
The Long Imperative in Biblical Hebrew 
By Paul E. Eickmann 

 
The Long Imperative Form 

 

The Hebrew masculine singular Qal imperative קְטלֹ   is often lengthened with aparagogic (i.e. added) ה, 

yielding the form קָטְלָה.  Beginning students learn to recognize this form from the short “o” (or “i”)  in the 

stem, as well as the suffix ה◌ָ. This lengthened form, sometimes called the “emphatic imperative,” occurs only 

in the masculine singular. While most common in Qal, it is also found in the derived conjugations, e.g., Nifal 

If the verb itself ends in .הִקְטִילָה Hifil ,הִקָּטְלָה  ה   (Lamed ה), like גָּלָה   reveal, uncover, the imperative has no 

lengthened form. If the imperative has a verbal suffix as its direct object, e.g., י שָׁמְרֵנִ   keep me, no long form is 

possible. Fassberg counts 288 certain biblical examples of קָטְלָה   as compared with about 1700 examples of      

קְטלֹ   (p 9). 

 
Meaning of the Long Form 

  

According to Gesenius-Kautzsch (48k), “the shade of meaning conveyed by the imperatives with ָ◌ה   is 

not always as perceptible as in the cohortative forms of the imperfect, but the longer form is frequently 

emphatic, e.g., קוּם   rise up, קוּמָה   up! תֵּן   give, תְּנָה   give up!” Weingreen’s Grammar (48b) accordingly calls 

the longer form the “emphatic imperative” and translates שָׁמְרָה   keep thou indeed as opposed to שְׁמֹר   keep 

thou. According to Joüon-Muraoka (48d), the “paragogic”—lengthened form—is  emphatic in origin, but in 
practice it “does not often seem to add any particular nuance, though it often seems to carry an honorific one, 
being addressed to God (Ps 5.2), father (Gn 27.29), prophet (Nu 22.6), and priest (1 Sa 14.18).1….The 

preference for the form with ה   seems usually to be purely in the interests of euphony. Furthermore, its usage is 

very inconsistent….Since the nuance added by ה   is virtually non-discernible, the emotive particle נָא   is added, 

if greater emphasis is required.” Lambdin (102) also sees “no striking modification of meaning” in the longer 

form. Waltke and O’Connor (34.4a) agree: “No differentiation is possible between the regular and long (־ָ◌ה) 

forms of the imperative, since they occur in similar contexts.”  
During the years the writer taught elementary Hebrew, students used Weingreen’s terminology and 

called קָטְלָה   the “emphatic imperative.” When they began to work directly with the Old Testament text, it was 

disconcerting for them to translate the words Potiphar’s wife addresses to Joseph in Genesis 39:7.12, שָׁכְבָה עִמִּי

 “Sleep with me.” The passage obviously describes an attempted seduction, not an emphatic command from the 
master’s wife. With apologies to Weingreen, we translated just as if it were a regular imperative. The nuance 
would have been in the speaker’s tone of voice and body language. The writer has since tried to classify all the 
uses of the long imperative in the Old Testament from the viewpoint that the emphatic imperative has the nature 
of an invitation, request or entreaty rather than a command (cf. Kaufman’s translation: please), but no results 

                                                 
1 This distinction, credited to Lambert in Joüon-Muraoka (48d below), is not sustainable. For example, in Ju 19:11 a servant addresses 
his master with the long form; two verses later, the master addresses his servant in the same way. In 2 Sa 12:28 Joab addresses his 
king and commander-in-chief with the regular imperative, etc. 
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could be obtained without the performance of exegetical acrobatics. Recently, however, scholars have suggested 
a different solution that fits the evidence almost without exception in prose and in most poetic texts as well. 
 
 

Action of the Verb Directed toward the Speaker 
 

In a 1999 Hebrew Studies article, “The Lengthened Imperative קָטְלָה   in Biblical Hebrew,”2 Steven E. 

Fassberg begins by summarizing traditional understandings of the longer form: “It is generally understood in 

one of three ways: as a stylistic variant of the regular imperative ֹקְטל, as a more emphatic form of ֹקְטל, and as 

a polite form of ֹקְטל” (p7). Fassberg has another proposal: “In almost all of the examples of קָטְלָה   the 

lengthened imperative is used when the action of the verb is directed to the speaker (usually motion towards the 
speaker); the regular imperative, on the other hand, is used when the action of the verb is directed elsewhere. 
Occasionally, one finds that the lengthened form of the imperative marks a more general relationship to the 
speaker, such as an action that benefits the speaker, or an action that will be performed with the speaker, or 
takes place near the speaker” (p10).  

