o THE DOCTRIN E% OF BAPTISM

THE DOCTRINL OF HOLY BAPTISM is & doctrine that has brought
. out clearly for many of our contemporaries the difference between
- -the confessions that go back to the period of the Reformation.,

! It is true that , in addition to the controversy about the
. Lord's Supper, there was even in the 10th century a lively, highly
~informative debate on the subject of baptism, especially at the
Moempelzard Colloquium between Andreae and Beza. However, since
-both the Lutherans and the Reforied maintained and defended the
practice of infant baptism over against the Anabaptists, the radical
.difference between the confessions regarding the meaning of this
particular means of grace was not sufficiently noted at that time,

It is Karl Barth who deserves the credit for having clearly
pointed out what to him is "a wound in the body of the Church™ (Dis
¥irchliche Lehre von der Taufe,"” Theol, Existenz Yeute, new series 4,
1947} . And although his-demand that the Reformed churches revise
their doctrine and practice of baptism has met with determined
resistance, the question still remains whether Barth in this respect
has not been more Reformed than the Reformed, whether he has not seen
more clearly than any Reformed theologian before him certain incon=
sistencies of Zwingli and Calvin which resulted from their opposition
to the Anabaptists of the 16th cenury.

The need of concerning ourselves about the meaning of Baptism
and about Barth's objections to infant baptism is brought home to us
Lutherans by the fact that disciples of Karl Barth have attempted %o
read his doctrine of Baptism into the Augsburg Confession, and that
even in the Lutheran dogmatics of our day a considerable uncertainty
may be observed regarding the rationale of infant baptism and thus
concerning the meaning of the Sacrament of Baptism in general,

I
Baptism.a Sacrament
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Any discussion of the Sacrament of Baptism must begin with the
fact that Baptism is a sacrament, a means of grace in the strict sense,
and not merely a more or less beautiful; more or less justifiable usage
.of the Church, like, let us say, confirmation, or the marriage rite,
.or the funeral service. This at once makes all arguments irrelevant

- that are based on the view that Baptism is a symbolical act, a symbol,
- perhaps, of the gratia praeveniens that precedes all human action, or

- & gymbol of the "eommunity church' as distinguished from what Troeltsch
has called the "sect" in the sense of a seccond type of church that has
grown out of the radical, anabaptistirc movement of the Reformation
period, (Translator's Note, --The term "eommunity church"™ is to be
taken here in the sense of the German Volkskirghe, not of our well
known American community churches., P.H.B.)

Today it is customary to say "free church" instead of "sest", and
it is claimed that a surrender of infant baptism must inevitably
~result in the dissolution of the community church in favor of the free
- church. But disregarding the fact that all free churches except the
- Baptists practice infant baptism, certainly the very serious dogmatical
question must be raised, whether the Sacrament of Baptism can be used

~which has been a part of Christian dogmatics since the days of the days
of the spdstles, the concept of the community church is a concept of 7

~coined (as far as we know) by Johann Hinrich Wichern, at any rate
~popularized by him. The theological nonsense of this concept, which

as a means for preserving the community church, if infant baptism cannot
be justified dogmatically. As distinguished from the coneept of baptism,
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“religious soclology, barely a hundred years old, theologically legitimite,
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no educated theologian sheuld ever use, become clear from the

constantly repeated statement that one becomes & member of the free

church by a conscious act of the will, while one 1s "born into" the

community church., Une never becomes a member of the church by a

re solution of the will or bj birth --the latter is true only of certain
ate churches like Zurdeh; the prototype of the community church

since the days of Zwinglli, where today one can exercise all the rights

of a church member except the strictly spiritual without even being

baptized, According to the testimony of the New Testament (1 Cor lm9¢3g

one becomes a member of the Church by baptism. And the only theologically

legitimate question, which also determines the right or wrong of infant

baptism, is, Who may be baptized those only who can confess their faith

in Jesus Christ, i.,e. &dults and older children who are able to do soy

or also minmor childrcn, infantes in the strict sense?

