walk in God's truth for

we have clear words of God under our feet. We also

see clearly the grave errors our foes have fallen into.
Would we therefore without restraint join into communion
with Ohio and Iowa, we should be camned by God's word

as deniers of the divine truth and also by our own hearts
and consciences as people whose acts differ from their
thoughts, who pretend unity where there is discord, and
who change their words and actions aucording to place and

time.

The quotations of the holy scriptures which warn Christ-—
ians not to give offense also belong here, In Mat,18:7
Christ speaks: "Woe unto the world because of offenses!
for it must needs be that offenses come: but woe to that
man by whom the offense cometh!" Missouri could never
oblige their enemies in Detroit without falling into the
judgement of those terrible words., To be sure, our foes
based their request on the assumption that the whole world
would take great offense if the free conferences in Detroit
were not opened and closed with common prayer. But this
only gives new proof of their unionistic way of thinking.
Many might have been offended by the scripture-~wise po-
sition of the synodical conference, But t. is is mot

a given offense but a token one. And that such an offense
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would ensue we knew quite well, We also knew that we
could have set ourselves in favor and reaped great praise =
not only from unionistic Lutherans in America and Europe
but also from unionists and sectists ~ if we had paid

no attention to God's words and instead sought the honor °
of men. That we did not do so, but rather through our
actions chastised the unionistic and indifferent spirit
of our times - tiiis is what offended them., However much
men take offense - we still preserve a good cheerful con-
science toward God, It is after all the same offense
Paul speaks of when he says that Christ's gospel is a
vexation to the Greeks and a folly to the Jews. And

the word is fulfilled in us which states: "And ye shall
be hated of all men for my name's sake," (Luk.21:17)

And again: "Blessed are ye, when men shall hate you,

and when they shall separate you from their company,

and shall reproach you, and cast out your name as evil,
for the Son of man's sake. Rejoice ye in that day and
leap for joy: for, behold, your reward is great in hea-
ven; for in the like manner did their fathers unto the
prophets.” (Luk.6:22,23) A true offenge would hgve

been committed by us if we had not held the position
which offended our enemies, And this would not only have.
offended the world but also Christendom - not just her
enemies but also her brothers in Christ. The opponents,
especially the weak among them, because such wavering and
vielding would have strengthened their errors and actually
appeased their consciences; the confessors of truth, be-
cause such denial would not only have sorely saddened
them but also shaken their faith, Unionism and indiffer-
ence which flood our times could very well have pierced
our own dams., Our Ohioan and ITowan adversaries also
would have interpreted and exploited our agreement to
common prayers as nothing less than a guasi recognition
and unionistic sufferance of their teachings. Our cri-

tics among the sects, uniondsts, and united Lutherans in
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Germany and America would have thought no different,

Tn these unionistic and syncretistic times in which
doctrine and unity in doctrine are declared non-essential,
people praise just such communal prayers as were suggested
in Detroit as emphasis on the leniency of doctrine, as
bighearted concession to the opponent, and as recogni-
tion of the eqguality of his doctrine. These joint
prayers between adversaries are commonly looked upon

with the saying: We agree to differ. We would have to

be very foolish to labor under the delusion that the re-
guested prayer union in Detroit would have been received
by Christendom as anything else but a Missourian 'tolerari
potest' of apposing heresies. The unionists in all co-
mmunities would have triumphed: "Finally even Missouri
has realized that there is no need to be so exacting

with church doctrine and there is no reason to give up
church unity." Woe to us if we had given such ocffensel
Nothing agrees more with natural man than indifference
toward pure doctrine, And nothing is as hateful to him
as the statement that man must have true faith in order

to attain salvation., And this indifference wevwuld have
fostered in all the world through prayer communion

with Towa and Ohio, and also in our own congregations;:

and thus opened the doors to non-denominational reli-
gion of which pope sings: "For modes of faith let jarring
bigots fight. His can't be wrong, whose life is in the

right.