Fassberg gathers many passages in which the long imperative is followed by a first-person pronominal 

suffix (e.g., Jacob asking Laban in Ge 29:21: כִּי מָלְאוּ ימָי הָבָה אֶת־אִשְׁתִּי   “Give[me] my wife, for my days are 

fulfilled”); by a verb inflected in the first person (e.g., Balak to Balaam in Nu 23:27, לכָה־נָא אֶקָּחֲךָ אֶל־מָקוֹם

 ,Come, please, let me take you to another place”); or by an expression substituting for a first person“  אַחֵר 

such as “your servant/s” or “your people” (e.g., the psalmist’s prayer to God in Ps 31:17 [Eng.16 הָאִירָה פָנֶיךָ  

 Let your face shine on your servant [=on me]”). Action directed toward or for the benefit of the“עַל־עַבְדֶּךָ 

speaker may also be apparent just from the sense of the text. While stating that “only קְטלֹ   marks an action 

away from the speaker” ( p13) (e.g., Jon 4:3 ועַתָּה יְהוָה קַח־נָא אֶת־נַפְשָׁי מִמֶּנִּי “And now, LORD, please take 

my life from me,” Fassberg also recognizes “a relatively limited number of occurrences of קְטלֹ   when the action 

is directed to the speaker (130 examples from approximately 1700)” ( p 12). His study takes in the entire Old 
Testament, poetry and prose together. 

In a 1996 University of Toronto Ph.D. dissertation Ahouva Shulman came independently to the same 
conclusion regarding the long imperative in the prose of the Torah and Former Prophets. “Of 116 occurrences 
of long imperative in the corpus,” Shulman writes, “in 61 occurrences…the long imperative is followed by a 
preposition with the first person suffix…and in another 51 occurrences…such preposition and a pronoun is 
implied by the context….In these 112 cases (97%) the speaker is requesting that an action be done for him, to 
him, with him, or towards him. In the remaining 4 occurrences (3%), the long imperative is not followed by a 
preposition with a first person suffix, nor is one implied, but a close examination of these 4 contexts shows that 
the speaker is requesting the addressee to act for his personal benefit, as a favour to him, although the action is 
not directed to him” ( p 66). Shulman concludes: “The long imperative form is used where the speaker requests 
an action directed to himself, an action done for him / to him / towards him / with him etc. In most cases the 
long form of imperative is used to suggest an action as a personal favour to the speaker as well as action 
towards the speaker. However, there are cases where the long form denotes only an action towards the speaker, 
and others where it denotes only an action for the benefit of the speaker. The use of the long imperative is not 
contingent upon the relative status of the speaker and addressee; it is used by superiors addressing inferiors as 
well as by inferiors addressing superiors or equals. It seems, however, that because the speaker is requesting 

                                                 
2 The article is based on earlier studies by Fassberg that appeared in Hebrew in 1994 and 1997. 
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that an action be done for him, towards him etc., the long imperative presents a less forceful and softer request” 
(p 66-67).    

Shulman ( p 75-82) neatly illustrates the difference between the two imperatives by comparing the 

meanings of לֵךְ   and לְכָה, the regular and lengthened imperatives of the verb הָלַךְ   he walked, went.” With most 

roots the translation of the two imperatives would be exactly the same; the rest of the sentence would show 
whether the speaker has in mind an action that takes place toward him or away from him. With this verb, 
however, English uses two different translations: come for action toward the speaker and go for action away 

from the speaker. Consistently in its 23 occurrences לְכָה   means come; לֵךְ   regularly means go. One of the 

examples Shulman cites is Ge 37:13.14. When Jacob summons Joseph to entrust him with an errand, he says 

 ,Come, and I will send you to [your brothers]” (v.13). When he actually sends Joseph away to Shechem“ :לְכָה 

he says ְלֵך: “Go, please, and see if all is well with your brothers” (v.14). As a sidelight we might note that in 

three passages where the consonants לך   evidently mean come, they are pointed ָלְך, not ְלֵך: Nu 23:13, Ju 19:13 

and 2 Ch 25:17 (cf. GK 48i). With most verbs the English translation is a simple imperative: both שְׁמֹר   and       

שָׁמְרָה   are translated keep.  