IT
The Barly Church

So the question of infant baptism is a theologlcal question, not
erely one of practical sociology. Neither is it a question that is
uO be answered from history. Thomas Aquinas {$.Th.,III Quaestio, 68:9)
meets the objection that intention and faith are necessary for de tig
with a quotation from the last chapter of the "Heavenly Hierarchy? of
Dionysius ArenpagitaE according to which the apostles approved the
aptism of infants., But that 1s; ©o say the least, a tradition that
£annot be checked. _
gremias (Hat die Aelteste Christenheit dis
Kindertaufs Geusbt? 19 338) and W. F. Flemington {The New Testament
Doctrine of Baptism, lQQB) have advanced a mass of weighty argument
showing the n*ob3511¢ ty that infant taptiem, which is first mentiocne 1
enas
1

dowever, Joachim J
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expressig verpis by Irenssus {ca. 18%), goss back to the apostolic age,
where it was preacticed following the U&bu rn of the Jewish vaptism of
pros e‘y‘te\,ip which as is well know was adminidstered nof cnly to adults
but, in cases where entire familiss were admitited, to all the members
of a housenold, nuluaan the children. The well known examples of
Lydia, the s: sller of pury le, and of the jailer at Fhilippi (Acts 16)
who wer e baptlveﬂ togetner with all those in their households after
they themselves hacd come to falih, come “¢ mind here.

Whe Polycarp st the trial preceding his martyrdom tes»ifje that
he has been szrving the Lord for €6 yvears (Hart.Pol,,9), the reference
<an~only be to nis membersnlp in the church. Accordingly, nis baptisn
must navn bdK?ﬂgiaC? in the apostolfc age, even prior to the year 70,
The statement of Justin {Apcl. 1:15) that at that time there were many
Chrlstlans 60 and 70 vears old who from the dayo of their childhood .
ematheusanto to Christo can refer only to members of the church who
viere baptized as children during the period between 80 and 90 A.D.

We have already mentioned Irenaeus. He testifies that Christ came to
save all, "all who by Him are regenerated unto God; babes (infantes)
little thldren, boys, youths and men" (Adv.Haer., IJ 2”.4)a Tn the
Church rder of his disciple Hippolytus the baptism Of little children
is mentioned in so many words. They are to be baptized before the
adults and their parents or spme relative are to take their places at
the "Amen" and confession of faith by speaking vicariously for them.

When Tertullian in his Treatise on Baptism directs his polemics
“against the custom of infant baptism, he certainly is not attacking it
as an innovstion; even as later on Pelagius in his battle against
Augustineis doctr ine of original sin had to admit the argument that,
after all, infants were haptized too; at least He does not deny the
fact. Likewise Origen and Cyprian presuppose the baptism of infants;
the former in the claim later trﬂqdmt **4 te the Middle dzes by Dionysius
Arsopapita that the ba

phism of infants goes back to a tradition giver



by the Lord to His apostles (Commentary on Romans 5:9}; Cyprian in the
well known instruction given to Bishop Fidus (Ep.6.4) not to defer
baptism to the eighth day analogous to circumcision, Jeremias is

right when he claims that a later introduction of infant baptism would
have stirred up a great excitement and thus have left definite traeces
in the history of the Church. The results of church-historical invest-

igation rather indicate that in the ancient Church, precisely as in our

modern missionifields, both forms of baptism, adult and infant, have
always existed side by side., If that is true, then infant baptism must
go back to the apostolic age. The baptism of children must then be
included in the baptism of entire families, of which we have examples
in the New Testament, even though the children are not specifically
mentioned, '
III
A Theological Question

It is obvious from the above that the historical question whether
the Church of the apostolic age knew and practiced infant baptism must
be answered in the affirmative with a very high degree of probability.
But that fact in no wise decides the theological question concerning
the right of infant taptism. After all, the church of Corinth in the
davs of the apostle Paul practiced a vicaricus baptism for the dead.

It is possible, therefere, that we are dealing here with a very ancient
abuse. Theclogically infant baptism can be grounded only oan Scripture
evidence wnich oroves it to be & legitimate fcrm of baptiam,

The argument against infant baptism formerly raised by the Ana-
baptists and today by Karl Barth is that the esszsnce of the Sacrament
»f Baptism includes "the responsible willingness and readiness of th
rerson to be baptized" to receive the divine promise and to accept
the divine obligation {Barth, op.cit,, p.23). In an essay in the Berlin
religious weekly, Die Kirche, some time ago, a disciple of Barth

sttempted to prove the correctness of this view by a reference to the

story of the Dithiopian eunuch (Acts &) where, as he maintainsd, not only
an expression of the will of the cendidate preceded his baptism but alsc

