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The Small and Lorge Catechisms of Martin Luther
dare included cmong the Confessiinagl Writings of
the Luthoran Church. Lutheran pustors are pledged
to preach and teach according toe theme This
includes the sections doeuling with the Ninth
and Tanth Commandment se

Thers is, however, disugreement among us con=
cerning these twe commundmonts, Therefore this
disagreement should be cxumined und resolved.

This present writing is vie of several which |/
huve done on the dec.clog.

In tho Junc, 7961 issue of LUTHERAN SYNOD QUAR=
TERLYs | had some “Commants on Questicn 257 and
Commundmants 7, 9 and 107

in Mzy 7963 an article in the LUTHERAN SENT INEL
#The Distinction buotwegn the Sixth, Seventh, Ninth
and Tenth Commandment s®,

In 1963 | mimeographed and published 77 pages
entttled YOUR NEIGHBCR'S PLACE, A DEFENSE OF THE
LUTHZRAN DIVISION OF THE DECALOG AND AN EXFOSITION
OF THE SEVENTH, NINTH AND TENTH COMMANDMENTS.

In 1965 | mimcogrophed and distributed ten pages
on the translaticon of the Third Commandment in
Luther’s Small Cgtochisms

In 1966 | mimcographod and published 92 pages
entitled AN INGUIRY INTQ THE VERB OF THE NINTH
AND TENTH CCMMANDMENT S,

Nils C, Oesleby
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THE LAST TO COMMANDMENTS N LUTHER'S LARGE ATEEH/SM

Nils C, Oesleby

The format of the Large Catechism has surely influ-
enced many Lutherans to coriclude that there 1s no
difference between the Ninth and Tenth Commandmentss
These two must share one chapter, whereas each of the
other eight commandments has a chapter to itself,

And this last chapter is about the shortest in the
Large Catechism, getting only 7/ percent of the space,
whereas the E£ighth Commandment gets 13{ and the Fourth
gets 25%.

Secondly although there are five references to
“these commandments, there (s also o reference
tq this last commandment? and to "this commandmentg’.

Thirdly, Luther uses the general word ‘property?
(German, Gut) quite freely both here and under
the Seventh Commundment. HMezger writes, ln the
Ninth and Tenth Commandments, God furbids the same
thing... to covet our neighbor's property. (Beo.
Mezger, LESSCHS & THI SmALL CATECHISM, 1940, St.
Louis, p. 52-53).

Fourthly, Luther fails to supply a suitable term
of classification for the items mentioned in the
Tenth Commandment. [oehler writes that in the Ninth
Commandment a single object is mentioned, and in the
Tenth Commandment o number of objects are mentioned.
(E.W. A Koehler, A SHORT IXPLANATION OF LUTHZIR'S SMALL
CATECHISM #ITH ADDITIONAL NOTES, River Forest, [ll.
1946-63, ps 96)

Fifthly, Luther's emphasisy is largely on the disgrace
connected with the transgression of the Seventh Command-
ment, and the laclk of disgrace connected with the trans-
gression of the Ninth and Tenth Commandment s,

Sixthly, there is a difficult sentznce wherein Luther
states why God added these two commandments. The first
reason is "that it may be esteemed as sin and forbidden
to desire or in any way to aim at getting our neighbor's
wife or possessions”. (Concordia Triglotta, St. Loutis,
1921, p. 665). But in the same sentence Luther goes
beyond this and says, “and especially because under
the Jewish government man-servants and maid-servants
were not free as Nows...” This sounds as though the im-
portance of a slave to his master were greater than the
importance of cn employee to his employers

Seventhly, we rwad “Thus these commandments are espe-
cially direct.d against envy and miserable avaric@e.. o’
as if this outshadowed avery other consideration.
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Theologians have made varying estimates of the si-
milarity of those two commandments. Profe £.L.Arndt
wrote, “The object, to which is directed the forbidden
desire tn the Ninth Commandment {s not only the house
of the neighbor, but evarything he has?. (Report of the
Convention of the Minnesota-Dakota District of the
Lutheran Church-Missouri Synod, 1900) (My tramstation).
Thus there would be no difference between the two,
JowW.C.Jesse wrote, These two commandments, which to all
intents and purposcs are tdenticals (CATECHETICAL FRE*
PARAT ICNS, Part 1, St. Louis, 1919, pe107.)