Ge 27:3-8, a well-known prose passage containing both forms of the imperative, illustrates how the 
distinction is carried out. Here is the beginning of the familiar account of how Jacob stole the blessing Isaac 

intended to give Esau “Please get your weapons,” Isaac says to Esau: ָשָׁא־נָא כֵלֶיך regular imperative for action 

away from the speaker. “And go out to the open country צֵא הַשָׂדֶה וְ   regular imperative for action away from 

the speaker. “And hunt me (some) game  ְצוּדָה לְּי צָיִדהו  long imperative, action for the benefit of the speaker. 

“Prepare me the kind of tasty food I like  regular imperative, action for the וַעֲשֵׂה־לִי מַטְעַמִּים כַּאֲשֶׁר אָהַבְתִּי 

benefit of the speaker, but from  a Lamed He verb that doesn’t have a long imperative. “And bring it to עָשָׂה 

me” הָבִיאָה לִּי—long imperative, action toward the speaker. But the distinction is not consistent in every verse. 

Rebecca reports Isaac’s words to Jacob and then gives Jacob directions: “And now, my son, obey me”  בְּקלִֹי

 regular imperative, even though a first-person pronominal suffix follows, an exception to—וְעַתָּה בְנִי שְׁמַע

ordinary usage. This appears to be one of those 130 cases counted by Fassberg where the regular, not the 
lengthened form is used for action directed toward the speaker. Similarly, when Abram returns from his victory 
over the four kings, he brings back people and goods. The king of Sodom asks that his people be returned but 

offers Abram the booty תֶּן־לִי הַנֶּפֶשׁ וְהָרְכֻשׁ קַח־לָךְ   “Give me the people, but take the property for yourself,” 

he offers (Ge 14:21). We would expect a long imperative first, because the action would be for the king’s 
benefit, then a regular imperative, because the action would be away from the speaker, benefitting Abram. But 
both imperatives are regular. 
 

The Long Imperative in Poetry 
 
In poetry3 the long form is more common than in prose. In the language of  Psalms, for example, “the 

form קָטְלָה   is relatively more than eight times as frequent…as it is in the rest of the Bible. Moreover, it occurs 

in the psalms more often than the simple form ֹקְטל. For the psalms, קָטְלָה   is the normal imperative” (Tsevat 

                                                 
3 For the purpose of this article, poetry includes everything the BHS editors set in poetic lines.  
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24).4 In the majority of poetic verses where the long form occurs, it can be explained as it is in prose: the action 
requested is to be directed toward or performed for the benefit of the speaker. One could understand that in the 
Psalms the writer often prays for some blessing for himself or for the people of Israel. Thus he might be 
expected to employ the lengthened form. Fassberg suggests: “Most requests addressed to God involve a petition 

for the benefit of the speaker or the benefit of his people. It is possible that the frequency of קָטְלָה   in petitions 

to God when the speaker requested a favor for himself or his people led to a more general use in petitions to 
God even when there was no direct relationship to the speaker” (p 11,12). Regular imperatives, however, may 
appear side by side in such prayers in parallelism with lengthened forms. This suggests that poetic usage does 
not distinguish between the two forms. They are found in parallelism not only in Psalms and other prayers to 
God (see below), but also in a couple of poetic passages where the speaker is not addressing God: Balaam’s 
reply to Balak (Nu 23:18) and Elihu’s exhortation addressed to Job (37:14). Possibly the lengthened form is 
characteristic of poetic parallelism, not only of prayer.  