" his confession of faith as a condition for receiving it., Unfortunately

that theologian had overlooked the fact that verse 37 with its solicita-
ticn of a confesgsion of faith and the making of that confessicn is an
ancient addition to the original text, a3 is shown by a study «f the
manuseripts. The oldest and best manuseripts do not have it snd thus
confirm the fact that in the primitive Church (cf, Acts 2,41) baptism
was sometimes administsred without a spoken Credo,

So the question is, What is Baptism according to the testimony

f the New Testament? What does it give or profit? VWhat is the
relation of Baptism to the faith of the baptismal candidate? Is it

sary for salvation or not? OQur first answer must be that agc.
to the clear teaching of the New Testament Baptism is '"the washing of
regeneration." The ancient Church, which always actually identified
Baptism and regeneration, and the Church of all times with the exception
of the Reformed denominations, have understood Titus 3:5 in this
sense, and rightly so. There Baptism is said to be'the washing of
regeneration and renewing of the Holy Ghost."

In Baptism the Holy Ghost is communlcated; we are "all baptized
into the one body" (1 Cor 12,13)}. Those who are baptized have been
baptized into Christ's death (Rom,6,3). These are all realities that
take place, not alongside of Baptism but in- Baptism. In the New Test~
ament, Baptism with water, inasmuch as it is a Baptism into Christ,
iate the name of Christ, is Baptism with the Spirit, it is & being born
arew and at the same time from ahove "of water and of the Spirit{iln3,5).
Certainly the New Testamsnt knows of no regeneration without Baptism
and independent of Baptism. BRaptism, therefore, is not a sign but a



but a means of regeneration. To take
O
Tunbiblical.

its doctrine of the Lord's Supper, can the one hand rejects the pure

i 5
tion that also takes place without it and independently of

The Reformed Church in its doctrine of Daptism, ﬂr@cisely as in

symbolism of Zwingli, as though Baptism were nothing but an "ﬂﬂtﬁnulble“fr
sign of the Christian profession lime the white cross which the i
confederate attaches to his garment in order to show that he 1s a
confecderate; out on the other hand it 2liso ro;eota both the gQpus
operatum of the Roman sacramsntal doctrine and the Lutheran and New
Testament identification cf sign and adDOuMQCVn

Why does it do this? In the final ana*yuxs it is because of the
aversion of Calvin and his medieval theological predecessors to the

view that an external, physical ascit gan svoke spiritual effects like

the forgiveness of sins. Bub this is, in the [irst place, a philosoph-
ical pr»wnu ce, and in the second place it is & misunderstanding of

the significance of the Werd of God in Raptism. "For without the Word
of Cod the water is simply water and no Baptism; but with the Word of
God it is a Baptism, that is,a ozam‘ou"'at er of life and & washing of
regeneration.” Even in Cath olic doctrine the Word as forma is insep-
arably united with the sacrament; &" “uvma inetls fapcus dx(fumﬁ,quoted
over and over agalu by all occident shurches, puts it: Accedii verbum
ad elementum et fit sacramenbun.

That whicn separates Luther frfﬂ the Catholi trine of Baptism
is best statsd in his own words in th “mﬂlcald Articles, where he
draws the line between himself and Tnnm st ag wel Scotism at the
same time, "Therefore we do not hold with Th 2 monastic
pr@acburs or Dominic¢ﬁu, who Vorget the Word and say that God has
imparted to the water a spritual sower whici “Hrou*h the water, washes
away sin. Nor do we agree with Scotus and t avaf ot Monks who
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teach that by the assistance of the divine cll Baptism wasa;s away
gins, and that this ablution occurs uhl ghrough the will of God and

by no means fnrOugh the Word and water.” For Luther, sverything

depends on bhm close connection of ' d the WVord: "Ged, however,

is a God of 1ife. DNow, becauss He i3 is water, 1t must be Ehw

true aqua vitse that expsls death and end quickensz forever (WA

52, 102357, But that this presence of LA”13“ cannot be any ot@f"
DPE%GHCC an that in His Word will proved, we trust,

in the caae of Iuther. All effects the view of Luther
and the Lutheran Church, are =ffects brought by the Word connected

with the water.