Others hgve taught, ore or less conficently, that
the Ninth Commandmant forbids the “act of covetous—
ness, the Tenth “the condition of ieing covetous™,
or the Ucapacity for ltusting”. (E.W.A.Kowhler, Ym. Dallmann,
Erick Pontoppidan, rhitipp Spencer, John Francis Buddeus,
Johan Gerhards) Kochler writcs, 7/t scemSs.,s”
o7 2 cit, P¢96)o

At the very first glance the Small Catzchism {ndicatcs
that the last two commandments differ substanially from
each other. We see that theoy arc given the same treatw
ment as the other eight, cach with {ts own numural, cach
with {ts separate position in the linc-up, cach with its
own schtenmce of cxposition. The key word Fhouse”’ in the
Ninth Commandment is discerningly defined and distinguished
by the word 7inharitanc#. #lnheritance” is first of all
title to land, but in thesc doys of ccology wa recognize
it as a place in the environment with the opportunity to
benefit from natural rosources ihcluding water, ailr, sun-
shine, and even outer space.

In the Tenth Commandrent of the Small Catechism there
is q skillful consolidation in two steps of the items
in the object of the verb, first consolidating’oxi’ and
tassi into “cattlce', and sccondly eliminating “anything
that is his”, thus leaving a sct of throe items,
"wife, scrvants and cattle which form a single cdtegory
namaly, Lliving creaturcs that serve the nuzghbor.
Furthermore Luthor proundéwfhn meaning of the verb,
showing that it includes not only desire, but action
consequent uson desire, and then that in contrast to
such evil action there should bu a beneficial action
in helping him,

Thus the Small Catechism definitely and clearly dis-
tinguishes betwaen the Ninth and Tenth Commandmonts.
We need a mAew translation of the Ninth Commandment thus:
You shall not desire to deprive your neighbor of his
place (hué}tut U”Yleﬁm“”t) And the Tenth Commandment

You shall not desire to deprive your neighbor of the
service of any lzvznq cr. ature.




page 4

We now consider whethor the Large Catachism agrees
with such translation of ths last two commandments.

The Large Catuchism bugins with two prefaces, Large
and Smalle In the Large Proface, Luthor as elsewhere
hus some fine things to say about the Ten “ommandments.
For example, “Every morning and whoenever | have time,
| read and say, word for word, thce Ten Commandments,
the Creed, the Lord's Frayury the Psalms, etce?
(Triglotta p. 569). Luthcor dovs not write Nine Come-
mandments, but Ten Commandmeniss Hore as in muny othar
places onc fihds refercnce to the commandment s as being
ten in numbori

In the Short Froface the Commandments arc listoed
thus: FTHE TEN COMMANDMENTS CF GOD
1. Thou shalt htve no othur gods boforu Me
24 Thou shalt not take the name of the Lord, thy
God, in vain.
3. Remcmber the Sabbath-day to kcep it holy',
(This is a poor translationl Luthir's German text
reads; “bu sollst doen Felertag heiligens More
attontion will be given to this later ons
"aThou shalt honor thy fathor and mother.
5 Thou shalt not kille.
6. Thou shalt not commit adultary.
7. Thou shalt not stueal.
8. Thou shalt not buar false witness against thy
neighbor,
9. Thou shult not covet thy nceighbor's housc,*
(1t 1s to bc obscorved that this commandment is given
separate numeral and scparate listing.:)
10. Thou shalt not covet thy neighborts wife, nor his
man-scrvant, nor his muid-servant, nor his cattle, nor
anything that i1s his,”
(The Barman is more briekf; “Du sollst nichit b.ogchren
seines Woibes, Knocht, Magd, Vich oder was scin ist',)
(Triglotta ps 574-577)