Here are some examples of lengthened imperatives in Old Testament poetry. Long imperatives appear 

before first-person verbs: מְעָה עַמִּי וַאֲדַבֵּרָה שִׁ   “Hear, my people, and I will speak” (Ps 50:7); also the form       

לְכָה   before a cohortative, as when the adulteress invites, לָכָה נִרְוֶה דדִֹים עַד־הַבּקֶֹר   “Come, let’s drink deep of 

love until morning” (Pr 7:18). The long imperative may be used when the verb has as its object a noun with 

first-person pronominal suffix: אֲמָרַי הַאֲזִינָה יְהוָה בִּינָה הֲגִיגִי   “Give ear to my words, O LORD, consider my 

sighing,” the psalmist prays (5:2 [Eng.1]). Various prepositions with first-person pronominal suffixes may 
follow the long imperative, showing that the action is directed toward the speaker or is for his benefit: 

 Hear my prayer, O LORD, listen to my cry for help” (Ps 39:13“ שָׁמְעַה־תְפִלָּתִי יְהוָה וְשַׁוְעָתִי הַאֲזִינָה  

[Eng.12]); חוּשָׁה לְעֶזְרָתִי   “Come quickly to help me” (Ps 38:23 [Eng.22]). Or, just as in prose, context may 

establish that the imperative requests action to be taken in the direction of the speaker. When David pray קוּמָה  

 ,Arise, O LORD, save me, my God” (Ps 3:8 [Eng.7]), it is evident that the entire action“ יְהוָה הוֹשִׁיעֵנִי אֱלֹהַי 

not only that described by the second imperative, is to be for his benefit. 
But there are other poetic verses employing long imperatives that neither express nor seem to imply 

action in the direction of the speaker or for his benefit. Fassberg suggests that in some passages “the connection 
to the speaker is reflected in an action directed against the enemies of the speaker that will bring relief and 

salvation for the speaker and his people Israel” (11). He cites such examples as Ps 59:6 [Eng.5]  ֹהָקִיצָה לִפְקד

 Rouse yourself to punish all the nations; show no mercy to wicked traitors.” Cf. also Pss 7:8“ כָל־הַגּוֹיִם אַל־תָּחֹן

[Eng.7]; 9:20,21 [Eng. 19,20]; 44:24 [Eng.23]; 68:29 [Eng.28]; 82:8. 

Still other verses express pure praise, e.g., Ps 21:14 [Eng.13] רוּמָה יְהוָה בְעֻזֶּךָ נָשִׁירָה וּנְזַמְּרָה גְּבוּרָתֶךָ  

“Be exalted, O LORD, in your strength; we will sing and praise your might.” Fassberg speaks of “a more 

general use [of קָטְלָה] in petitions to God even when there was no direct relationship to the speaker” ( p 11-12). 

Knowing our exalted God’s faithful love, is the psalmist not perhaps expressing the hope that he will experience 
the LORD’s gracious power directed toward him in the future (cf. vss. 8-13 [Eng.7-12]), just as it has been in 
the past (vss. 2-7 [Eng. 1-6])? In the New Testament Jesus teaches us to pray that God’s name be hallowed 
among us, that his kingdom come to us, and that his will be done with us, even when we do not expressly add 
the prepositional phrases. Do we not also pray with David’s long imperative in passages like Psalm 21:14 that 

                                                 
4 See also Tsevat’s Note 255, p.111, expressing his disagreement with Gesenius-Kautzsch and Lambert. In the long form Tsevat sees 
no special emphatic meaning, no attempt to achieve euphony, and no honorific sense.  Tsevat’s work was published in 1955.   
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the LORD “be exalted in [his] strength” for us, among us, and within us also? Cf. also Pss. 8:2 [Eng.1]; 57:6 
[Eng.5]; 57:12 [Eng.11]; 108:6 [Eng.5]. 
 

Summary 
 

The Old Testament passages employing the lengthened imperative form fit into three basic categories.  
A. In prose, the speaker invites someone to join him in some action, employing the cohortative after 

the long imperative. A first person verb, usually a plural cohortative, follows the lengthened imperative. 
Especially in these passages the imperative sounds “less forceful and softer” (Shulman’s general description of 
passages with the lengthened imperative). It has the nature of a suggestion: the speaker is expressing his will not 
only for the addressee but for himself as well, inviting a second person to join him as the subject of the action 

described by the following verb. This sequence occurs frequently with such long imperatives as לְכָה   come or 

literally give, or ,הָבָה  קוּמָה   literally rise, all used much like an English “come (on),” followed by “let’s.” For 

example, Jacob says to Esau in Ge 31:44,  And now come, let’s make a“ ועַתָּה לְכָה נִכרְתָה בְרִית אֲנִי וָאָתָּה 

covenant, you and I.” Less commonly a singular cohortative follows the lengthened imperative. Here the 

speaker invites the addressee to become the object of the action: Balak says to Balaam in Nu 23:27, לְכָה־נָּא  