B o N ya el e oy oy o B Aty
Consequently the Refovined the Axu‘ci~a interpretation

of Baptiscm is Dorﬂ obner thi i to the Luthsran dJLQFLuc
of the msans of grace in genur&la God gives HLE Spw* %, and with
Him forgivensas of sin, 1ife and salvation, to no one without the

S external means of His »racn, without the external YWord, without Baplism,

without the Lord's Supper: that is tha2 polint d&ulﬂbf which the objection
is directed., "The power of Jesus Christ, which is the only power of

Baptism, is not bovﬂd to the exscution of baptism."(Barth, op.cit ,Polif)e
A i&V'Tltu distinction made by the older Reformed tneoloplana was the

one hetween external hapLL sm by w,dg and internal baptism by the Holy

" Spirit and the blood of Jesus Christ which cleanseth us from all sin.

o

The reception of both, they said, 40@3 not slways ccelncide; it is

~ possible to have the one without the other. nhetner an individual

receives the Spirit and Blood baptism together with the wmater baptism
depends upon whether he is one of the predestined or not., This point
of view also accounts for the objection to emergency baptism which has

 been raised agaln and again since Calvin, esfecLAlJv QEQlﬁbt the

Weibertaufe (baptism by WOMEN, mldwnv,u,, Even =zo late s document as
the Union Constitution of the Palatinate LQHtmﬂﬂg the sentence: “"The
Protestant meqth7Pn} Ghristian Church of the Palati > doss_noh recogs

nize emergency s ¢ uoigiaﬂupixvfn;;w@“ nisgohriften der Ev.hef.Kird .,
Figos Ao KT
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~After all (they say) Baptism cannot give man anything he would not
have without- Baptism, Salvation and damnation do not . in any sense depend
upon Baptism, but only upon the question whether a man has been predest-
inated unto salvation or not. That is classic Reformed doctrine, And
even where, as in the school of Barth, the old predestination doctrine
has been softened up or surrendered, the conclusion still stands: Baptism
has been instituted by Christ =-~Calvin agrees with Luther and the universal
tradition of the eastern and western churches that the institution is
identical with the baptism of Jesus-- hence it must also be practiced
as an ordinance of Christ, but it is not necessary for salvation., Acc-
ording to Karl Barth (op.cit.,p.l5), one can only speak of a necessitas
pragcepti, never of a necesgitas medii. - °

IV,
. Baptism and Faith
When,, over against this view, the Lutheran Church maintains the
necessitas medii, the character of Baptism as a means of grace in the
strict sense, it does not of course contradict the ancient Catholic
dictum: Deus non alligatur sacramentis suis (God is not bound to His
sacraments). Our Church has never denied that God has still other ways
of saving men; the writings of Luther and the 0ld Lutherans concerning
the fate of children who die unbaptized prove that. What we must guard
ggainst is the tearing asunder of Spirit and Word, of external and
internal baptism. It is the water baptism inseparably ccnnected with
Godts Word of which Luther sings;
Elind sense but water sees, and spurns:
"Pray, how can water save us?"
Faith marks the Word, and well discerns
Carist's merits that here lave us;
Faith sees this cleansing fountain red
With the dear blecod of Jesus,
Which both from sin inherited
From fallen Adam frees us,
And sins we have committed.
(Richard Massiels translation}.

B

And as for the relationship of the miracle of regensration wrought
in Baptism to the fact that sorme who have been baptized are lost, that
question belongs to the secrets of divine predestination concerning
which nothing has been revealed to us in the Gospel, but which, as Luther.
explains toward the end of his De Servo Arbitro, we shall fully under-
stand in the light of gleory. We simply hold to the Gospel and to the
promises attached to Baptism in the Gospel, wnen we confess concerning
Baptism &s the washing of regeneration: "It works forgiveness of sins,
delivers from death and the devil, and gives everlasting salvation to
all who believe it, as the words and promises of God declare,"

But what -about the faith of the person to be baptized? As we ralse
this question, we touch the very heart and core of the Reformed objation’
to the Lutheran doctrine of Baptism, an objection which had its parallel
in the Reformed world a century ago in the so-called Gorham controversy
in England, when the denial of baptismal regeneration on the part of
the Evangelicals dodeeply disturbed the Church of England. Tor one who
stands on the ground of infant baptism, the following alternative seems
inescapable, Either there is such a thing as forgiveness of sins and

- regeneration unto eternal life.in Baptism, even without the personal
faith of the individual baptized or his personal confession (that is
the answer of the Catholic Church, which lets the faith of the Church
take the place of that of the infant that is to be baptized); or

" forgiveness of sins and regeneration are separated from the act of
baptism=~-which in turn leads to several practical observations.