Thus far 1t should be clearly evident and beyond dis-
pute that Martin Luthur is discussing no mors and no less
than ton commandments. | f there are ton, they ought
to be distinguishuble, otherwise the number “ten™ 1s a
deceit, An authority on th. catechism of furs this very
solution that Luther's motive for troating the Ninth
qnd Tenth Commandments separately in the Small Cate-
chism was fiprobably concorn for the young that they
would have been bewildered at finding no separate ex-
planation for cach commandment as long as they were
hald to number thum sceparately in sccordance with tra-
ditioncl practice®, (M. Reu, CATECHETICS, Chicago, 1927,
pe 338). We should be loath to accept such a judgmenta
Therefore 1t is important that we examine Luthur!s pre-
scntation very carefully so as to bu clear, not only
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on the truc distfnction baotween thuse two commundments,
but also to rucognize that Luther appreciated this
distinction,

We now pass by the elight chapters of the Large
Catechism wherein Luthor treats of the first cight
commandments. But in pussing we stop a moment at
the Fifth Commandment to noticc that "we must not
kill, neithur with hand, hceart, mouth, sign, gesturcs,
help, nor counsel.” And again at the Sixth Command-
moent, that Tevery kind of cause, (ncitement, and means,
so that the heart, the lips, and the whole body may
be chastes (Triglotta pe 631,639), Luther is awarce
that cvery commandment of God is diredtod at the
heart of man. A holy hiart is not the exclusive
scope of the Ninth and Tenth Commandments.

We come to the h.ading of the Ninth Chapters It
is UTHE NINTH AND TENTH COMMANDMENTS', These are
theh given in two sentencest DU sollst nicht
bogehren deines Naschsten Haus. Du sollst nicht
begehren scinces Woibes, Knecht, Magd, Vieh, oder
was sein i1st?, This certainly indicates thatl thare
are two commandments heree And we mention again
that in this chaptor there is roforence not only
to "this commandment® and “this last commandment?
but five times a refercnce to fthese commandmentsis

But being assurcd that there are two commandments
hare, we want to know:

(1) How, gecordipg to thc Large Cuatachism,
do thoy diffoers

(2) Why arce they dealt with 1n onc chapter
instead of in two chaptors.

In spite of the disturbing items indicuted at the
beginning of this paper, Luther indicutes that thoere
are two commandments by continuing the process of
identifying and defining the objects of the verb
as he has done in the Small Catechism more briefly.
Hoe positively defines Yhouse® s "inhcritance” as he
has done in the Small Catcchism. He does this
twice {n this chaptor. He usces other terms also,
namely, “estate, land, moadows, and rceul estata,

a castle, city, duchy or any other groeat thing”.

Ho also refrains from certain tuerminology which he
used undor the Seventh Commandment such as geld™
(moncy), and nahrung® (sustenance), and a referonce
to the chooting done by servants and tradesmens

He distinguishcs those' last two from the Seventh by
the word “large” and by the fact that these ars com-
mittod without disgruce, This also implies that
they are large, for {t is an axiom that the man who
steals a fortune is admired, but thepetty thicf is
despiscds On the other hand Luther does continuc the
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use of the term TGut? (property) which cmbraces the
objects protected by the Sevanth, Ninth and Tenth
Commundments.

Luther definitely distinguishes “wife’ in tho Tenth
Commandmont from the rofervhce to her in the Sixth
Commandment by the use of the torm rich bride”. Thus
he indicates his appreciation of the cconomic valuc
of the woman. He mentions Mecattle” twice. On the
othur hund he rofrains from committing himsclf as to
the nature of “other possessions™ in the phrase
eattle and othor possossions? (das Vich und ander
Guti), Thus whil. we might wish that Luthur had
boen more explicit herc, we must still conclude that
he hus distinguished between the commandmoents by
his rofercnce to the objacts of the verb, in harmony
with his work in the Small Catochism. This is im=-
portant to notice in viow of a stgtement, often quoted,
which ho made in 1525, Somc divide thase two commund=-
ments, thore is not much to the division; St. Paul
tncluc'cs thom in ohne whoen Ao says, Romans 7, Thou
shalt not covuete So then it is th.o covaetousncss
that is forbidden. (Etliche teylon dies swey gepot,
os ligt nicht viel an der teylung., S. Paul fassct as
yn cines zun Roums Am 7. do or spricht 'Du solt dich

nicht lassen gelucsten's So wird nu da die lust verpoten,’