"Our critics and detractors have repeatedly made the
assertion that the basic motivation of the Missourians
is stubborness, selfrighteousness, arrogance phariseeisn
and obvious lack of love., According to rethorists and
sophists, Missouri is concerned neither with love nor
with truth, but only with victory and disputatiousness.
An agressive article in last year's lowan "Kirchliche

Zeitschrift" (pg,191) By G. J., F., closed with the words:
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"Missouri negotiates only in order to defeat their ene
mies -~ ad majorem gloriam ipsius." The only was under=-
lined by G. J. F., himself. He also asserts emphatically
that in their position against Ohio and Towa the Missou-
rians have only one motive: dogmatic disputatiousness.
This equally unjust and general judgement by the gemtle-
man from Iowa is not shared by all our opponents, But
allmost all do share the opinion that our denial to join
in liturgical services at the free conferences consti-
tutes a great lack of love. It would be a sad occasion
for Missouri to realize that this should prove to be
true -. especially the Iowans' excessively hard-hearted
judgement. But the truth is that the representatives

at the synodical conferences in Detroit based their de=-
cision not only on the truth, but also made it dependant
on the right love demanded by God - not just the love

od God and his word but also the love of our fellowman
and enemies., Yes, especially the love of our theologiw-
cal detractors is our main motive, the reason why we
deny them prayer communion, This true devotion demands
that we dclare the truth to those who err, that we show
them ggain and again the errors which can lead them off
the right path; that we do nothing to strengthen these
errors and sins, and that we show them by word and deed
that we endeavor to do so with holy earnestness. Yes,
true love which seeks true salvation of fellow men also
asks that the representatives at the Detroit synodicsl
conference tell the Iowans and Ohioans that: "As the
situation stands now, we cannot conduct and hold joint
prayers with you," True love does not give in to every
wrong desire and harmful’®longing of a loved one, True
love does not say Yes to everything; it also knows a
hard and definite No. True love does not grant a re-
quest that robs God of honor and does harm to the one
who asks it and to many others, The love which denies
God's truth and herms men's souls is a mendacious love -

is not caritas but carnalitas, a fleshly sinful thing,
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"Die Lieb is rechter Art,

die sich in Werken zeigt:

doch wird sie falsch, sobald

die Wahrheit sie verschweigt.,"
Never has Luther shown greater and purer love as pre=-
cisely in the situation where all historians accused him
of callousness and lameck of love: namely in 1529, when he
replied to Zwingli's tears: "You have a different spirit
from ours, we cannot practice brotherly communion with
one another." This was the language of pure holy love.
And the love which we owe our adversaries consists
mainly of testifying to the truth and not to éncourage
them in their errors. By granting them thelr request
in Detroit, we would have denied them this necessary love.
We would have created in them a false and perditious il-
lusion: 'the Missourians are really unsure of themselves
and don't deem our techings dangerous.' In brief, we
would have encouraged our opponents in their erroneous
ways, rather than convert them to the truth. But this
is not the way of true love, We admit freely that our
flesh is hard put to say No when we are tempted as in
Detroit, since we know from past ecperience that such
a No is the signal for many to attack the t'phariseean",
"loveless", and "dogmatic" Missourians, But what is the
use? God's true word and the demands of true love must
mean more to us than world and the flesh and the smother-
love of blind partiality, which respect neither God's

word nor true well-being of one's fellowmeh,

Real prayer communion betéen Missourians wha are true

to their convictions and true Ohiocans is not only an
immoral thing, but a dreadful abomination; it should

be obvious to anyone who elucidates the real meaning of
such a communion, Ohioans and Missourians cannot appear
jointly in prayer before the throne of God's mercy.

Their teachingsare as far apart as the earth's poles:



- 24 -

their prayers drift apart and against one another. Yes,
Missourians and Ohiocans may pray against each other,

but they cannot ask one and the same of God. A praying
Ohioan, especially surrounded by hundreds of Missourians,
can only follow his conviction and ask God to convert

the Missourians to his own beliefs. But such a prayer
would be abhorred by the Missourian as blasphemy, and
he would rather -ask God to show his Ffoes the errors of
their ways. The thoughts, hopes, wishes and pleas of
Missourians and Ohiocansdrift apart and turn aggainst each
other, While Missouri is begging for the victory of the
sola gratia and sola scriptura and for exterpation of

the false doctrine of partial dependence of conversion
and salvation upon human conduct, consequent Ohioans

are praying for victory of their heresy and defeat of

the divine truth., And this is also the case if the
spoken words of prayer are identical, The thoughts and
wishes which both connect with the same words go astray,
Not even the Lord's prayer could be said by Ohioans

and Missourians with the same implication, The thoughts
and wishes connectedwith the first three requests of the
Lord's prayer have completely different meanings for a
Missourian than for airue Ohioan. ihere therefore re-
mains the common prayer, if even the smme words ®ke on
different meanings and one prays basically against the
other? How is a truly common prayer possible between them
if they can't even say the Lord's prayer with the same
meaning? And what a selfdelusion for a free conference
to imagine the accomplishment of a rue united prayer