It is possible, then, to retain infant baptism, as most of the
Reformed dos by taking a stand on Col 2:11 and viewing it as the New
Testament sign of the covenant analogous to the 0ld lebb&hmnf sign of
circumeision. Or, on the other hand, ¢0710w1n¢ the example of the
Anabaptists of the Reformation neriod and of the medern "congregations
of Christians baptized as b@l;PVLFS " one can discard infant baptism
entirely. Or, againg, one can follow Karl Barth along the middle way
be*we n these two possibilities and consider infant bpaptism as valid

ndeed but nevertheless as a practice that rests upon filse or erroneous
prewuppocitlona connected with the idea of the community ¢hurch, and
that should therefore be revised, That Barth himself in the meantime
has probably come to see that none of the great Refoznua chuiches is
inclined to take his advice and give up a custom that has been so -
firmly established since Zwingli and Calvia, is a matter which we need
not discuss here, :

But on the perinhery the question might be ra1red whathar th

princ-
ipies and practice of the Baptists ars not after all the most consis
8

)
consistent
application of the Reformed doctrine of Baptism, and whether th
retention of infant baptism in the Raformed Church is not to ke accounted
for as a compromise with the force of a tradition of 1500 . years and
with the onpoci.ion to the enthusiasts of the 16th century., Por despite
Col.2:11 Baptism cannot be taken as a ccunterpart te cirrumcm sion
because circumecision lackse the very thing that makes Baptlism a Baptism.
They are at least as different from v&Ch gther zs the Qla Covenanty 13
from the Mew, or &5 the Israel of the flzch is frow the Israel of the
spirit. If this parallel is 1n51vued upon, Baptism can never be an Y=
thing else than a symbol of grace. Then 1t can never ben s means o.
grace in the strict sense, ,~p$ye every effort of ihe Heformed to
retain this concent of Baptism,

”
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Hazra too, as elsewhare, Luther walked his lonel j way cstween Rome
and the anthusiasts. Over against ﬁae latter, among whom te also counted
Zwingli and his adherents, and would have counted the Jat,;nistg hsd hs
lived to know thsm, Luther held firmly to the Sacrament of Baptism with
all that belengs to it: infant baptism, necessity for bdi”aLchy re-
generation, Over against Rome he held with equal firmnezs to the sola
yide: it is onliy through faith that we receire ferziveness of sins,
life and salvation. Just as in the sacrame

s
ent. of the altar only he
2
o}

receives forgiveness of sins and with it life and salvation who believes
"these words? {viz,, the promise, "Giveﬂ and shed for the remission of

ginsg"), so it is also true of Baptism: VIt works forgiveness of sin
delivers from death and the devil, and zives everlas Llﬁg salvabiy
all who helieve it as the words and promises of Cod declarsg.™ And I
is not ta]klub here about a future faith which is then confessed in the
rite of confirmation as though the latter wers a necessary apmplement
of Baptism. ‘

Bucer, who was the first to introduce pietistic notions into the
Church, carried an un-Lutheran slement into confirmation (in itself a
proper rite), which had its roobs ngt in Biblical ideas but in a
soclological concept of the Church, and which came to maturity in the
age of pietism and rationalism. Lt is & significant ia:u that in the
l‘th cpntury confirmation was never introduced in Wittenherg, where
the First Communion was deemed Suxfl,joitn but it was intreduced in th
synagogan At that time it seemad impossible to concelve of the f }grc
ag anything else but 2 "socisty", a "T@llélouﬁ association® whicﬁ,ﬁoi
by an act of the will, For luther, on the other hand, the faith of
which we speak in connection with infant naptlom is not the future 1a1+h
to be produced by Christiszn education; neither is it a kxnd of germ~faith
implanted in Baptism as many 19th century Lutherans thought; but it is
] faith, & faith w1th which children come to Baptism rl»vlbeiY the
ist der Glaube, mit dem die Kinder sur Taufs

fomm 4
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komman genau wie die Brwachsenen), with only this difference that in
children 1t is not yet a couscious faith which they themselves can
confess.