(Luthor's Works, Weimar £dition, Vol.16, p.525),

To summarize ~ Luther in this chaptoer has indicated
that thero arce two commandment sy  He has done this by
the numcrals attached to them, by rcference to them
in the plural ("thesc™), and by his rcference to the
objocts of thoe verb., Therefore according to the Large
Catechism as wel l as according to the Small Catechism
the Ninth Commandment may bo translated: You shall not
desire to deprive your neighbor of his placo (habitat,
cnvzronmunt) and the Tonth Commandment You shuLl not
desire to deprive your nelghbor of the S«rche of uny
vagcmawm‘ o

The soecond thing we want to know is ihy thoy are
dealt with in ong chopter and not in itwe chaptcers.
We can give four ruasons for this.

(a) Both commandments hove the same verb.

(b) Luther rofers to the distinction betwoen
the nctural law and the 0ld Testement civil-
cercmoniul law,

(c) Luthcr says that the Llust two commandments
are transgressed without shame or disgrace.

(d) Luther soys that these luast two commandments
ara to be taken in their ordinary meaninge.

(¢) Both commandmonts have the same verb. [t is
fitting that this vorb should bo used in the decalog.
Deutoronamy 5:21 has two diffoerent, synonymous verbs.

-
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Those who would distinguish the lust two commundments
on the basis of the verbd, ploce much cmphasis on thesc
two vorbs., They suggest thail they are not synonymous.
However 1t can be shown that the additioncl verb of
Dout. 5:27 moans “dosire’ just os weo shull sco that the
verb of Exodus 20317 moeans “desire’s Exodus 20217 is
thg basic foxt of thoe decalog. Deuts 5:271 is the ropo=
tition, with expcnsion (¥ficlds<) and vartation in
several detailse This verb, meaning desire, indicates
that the commoandments re From Gode  Rathor than to
discuss this vurb in two chaptors, 1t s conveniont

for Luthuer to considoer both commundments in one chaptars

More should be suid cbout this., The English word fcovet”
is an umbiguous word. In the King Jumes Version “covet
is the tronslation of five Greek words in the New Tosta-
ment.  “Oregomui’ in 1 Tim, 6:10; Philarguros in Luke
16:14; “ploonexia™ in Luke 12:156 Herce it secms to be
evil for “"Bewgre of covctousness, But in 71 Cor.12:31
(zeloo) scems to bo good for “Covet carnestly the best
gifts?, The Hebrew verb of Exodus 20:17 is ‘chamadis
This is ucd in Psulm 68:16, "This is the hill which God
desireth to dwell in, This of course is good dosirc.
The Ssptuagint translates “chamad? at Exodus 20:17 by
fapithumzo®s This is the Greek word used at Romans 7:7 and
13:9 and significantly nlso at Luke 22:15. "With desirg,
| have desired to cat this passover with you”, The
sccond verb of Dott, 5:27 is also translatcd desire® at
Psalm 45:11, "So shall the King greatly desire thy beauty
for he is the Lord; and worship thou him.?

To use ¥eovet® in the commindments in the sense of
sinful desirc is to bug the question. The work of
the commandment is to declare that the desire for
certain spocificd objoccts is ferbidden and boing
forbidden it is sinfuls

The first English translation of Luther's Cutechism
had the word “desire™ in the Ninth and Toenth Commund=
mentss This first translation was A SHORT INSTRUCTION INTO
CHRIST 1 AN RELIGICN, BEING & CATECHISN SET FORTH BY
ARCHI | SHOP CRANMER IN 1548TOGETHER WITH THE SiME IN
LATIN TRANSLATION FROM THE GERMAN Y JUSTUS JONAS IN 1539,
The German book which Justus Jonas hud translated into
Latin was Nucrnberg Scrmons for Children written by And=
reas Osiander and Dominicus Sluupner in 1533, This book
included Luther's Small Cateochism section by section
in the scrmons.