קוֹם אַחֵר אֶקָּחֲךָ אֶל־מָ   “Come, please, let me take you to another place.” In Ge 11:7 and Ec 2:1 a cohortative is 

used after the longer imperative when the speaker is encouraging himself to take some action. After seeing the 

proud builders’ project at Babel, God says, הָבָה נֵרְדָה וְנָבְלָה שָׁם   “Come (lit. Give), let us confuse their 

language there.” 
B.  In prose, a word designating the speaker or something or someone belonging to the speaker may 

be the direct object of the lengthened imperative itself. So Jacob says to Laban in Ge 30:26, תְּנָה אֶת־נָשֵׁי  

 Give (me) my wives and my children.” The  speaker may also employ various prepositions with“ וְאֶת־יְלָדַי 

first-person pronominal suffixes or prepositions plus their objects with first-person suffixes after a lengthened 
imperative. He is inviting or commanding the addressee to act for him, to him, toward him, with him, etc. Thus 

Potiphar’s wife uses the longer form in Ge 39:7,12 to invite Joseph, שָׁכְבָה עִמִּי   “Sleep with me.” Meaning and 

context may also show that the addressee is invited or commanded to act to, for, toward, or with the speaker. 

When Isaac says to Jacob, גְּשָׁה־נָּא   “Please come near” (Ge 27:26), of course he means “Come near to me,” 

because he continues “and kiss me, my son.”  
C . In poetry, the large majority of long imperatives follow the prose usage described in A. and 

especially B. above. So in Jeremiah 2:27 faithless Israel prays to the LORD in time of trouble  ִׁיעֵנוּקוּמָה וְהוֹש  

“Arise and save us.” קוּמָה   here is little more than “get going!” but the entire action is to be taken for the 

speakers’ benefit. The parallelism of a poetic verse may also contain long and short forms in any order, 
suggesting that often there is no difference in usage of the two forms in poetry. Thus, verse 1 of  Psalm 35 reads 

רִיבָה יְהוָה אֶת־יְרִיבַי לְחַם אֶת־לְחֲמָי   “Contend, O LORD, with those who contend with me; fight against those 

who fight against me.” The first imperative is long, its parallel regular. But in the very next verse the first 

imperative is regular, its parallel long הַחֲזֵק מָגֵן וְצִנָּה וְקוּמָה בְּעֶזְרָתִי   “Take up shield and buckler and arise to 

help me.” We find such parallelism between the two imperative forms (never from the same root—cf. the 
correction of the pointing in Is 7:11) within many verses (see below). Going beyond verse boundaries would 
lead us to more.  
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In the complete listing of the long imperatives in the Old Testament which formed the basis for this 
article, after 122 verses in prose, 134 poetic verses are classified into these three groups:1) the majority, the 
verses in which the use of the long imperative apparently corresponds with the prose usage, i.e., the action of 
the verb is directed toward the speaker (102, including 61 in Psalms); 2) verses in which lengthened and regular 
imperatives appear side by side in parallelism (17, including 10 in Psalms (— generally the action requested by 
the imperative(s) is also for the benefit of the speaker; and 3) verses that do not fit in the other two groups (15, 
14 of them in Psalms). In this last group, if indeed the author uses the long imperative because the action is to 
be taken in the speaker’s direction or for his benefit, that standard applies only in a broad sense. We may need 
to look harder, especially beyond the verse boundaries, in a search for more clues to the use of the long form in 
poetry. 

This article has threshed a fair number of sheaves and harvested only a few ephahs of exegetical grain. 
Nevertheless, readers of the Old Testament owe their thanks to Fassberg and Shulman for teaching us to 
recognize a subtlety in Biblical Hebrew that our English translations cannot—and need not—reproduce. 
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Appendix: Classification of Long Imperatives in the Old Testament 
 

The lists of citations that follow are divided into the classes listed in the WLQ article “The Long 
Imperative in Biblical Hebrew” (Spring issue 2003).  The first line of each citation cites the Bible reference, the 
speaker, and the addressee, except in Psalms, where the psalmist is the speaker and the addressee is regularly 
God. The Hebrew text follows, with an English translation added. The rendering of the lengthened imperative is 
italicized and the words that direct the action of the verb toward the speaker are underlined in the translation. In 

these sentences with second-person verbs, the particle ־נָא   is regularly translated “please.”5 Some further 

explanations of the passages are added after the quotations. A few passages containing קְטלֹ   forms are cited for 

comparison with the others. The citations follow the order of the books in BHS.    