In his large Catechism Luther quite properly called attention to

the fact that even the faith of the adult never suffices as a ground

for baptism. "For I myself alsc, and all who are baptized, must speak

thus before God: 'I come in my faith and in that of others, yet I

cannot rest in this, viz, that I believe, and that many people pray
for me; but in this I can rest that it is Thy Werd and commandment.
Just as I receive the Lord's Supper, trusting not in my faith but in

“the Word of Christ....' Thus we do also in infant baptism. We bring

the child in the purpcse and hope that it may believe (das Kind tragen
wir herzu der Meinung und Hoffnung, dass es glaeube, und dbitten), and
we pray that Cod may grant it faith: but we do net baptize it upon that,
but solely upon the command of God" {Jacob?’s translation). And the
reason for this, he says, is that all men may err and deceive, but God,
wno has given the command tce baptize, cannot err.

But that God by lis Holy Spirit can also give faith to a child,
the same as to an adult, no one can deny who remembers how Jesus
blessed the little children and set & child before His disciples as
an example., In fact, when you examine it closely, even the most
heroic faith, even the faith of an Athanasius and a Luther is no more
than the faith of a little child.

Or when would you say that faith begins on the basis of which we

4
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grould venture to baptiwe? Perhaps at the present age of confirmation?

Or in little children when they can confess with the meuth, as Thonas
Muenzer of old would have it? Why, 1t would be the equivalent of
turning the miracle wrought by the Holy Spirit into a psychologic
perceptible fact, if any attempt wers made here to fix & time limit

for the working of the Spirit.
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Herz, too, Luther goes his lonely way bebtwesn Rome xmid with 1ts
hierarechical and the enthusiasts with their psychological sanctions-=
the lonely way of the Beformer whe heeds only the Word of God and

g Word can do all things, even the humanly lmpossible,

Tn tnis war

trusts that t
inl 1 - T/' ﬁ
after him bhee

his e
and only in this way, nas Luther and the Lutheraun Church
n able to hold both the ebjectivity of the sacrament and

the gola fide, not forzetting that justifying faith is not a matter of

single moment but the content of an entire human life. ¥or this

Faith certainly is not the individual act of surrender to God, consclously

feit and experienced at certain moments of our life, but it is the

continuing trust--though overshadowed again and againe--in the Gospel

promise of gruce; just as repentance according to the evangelical

conception afxis 15 not a single act but something that goes on contin-

wally throughout our life. So too our baptism is not a [inished act but

it goes with us throughout owr life. To be & Christlan does not mean

simply to have been baptized sometime in the past, but 1t means to live

in the power of Baptism and to return to 1t again and again.

As i3 well known, our Small Catechism answers the question, "What

does such baptizing with water signify?" by saying: "It signifles that

the old Adam in us, by daily contrition and repentance should be

drowned and dig with all sins and evil lusts, and that & new man daily

come forth and arise, who shall live in righteousness and purity

before God forever.” Just as we who are sinners and righteous at the

same time live by daily contrituion and repentence and by daily for-

giveness of sins, so too our dying and rising agaln with Christ, that

real though incomprehensible anticipation of an eschatological event

which takes place in Baptism, is something that determines our entirs 1ifi

el
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_ This. osver againet Rome and against she enthusiasts, was Luther’s
unu@rbtandln& of Baptism and of the raitn that accepts Baptism, We
embrace it not only at one glven moment, whether it Dbe at the moment
we Are bap ined or ab the moment of confirmation or any other given
motment of cur 1life that might bs named, bub we embrace it or should
embrace it throughau cur entire life, pvery day answ. This is the
reason why Luthe: Fb"”“ﬁiﬁﬁd no m&GlCLOH 2l saocrament to supplement
Baptism, whether Jt re confirmation or repentance, which would be
anything else but a roturn to Baptisme.

v
Conclusion
Prom this point of view the question of iuiant ve. adullb baptism

hecomes theologlcally irrelevant, important as it 1s for churchly
practice. This explains, 0o, why that guestlon cuis 1o figure either
in the New Testament or 1in luther. Aside from the fach that edulb
candidateq ~or paptism voice Lhelr assent and confess their Falth
nersonally, Baptism has always baen administe red in the Church ™just
as though' the persons to be b&ptized +hemselves desire Baptism and
oel¢ ve that which is spoken in the vaptismal confession of faith. fh'

u

prachice must not he acc uuﬂc;o for on the bmajo cf Lxhuxgzaal praditlone
alism and scclesiastical conse grvatlsm, dub it belongs to the very
essence of the rite. We baptize infants "iust as though!t hay were

gdults, even as we acdults belisve ”juff as though" we were ‘qiarcoa
W chex the difference between adults and infants may si Fox
us humans and for our estimite of 5 man, for Ged 1t signid
A human being 13 a human 031303 is a cnild of Adanm or A
without regard bto his age. That is the de@p@“ ””%auﬂ wny F
rituals treat tha juf“r“ ”ju&t as thougih” 1% '
Nestorian and she Reformed Churches have prc(=
infant baptism,