(b) The seccnd rason why both these two commandmonts
are quite naturclly dealt with in onc chaptor is
bocause both are affectud by the distinction baetwoan
the naturul lew and the civil-coeremential lows  Luthor
writes, “Those two commandmonts are given quite oxclusively
to the Jews; novertheless, in part they also concern
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us." (Triglotta p. 663). Under the Third Commandment

in the Large Catechism Luth.r has already dealt with
this distinction. "As regurds this external observance,
this commandment was given to the Jews alone, that

they should abstain from toilsome work, and rest, so
that both man and beast might recuperate, and not be
weakened by unremitting labor® and ‘fHowaver, this,

! say, is not so restricted to any time, as with the
Jews. ... " (Triglotta p. 603f).

In both catechisms this distinction is carried out
by the reduction of the Bible text of Exodus 20:verses
8 to LL to the Catechism text of a mere five words:
"pu sollst den Felertag heiligen™. There is also a
vartation in the translation of the Hebrew word
iishabbat” in the German Bible of Luther bnd the Ger-
man catechism of Luthere [n 1524-25 Luthor wrote and
published a lengthy discourse on the moral law and
the ceremonial-civil law. Where then the Mosaic law
and the natural low arc one, there the law remains and
is not abrogated externally, but only through fatith
spiritdally, which is nothing else than the ful filling
of the law (Romes 3:31). This is not the place to
speak about that, and elsewhere encugh has been said
about it. Therefore Moses' legislation about images
and the sabbath, and what else goes beyond the natural
law, since it {s not supported by the natural law,
is free, null and void, and is spucifically given to
the Jewish people alone”., 1t is as when an emperor
or u king makes spscial laws and ordinunces in his
territory, as the Sachsenspiegel in Suaxony, and yet
common nutural laws such as to honor puarents, not to
kill, nor to commit adultery, to serve God, etCe,
prevail and remain in all .lunds. Therefore ong is to
let Moses be the Suchscnspicgel of the Yews and not
to confuse us Gentiles with it, just as the Suchsen=
spiegel is not obsarved in France, though the natural
law there is in agreement with 1t7. (Luther's Works,
AGAINST THE HEAVENLY 7 ROPHETS 100 THE MATTER OF IMAGES
AND SACRAMENTS, Fhil. Pie, Vol.40, p. 97f. )

And again, "Why docs one thon keep and teach the Ten
Commandments? Answer: Because the natural laws
were never so orderly and well written as by Mos¢sse
Therefore it is rucsoncble to follow the example of
Mose And | wish that we would accept even morc of
MOSba in worldly matters, such as the laws about the
bill of divorce, the sabbath ycar, the year of Jubilea,
tithes and the like', (ibid,p.98). "However the law
of Moses concerns only the Yowse..e® (1bid pe99).

The very translation of the decalog by Luth.r indicatos
this important mutter of tha dlStlﬂCLlOn batween natural
law and the ceremonial-civil law of thu Yews. The
English t.xt of thoe Cutuchism and Bible does not show this
as strongly as the German text. [In tho catechism he
abbreviated and used other words in about 76 Instances,
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In the German Bible translation Luther transliterated
the Hebrow word “shabbat’ into the German word "Sab-
buttages’, but in th. Catuchism he translated it into
troiertag” which means both “day of rest' and “day of
celebration',

In the citation from YAGAINST THE HEAVENLY PROPHETS
there s montion of the yeur of jubilee and the bl
of divorce., The dormer concerns the rodistribution
of lund so that every lsrazlite might huve an inheri-
tance, This wus in the scope of the Ninth Commandments
The Llytter roference, bill of divorce”’ concerns womarn.
This is within the scope of the Tenth Commundment.
Thus Luthor quite nuturally considers both commandments
togethcr th one chuptor b.cuuse both have connotations
of the cercmoniul-civil law which must b.. distinguishoed
From the natural laws In the translation of Exodus
20:17 there is o subtle suggestion of this distinction
also. [In the Bible Luther translates the verb by the
German Usich geluesten” but in th. catechism he uscs
the German word begehraeni,

(c) The third reason why Luthoer should naturglly
consider both commandments tn one chapter is that
both are transgressed without shame or disgruces His
discussion ¢f this occuplos fully three quarters of
this ninth chaptur. [n sc doing he continucs und
axpands the ideus expressed in the Small Catechism,
where he used words which we translate "eraftily,
"show of right’, Yestrange”, Yentice®s (This is in
line with Mark 10:19, "Do not defraudi,)