A. IN PROSE, 1) The speaker, employing a plural cohortative after an introductory  long imperative, 
may invite the addressee(s) to join him in performing an action. 2)  A singular cohortative may follow 
the introductory long imperative as the speaker invites the addressee to become the object of some 
action.  3) After an introductory long imperative, the speaker may encourage himself to some action 

with a cohortative. The introductory imperatives in groups 1), 2) and 3) are generally הָבָה   lit .give       

קוּמָה   lit .rise , or most commonly  .come לְבָה 

 
IN PROSE, 1) The speaker, employing a plural cohortative after an introductory long imperative, may 
inmvite the addressee(s) to join him in performing an action. 
  
Ge 11:3 The people of Babel to each other 

 וַיּאֹמְרוּ אִישׁ אֶל־רֵעֵהוּ הָבָה נִלְבְּנָה לְבֵנִים

And they said to each other, “Come (lit. give), let’s make bricks….” 
 
Ge 11:4 The people of Babel to each other 

 הָבָה נִבְנֶה־לָּנוּ עִיר

“Come (lit. give), let us build ourselves a city….” 
 
Ge 19:32 Lot’s older daughter to her younger sister 

 לְכָה נַשֶׁקֶה אֶת־אָבִינוּ יַיִן

“Come, let’s get our father to drink wine…” 
In this passage the longer imperative is addressed irregularly to a woman. 
 
Ge 31:44 Esau to Jacob 

 וְעַתָּה לְכָה נִכְרְתָה בְרִית אֲנִי וָאָתָּה

“Now come, let’s make a covenant, you and I….”      
 
Ex 1:10 Pharaoh to the Egyptians about the Israelites 

 הָבָה נִתְחַכְּמָה לוֹ

 “Come (lit. give), let us deal wisely with them….” 

                                                 
5 In a fine discussion of נָא־  Ahouva Shulman  (85-92—cf. article bibliography) shows that this particle is used when the speaker “has 

a personal interest in the action requested”; thus he  “ feels the need to express his request in a more courteous and polite manner.” 
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Jdg 18:9 Five Danite emissaries to the other Danites about the Ephraimites 

נַעֲלֶה עֲלֵיהֶםקוּמָה וְ   

 “Come (lit. rise) and let’s go up against them.” 
 
Jdg 19:11 Servant to his Levite master 

 לְכָה־נָּא וְנָסִוּרָה אֶל־עִיר־הַיְבוּסִי הַזּאֹת

“Come, please, let us turn aside to this Jebusite city….” 
      
Ju 19:13 Master to his servant 

 לְךָ וְנִקְרְבָה בְּאַחַד הַמְּקמֹוֹת

“Come and let’s (try to) reach one of the places….” 
Note the spelling of the Ketiv, with final kaph. So also Nu 23:13 and 2 Ch 25:17 GK48i). 
 
1 Sa 9:5 Saul to his servant 

 לְכָה וְנָשׁוּבָה

“Come and let’s return….” 
 
1 Sa 9:10 Saul to his servant 

 טוֹב דְּבָרְךָ לְכָה נֵלֵכָה וַיֵּלְכוּ אֶל־הָעִיר אֲשֶׁר־שָׁם אִישׁ הָאֱלֹהִים

“Your word is good. Come on, let’s go.” So they went to the city where the man of God was. 

The introductory nature of לְכָה   is plain in this passage, since the same verb follows in the cohortative form. 

 
1 Sa 14:1 Jonathan to his armorbearer 

 לְכָה וְנַעְבְּרָה אֶל־מַצַב פְּלִשְׁתִּים

“Come on, and let’s cross over to the stronghold of the Philistines….” 
 
1 Sa 14:6 Jonathan to his armorbearer 

הלְכָה וְנַעְבְּרָה אֶל־מַצַב הָעֲרֵלִים הָאֵלֶּ   

“Come, let’s cross over to the stronghold of these uncircumcised.” 
      
1 Sa 20:11 Jonathan to David 

 לְכָה וְנֵצֵא הַשָּׂדֶה

      “Come and let’s go out to the field.”                               