And down Lo the ©
of Rapvism that it 4id
songragzation. In the o .
recsi ved the sacrament oub ide oif the space Us
cunerv“+1on w:s : : i

e in
the candidates., Thi: snt was ncb mera! I3
the JQOUl*uQ wmmeUSO nd i Lataf in full vi ew oi the
The ﬁﬁptz erivm, wnet! zs a fully develoned baptism
a sl vfhismdL font, in ear}rebu times always had its
front of tro entrance m the church, It is more iaterasting
+that the same Calvin who, a8 we beliieve, destroyed the dogmatic »onu nw
of Baptism, moved this sacrament out of the area of pxiv&cv and individe
uzlity, out of tne ouner court, 4B it waere, into the sdetuary of the
assembled conbrhf‘t;onn He probabLy g£0T his idea for thig, as for S0
rany other chang 28, Frem Bucer s in SLrasbourg, who very likely is alsc
rasponsible for Ln@ corresponding rubric in the Hes s> churech order.of
1539, which in turn ruapg“ars in later Reformed chureh crders like
that of the Dalltl“ te of 1563 and Bethein of i)UBg There is &n inte ernal
connection here witb the ruie that the Reformed Church res erves the
administration of B%Ut .t the clergy and prohibits RMeYZency baptism
by laymen o even wommn% whereas we find that precisely in nle NP#
Testament the adm]ﬂ'stfdblnﬁ of Baptism takes & subordinate position
aftsr the apos toli~ Ffice (wgbhrﬂnd wir doch gerade im Neuen *cstamcub
den Vollzug der Taufe beim apostolischen Amte 2zurue scktreten 5eh%n



9.

Moreover in the Reformed Church, gnd in that wing of Protestanism
in general which is influenced by modern Calvinism, the service in
‘which a baptism is administered is then designated as a "sacramental
service", and it is forgotten that "sacrament" in the sense of a
sacramental service is always the sacrament of the altar, the
sacramentum sacrameatorum, the Lord's Supper as such, as Luther's usage
sbundantly shows. Never would he have called a service in which in
conjunction with the Creed a child is baptized a "sacramental service."
For him the sacramental service was the "mass", i.e., the combination
of the service of the Vord and the a’dministraticn of the Lord's Supper.
In this respect he fully agreed with the entire, universal church,
Whatever reforms may still be needed in order to bring back the Sacra-
ment of Baptism to its place of honor in the Lutheran Church, under no
circumstances must our church lose sight of the goal of restoring the
real sacramental service of the Church of all ages, including the
Lutheran Reformation. A deeper understanding and a new appreciation
of hx Baptism is possible only through a return to that which Luther?s
Catechism teaches on the basis of the New Testament, and in the
simplicity of faith concerning Baptism as the washing of regeneration.

"I still do as a child who is being taught the catechism.” writes
Luther in his preface to the Large Catechism, "Every morning and when-
ever I have time I read and say, word for word, the Ten Commandments,
the Creed, the Lord's Prayer, the Psalms, etc. And I must still read
and study daily and yet I cannot master it as I wish, but must remain,
and that too gladly, a child and pupil of the catechism,” What a
difference it would hake for us Lutheran pastors, for our Church, if
we heeded these words of Luther more attentively and applied them
in cur life and cur ministry! How many false coneeptions of Lutheran-
ism would then disappear, quite spontanzously, from our own minds, and
how many prejudices against our Church in the world would be removad.
Kyrie eleison! ' i

Sasse

(Translation by P.H. Buehring, appearing originally
in the Sept.l1949 "Lutheran Outlook". The original
was entitled "Zur Lehre von der heiligen Taufe™, and
was Number /4 of "Briefe an lutherische Pastorent®
written from Erlangen in March 1949.)

Additional copies available from R. Gehrke
803 Clyman St., Watertown, Wisconsin