In the Large Cuat.chism we read, “Here it is ualso for-
bidden to alicnute anything from your neighbor, cven
though you could do so with honor in the cyes of the
world, so that no one could accuse or blame you us
though you hod obtained it wrongfully”s. #We pretend
to be godly, know how to adorn oursclves most finely
and conceul our rusculity, resért to and invent adroit
devices und deceitful artifices as though thuey werc
derived from the luw codes; yeu, we even dure lmper-
tinently to refer to it, wnd boast of it, and will not
have it called rasczlity, but shrewdness and caution,
In this l.wyers and jurists assist, who twist and
stretch the law to sult 1t to their cuuse, stress
words and usc thom for o subterfuge, irrespective of
equity or their ncighbor's necdssity, And, in short,
whoover ts the most expert und cunning in these affairs
finds most halp in low, as they themselves say: Vigilan-
tibus iura subveniunt (that is, The laws favor the watch-
ful), This last commandment therefore is given not for
rogues in the cyes of the world, but just for the most
plous, who wish tc be praised und be called honest and
upright people”s And continuing, we find expressiuns
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such as "honorubly bufore thoe world® and “gs Uf you
hud done no one any wrong®. (Triglotta p. 665fF),

The fulfillment of desire with respect to the object
and the procedure is herce delineateds The objects are
nomede  Thoy arce grouped togethers For the Ninth Com-
mandment - house, inheritonce, land, meuadows, real es-
tate, duchy any great things For the Tenth - wife, ser-
vants, cattle, or whut belongs to anothwr. To obtain
these the wicked peirson has w desire., Then he takes
stopse  He needs halp.  He gots 1t from lawyers and judges,
by uppeal to human law 1n defilunce of divine lowe And
whaen he has gotten 1t, he lives in hunor and respecta-
bility., [t is perfoectly natural thot Luther shoul d con-
stder these matturs in once chaptor, We group them
toggthor today under the term social injustico.

(d) The fourth roason why Luthor should naturally
consider these mattors in one chueptor is that he
fwould allow these commandmonts to rematin in their
ordinary meaning'’ (’riglotta ps669). This suggests
that there had becn some cxtracrdincry meaning which
sheuld be rejected and discarded, This oxtracrdinary
meaning would affect both Ninth and Tenth Commandments.
The ordinary meaning would likewise affect buth com~
mandments.

Such o kind of distinction was referred to 1n one
of our synodicul convention cssayss TFirst of all,
Luther would follew the natural meaning of the words
of Scripturc. Ho rijected the practice commen ameng
maedieval scholastic theologiuns, whe attempted fo
find in each place of Scripture o fourfold meaning,
namely the literal, tho dllegoricul, the anulogical
and the tropological, thus producing endless con=
fusicn®, (A.V.Kustoer, LUTHER AND THE WORD GF GOD,
Evangelical Luth.ran Synod Report, 1964,p,3%, Man~
kato, Minnesota).

A more direct way of looking at this is to examine
the customary presentutions of the dueculog tn the
decades before Luthers One might regport ten or more
ways in which the cbjects of the verb were listod,
defined and divided in the luwt two commundmants.
For example, John Hus had “house und wife in the
Ninth Commundmaent ind “all the rest™ in the Tenth
Commandment. Many writers follswed the seguence of
Deuteroncmy 5:21 with "wifc' in the Ninth and
“house, saervants, cuttle ete.’ in the Tenth. (cf.
Johannes Goffeken, DER BILDER CATECHISMUS DES 15TEN
JAHRHUNDERTS AND DIE CATECHET |SCHEN HAUPTSTUECKE
IN DIESER ZEIT BIS AUF LUTHER, Leipzig 1855).