by using the identical words - while connecting them
with opposed thoughts gnd meanings! 18 long as the
innermost wishes of Iowans and Ohicans point toward the
plea for Yod to open Missouri's eyes and make them accept
their synergistic teachings, so long can there be no
talk, from their point of view, of a joint prayer with

those who detest these heresies. And as long as the



innermost desire of Missourians culminates in the plea
to God to free their opponents from this synergism, so
long must a joint prayer with these same opponents be
an abomination to them. The essence of communal prayer
dees not exist in meeting of various Ohicans and Missou-
rians at the same church, sitting on the same benches,
singing the same songs and reciting the same words
of a prayer, but exists in bringing the same thoughts
and wishes brfore God, This cannot be possible until
all profess to the same doctrine and are filled with
the same heartfelt thoughts and wishes., A public prayer
at which the true desires of men are in opposition may
in vain be called united. In fact it is a sinful, re=-
prehensible thing, since the mouth pretends to unity
of which the heart knows nothing, What a terrible dis-
cord mist such a prayer be in the ear of God! Everyone
surely admits that Missourians could not take part in
a common service where an officiating Ohioan or Iowan
chaplain would pray publicly for God to dissuade them
from their ways and convert them to the Ohiocan svnergism,
And yet this mgn would have said only what he thinks and
wishes according to his true convictions. In short, as
things are standing now, prayer union with' our adversaries
is a thing that cannot be accomplished without lies and

deceit, controversy and inconsequence,

To t..is one must add that logically the synocdical con-
ference could not have stopped at liturgical prayer:serm
vices. The conference would have pushed on inexorably,
further than even Ohio and Iowa would have cared to go,
Those who say 'A' and conduct joint services, must say
'B' and institute joint sermons and the Lord'§ Supper,
Whosoever grants joint prayer to Ohio, has given them
the most intimate and deepest gift a Christian can give,
and cannot deny them any other form of brotherly inter-

course,



‘There is no closer communion on earth as when people
come together in the ngme of Jesus to pour out a common
desire before God, This means, to truly intermingle
their souls and so become one heart and one soul. Cagn
we so be one in prayer with Ohio, so must we also invite
them to our altars and lead them to our pulpits, and re-

commend their churches, pulpits,and altars to our prea-

’
chers and laymen, and all polemics must be silenced.

And all this we must not logically restrict to the Ohioans
and Towans. The same brotherly communion in prayer, at
the altar and on the pulpit would have to be extended to
general council, general synod, sects, and the establi-
shed German churches with all their fractions, How could
we exclude the (Conciliten), especially since they inter-
act as brothers with the Towans? And how could we reject
the general synodists, since they go arm in arm with the
(Conciliten)? Indeed, how could we draw the line at the
sects, considering their brotherly relations with the
general synodists? And the same goes for the established
churches in Germany, with whom the Iowans and Ohiocans

are directly or indirectly linked, If we cultivate
ecumenical unity with the Iowans and Ohioans, so could
and should we not reject anyone they bring along as
brother, So, had the synodical conference in Detroit
agreed to say "A", they would necessarily have had to
follow with the entirealphabet of denominationss,

But even the Iowans and Ohiocans have no intention to

go that far. Bven the general synod does not seem to

be included in their plans for unity. This is an ine
consequence which cannot be accomplished and which our
adversaries do not clearly execute, But with this deed
our opronents e clearly amitting that the position of
the synodical conference is consequent and right without
argument.The demands of our foes involve something that
they themselves condemn as immoral and un-Christian.

spiritual communion with general synodists and sectists,
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The position of the synodical conference in Detroit is
proven true not only by scripture but is also proven to

be the only Lutheran position., This special question has
been asked of us: If we could call on Luther and the Lu-
theran symbol to verify our decision? We shall therefore
quote several passages vhich are a clear indication that
this is indeed the case. The Augustana declares in its
seventh article that: "For true unity of Christian chur-
ches, it is necessary to preach the gospel harmoniously
with pure reason," "Consentire de doctrina evangelii",
this is the only but also the essential condition for
Christian unity. To the teachings of the gospel we also
have to add on the sola gratia and sola scriptura, which
areattacked by our opponents. In the appendix to the
Smalcaldian articles we read in paragraph #41 regarding
the papacy: "While this is so, all Christians should
diligently beware that they will not take part in such
godless teachings, blasphemy and unjustified fury, and
stay away from the pope and all his members or adherents
and avoid him like the Antichrist and his dominion, and
curse him(deserere et execrari debent)jas Christ admone
ished,: 'Stay away from false prophets,' -~ and Paul di-
rects us to avoid false prophets and curse them as an
abomination, 1In 2 Cor.:6 he says: "Be ye not unequally
yoked together with unbelievers; for what fellowship has
righteousness with unrighteousuness? and what communion
has light with darkness?', It is difficult to be diﬁided
from so many lands and people and believe unto a differ-
ent doctrine. But here stands God's command, that every-
one should beware of those who practice false teachings
or try to spread them by force (ne sint socii et propu-
gnatores impietatis et injustae saevitiae)., For this

our conscience may be pardoned and insured."