Thomas aquinus and Nicholas de Lyra had fgoods™ in
the Ninth, “wife" in the Tenth.



poge 11

Luther himself had also had trouble with thosc
Lust two commancmentss  [n 1518 ho wrote A BRIEF
EXPOSITION OF THE TEN CCMMANDMINTS, The Ninth Com-
mandment was “yow shall not dustire (German, begeraen)
your neighbor's wife, daughter or muid”.  The Tenth
wes You shall not desire (bogeren) your neighbor's
house or goodsi, (Welmar,7,p.251). ‘These l.st two
commandments do not belong in the confession’ (ibid,
Pe253). In Latin he wrote, Tix You shall not covet
(concupisces) your neighbor's wife, x. You shall nct
covet (concupisces) yuur neighbor's house, or servants
or cnything Ao hus'. (ibid p.257), Again in 1518,
neommandments 9 and 10, Thou sholt not covet (Latin,
cuncupisces) y.ur ncighbur's houss, netther desire
(desiderabis) his wife, nor man=-servant, nor mer i ch
servant, nor ox, nor ¢ss, nor anything that is his”,
(ibid p. 394).

In 1525, as c¢ited cerlivr, he hus fhouse’ in the
Ninth and®wife, scrvants und cattle’ in the Tenth,
and says, “Scme divide these two commundments, there
is not much tu the division; S. Poul includes them
in one when ho suys, Rumans 7, Thou shult nct covet,
S0 then it {s the covetousnaess that is forbidden®,
(Weimar, vol 16, pe 525)

In 1528 ho precched threc series of scrmons on the
Catechism. His remarks were taken duwn bricfly, in
mixture of Latin and Gorman, by twe of his students.
(sce Weéimar cditiin, vol,30-1,p.9, 42,83). Euch
time both commandments are troated tn a single sermon,
but in them he usces tho cxprossions® ten and Tthese
last two commandmontss  Ho refors toe the interpretation
of thesw am ng the Jows, and to the ucticn of Herod in
toking his brothor's wife, which he dees also in the
Large Cotechism.

In 1529 in the cutcchisms, Luther deoos not ropuat
the remark of 1525 that Pthere 1s not much to the
division®, Later on, tn 1535, he expresses himself as
to the difficulty of the Mosaic deculogues.  #For if we
have Christ, we can cusily wstablish laws and wo shall
Judge all things rightly. [ndeed we woul d make noew
decclogues, as Paul does in all the cpistles, and Potoer,
put whove all Christ in the gospel., And these decalogues
are clearer than the deciloguc of Muses, Jjust as the
countenance of Christ is brighter than the countenunce
0f Moses. 2 Core 3:7=11)" Luthers Works, L960,34p112f)
Luther heur does not mention Romans 7:7 but refors in
goneral to Poul, Peter and Christ. Certainly there we
can find pussages which roepresent the substunde of
the Ninth and Tenth Cummandments, Thus in Romans
13:9, not .nly "Thou shalt not covet?, but also
#{f thore be any other commandm.nt, 1t is brisfly
comprehended in this saying, namely, Thou shult love
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thy neighbor as thysclfi; Mark 10:19, "Do not defraud®,
Romans 12:13, “Be given to hospitality™, Gulatians
5:13, “By love scrve cne uncthert und Luke 6:37 7As ye
wolilld that men should do to yeu, do ye also to thoem
Likewises  From Wm. Beck's translation-of Matthew 23:
23-24, Moe tu you Bible schuolars and Pharisces, you
hypocrites; You give a toenth of mint gnd Jdill and
cummin but huve ncglected the more tmportunt things of
the law: to boe just, marciful und trustworthy'. and

of tuke 11:42, "But woe to you Pharisces, You give a tenth
of mint, ruc, and every vegetable, and you full to be
Just and to love Gode! And Fhilippicns 4:8 "whalscever
things are Just”’,

Often the cmphuasis in our circles hus been on ,
sinful desirce, Thus in the Cuncurdia Pulpit for 1934
Casermon on the Ninth cnd Tenth Commundments us for
toxt John 12:1-6 in which Judas asks, Mihy was not this
ointment swld for three hundred pence, and given to
the puor?i This might butter serve for the Seventh Come
mandments. And in the C.i. for 1961 « sermon "The Ninth
and Tenth Commundment-Aquisitiveness™ [n THE TEN COM-
MANDMENTS WILL NGT BUDGE, by B.A.Maurcr, St. Louls,
1951, there wre sixtoen sermons. No. 12 is BEWARE OF
COVETOUSNESS and (s based on 1 Time 6:6.  In LIVING
OUR LIVES FOR GCD by Victur A.Bartelt, Milwuvkse 71957,
a sermcen on tho Ninth and Tenth Commandments hus - the
theme: ARE YOU CONTENT? and text 1 Time 6:6 "But god=
linass with contentment is graeat gain',

The Large Catechism us well as the Small testifics
that the lost two commandments do not merely cencern
desire end contentment. Luther writes in the Large
Catechism, “Therafore we allew these commandments to
rematn tn their ordinary meaning, thet 1t is commanded,
first, that we dc net desire (begehre) our neighbor's
damage, nor even assist, nor give occasiun for it, but
gladly wish and legve him wh.t he has, and besidosg,
advance and preserve fur him whet miy be fur his profit
ond service, us we should wish to be treated’, (Trigletta
pe 669). These words agree very closely with the two
sentence of expositiun in the Small Catechism, Pbut
help und be of service to him in keeping it". (ibid
pe541) und "But urge them to stay and Jo their duty®.
(ibid p, 543). :

This thuen s the scope of these twe commundments,
and this is two-fold, th.ugh they be treated in one
chapters Here we may quote Dr. Honry Studtmann,
President of the Texus District of the Luthuran Church-
Missouri Syncd, 1920-26, wund Frestdent of Luthoran Con-
cordia College, Austin, Toxas 1926--;: Thot two command=
ments sh.uld divect theilr prohilbitivns againsi govetous-
ness may ssem sumewhe:t strange, espuecially since, in
their final analysis both the Sixth and Seventh Command-
mant huve alrecdy touched on bhis featurc. . And yet one
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¢ _n wnderstund thit the L.ost two commandments should
make two distinct und soparate tsswes of covdtoushess
when one eonstiJers thuat cach, in 1ts respective scope,
deals with offences rgainst the sccial orders that are
s¢ pronounced and so universcl as te constitute world
problems,® (QUTLINES ON THE CATECHISM, mimeographed ot
Sty Loutls, about 1941, pe 16)

What arc these woerld problems?  For the Ninth Commund=-
ment it is whoe sholl contrcl the surface of the aurths
George a Burten in Archacology wund the Biole, fhil.1916,
guctes the inhcritence laws of Haunmurapiy and of the
Hittites and of the Assyriunse. He suys of the Qld Tos=
tament lows, that they are comporatively simple.  We
Loarn from Deuts 21:15377 that a man's first born son
recoived o double pirti.n of his father’s cstute, 1.0
twice as much us ony othur son,® Mo refers also to
Num. 27:8=11 .nd Nume 36:3-12 in which mention is made
of daughters, brothers and father's brothers,

(n our century thore bas been the cumpuign of commu-
nism to collectivize the use of lund as well as the
counter=r f. rmation progrom called “Land for the Tiller”
in Japun,. South Korcu, Tuiwan, Ir:qy lrun and South
Vietnams  Lately we hove un added dimensicn in the
oc logicul struggle for power over rivors, lakes, occans,
the undorgraund and the atmosphore, not to mention
the moon andd the stars. Men ars concerned over the
explattution of oil, sulphur, s.ult, iron and copper
depostits, in the destruction of forcsts, in the ero-
ston of the scil, in the pollution of aie and water,

We publicize that aborticn i{s murder and rightly so.
But the child, when born, must have a pl.ce to live.
This is the scope of the Ninth Commandmente

Men discuss chattel sluavery and woge slavery, labor
unions, cocpera.ives, the lLiborotion of women, the
vivisecction of =nimils, thoe toxtinction of ontire
species of animals, birds, insccts und sca lifcs
The child born into this world nceds the service of
other living creaturcs. This is tho scope of the Tenth
Commandmente

Luther suys, "This commandment is given nut for rogucs
in the eyes -f the warld, but just for thoe most pilous,
who wish to bo praiscd und be called henest and upright
people, simce they hav.e not offended against the former
commandmontse (Triglotta p. 665-667). Tc whom does
Luther direct these words Uf not to ws?

Well then, o sermon tuxt for the Ninth Commandmant }
"The San of Man hath not where tao lay his houad’s Matlte
8:20, And for the Tonth Commandment: "The Sun of Man
came not to bo ministered unto but to minister and to
give His life a ransom for muny® Matt, 20:28. Amen,