The following quotation, also from the Concordian formulas,
makes 1t perfiectly clear: 1, that one should have no

part of false teachings: 2, one should avoid false pProp-
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hets; 3. that this division, even though it be hard to
bear, has been ordered by God. Must we now consider as
false teachings the sentences which set our teachings
apart from the Ohioans and Iowans, so it follows that
we are also to avoid the perpetrators of these sentences

as false prophets,

Following are the main parts of the Concordian formulas
which touch on our guestion: The tenth article states:
(see attached:* Please translate from your own English
source,..our little villaq%library does not carry Luther's
works. /hib/ ) 1

»esACccording to the above, Christians must do nothing
to give the impression that there is no particular dife
ference between true and false teaching, or that one
should give in and agree with false teachers., Each
Christian furthermore has the sacred duty to confess
true teaching by word and deed and yield not even in
(Mitteldingen), if this could be construed as a suppre-
ssion and deniai of the truth. All yielding and com-
.parison of exterior matters must be precdeded by uni-
fication of doctrine., If this is not done first, the
heretics would be strengthened in their false beliefs
and the righteous should be sorely saddened vexed,

and weakened. For ecumenical unity nothing more or
less®is needed than complete agreement in all articles
of doctrine, All unification that takes anything away
from the divine truth and adorns heresy is objection-
able., The only God-pleasing unity is that through
which "nothing is taken away from the divine truth of
the holy gospel" and '"no concession is made to the

slightest error".

As in our creed, so also teaches Luther., In the seventh

article, the Concordian formulas cite, from the last
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confession Luthers, the following: (See attached and
(*) on Page 28.)

In a letter, Luther writes: "It will be necessary that
one is above all certain" (before one enters spirital
union with the reformed) "whether the others" (reformed
preachers) '"practice the same, as Bucerus means hope-
fully, or whether one teaches the people" (the Lutheran
doctrine of the Holy Supper) "and practices openly;
otherwise the union might have a bas foundation and
later cause vexation; as I, D. Luther, told Bucerus in
Coburg diligently, that one should start such a union
on a solid, pure foundation, or better let it be.!
(Erl. Ausg. 54, pg. 216)

In a letter to Dr. Britick in 1541 Luther writes: (3ee
(¥*) on Page 28), (Erl. Ausg. 55, pg. 299)

While in Marburg in 1529, Luther wrote to his wife on

October 4th: (See (%) on page 28), (BErl. Ausg. 54,pg.107)

eso"Brotherhood they have desired from us:" Luther

writes also from Marburg, "we had to deny them-at this

time and could not agree. For if we xcept them as bro-
thers and sisters, we would have to accept their teachings."
In a letter to D, Major Luther wrote: '"He who deems his
doctrine, belief, and creed gs true, right, and certain..,"
(see (*( on page 28). (Erl, BRusg. 65, pg. 86)

Also, "Should I have a fault, I would rather that I

speak too harshly and emphasize the truth too forcefully,
than that I feigned and kept the wuth to myself," (Erl.
Ausg. 52, pg. 162)

"What worth has peace and unity,"says Luther in another
place, “"whereover one loses the word of God: for with

this our eternal life and all else would be lost. There
must be no vielding, nor giving way, for your or your
fellowmen's sake: but all things must give way to the
word, be it friend or foe," Luther obviously wanted

no part of any kind of brotherly communion with those
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i it in Ginem Stall jtehen, nod) immer gute -+ » 5
ober berfelben sugethan jind, nidjt in Cinem Stall jteben, AP
IRort-vem-Teufel-und-feinen Sduppen geben.” (Grl. Ausg. 65, ©.86).1 /. L
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who do not agree with him on doctrine, Even though his

soul burned with longing for unity. and brotherly communion

"As God be my witness", he writes in regard to the contro-
versy over Holy Communion,"I would, if it were possible,
buy off this disunion with my body and blood (even if I

had more than one body)." (BErl. Ausg. 55, Pg. 75)

Luther's position is also our position., We have a

heartfelt desire for brotherly union, especially with

the Ohiocans and Iowans. But to anticipate any form of

real unity with unionistic tendencies - this we cannot,

must not, and will not, F.Ba