The first person plural with ו   here may be translated as a cohortative. 

      
2 Ki 14:8 Amaziah, king of  Israel, through messengers to Jehoash, king of Judah 

אֶה פָנִיםלְכָה נִתְר  

“Come, let’s see each other face to face.”                    
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The first person plural imperfect is translated as a cohortative. Verbs ending in  do not have a separate ה 

cohortative form. See 2 Ch 25:17 below. 
  
Ne 6:2 Sanballat and Geshem to Nehemiah 

 לְכָה וְנִוָּעֲדָה יַחְדָּו

“Come, and let us meet together….” 
 
Ne 6:7 Sanballat, in letter to Nehemiah 

 וְעַתָּה לָכָה וְנִוָּעֲצָה יַחְדָּו

“And now come and let us meet together….” 
 
2 Ch 25:17 Amaziah, king of Judah, to Jehoash, king of  Israel 

 לְךָ נִתְרָאֶה פָנִים

“Come, let’s look at each other face to face.” 

Ketiv has לְכָה   The same spelling appears in Nu  3:13 and Ju 19:13 (GK48i). The parallel passage in 2 Ki 14:8 

has לְכָה.  

 
IN PROSE, 2) A singular cohortative may follow the introductory long imperative as the speaker invites 
the addressee to become the object of some action.   
 
Ge 37:13 Israel to his son Joseph 

 לְכָה וְאֶשְׁלָחֲךָ אֲלֵיהֶם

“Come, and let me send you to them.” 
 
Ge 38:16 Judah to Tamar 

 הָבָה־נָּא אָבוֹא אֵלַיִךְ

“Come, please, let me take you to another place.” 
The (formally masculine) lengthened imperative is addressed to a woman. The first person imperfect following 
should probably be translated as a cohortative. Tamar is summoned to become the “object” (grammatically, 
object of a preposition) of the action. 
 
Ex 3:10 The LORD to Moses  

 וְעַתָּה לְכָה וְאֶשְׁלָחֲךָ אֶל־פַּרְעהֹ וְהוֹצֵא אֶת־עַמִּי בְנֵי־יִשְׂרָאֵל מִמִּצְרָיִם

“So now, come and let me send you to Pharaoh, and bring my people the sons of Israel out of Egypt.” 

Note the simple imperative  following. There the object is “my people.” Sinai is considered as part of וְהוֹצֵא 

Egypt, so that the action takes place away from where the LORD is speaking. 
  
Nu 23:27 Balak to Balaam. 

 לְכָה־נָּא אֶקָּחֲךָ אֶל־מָקוֹם אַחֵר

“Come, please, let me take you to another place.” 
The singular imperfect with suffix is translated as a cohortative. No separate cohortative form is possible when 
the direct object is expressed in a verbal suffix. 
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Nu 24:14 Balaam to Balak 

 לְכָה אִיעָצְךָ אֲשֶׁר יַעֲשֶׂה הָעָם הַזֶּה לְעַמְּךָ בְּאַחֲרִית הַיָּמִים

“Come, let me warn you of what this people will do to your people in days to come.” 
 
1 Sa 9:26 Samuel to Saul 

 קוּמָה וַאֲשַׁלְּחֶךָ

“Get up, that I may send you away.” 
 
 
IN PROSE, 3) The speaker may encourage himself to some action. 
 
Ge 11:7 God to himself 

 הָבָה נֵרְדָה וְנָבְלָה שָׁם שְׂפָתָם

“Come, let us go down and confuse their language there….” 
 
Ec 2:1 Koheleth to himself 

 לְכָה־נָּא אֲנַסְּכָה בְשִׂמְחָה

 “Come, (please,) I will try pleasure….” 

B. IN PROSE, 1) the speaker or something or someone belonging to the speaker may be the direct object 
of a lengthened imperative; 2) the speaker, employing various prepositions, may invite or command 
the addressee with a long imperative to act for him, toward him, with him, etc.; or 3) context may 
make it clear that the addressee is invited or commanded to act for, toward, or with the speaker. 

  
IN PROSE, 1) The speaker or something or someone belonging to the speaker may be the direct object of 
a lengthened imperative. 
 
Ge 29:21 Jacob to Laban 

 הָבָה אֶת־אִשְׁתִּי כִּי מָלְאוֹ יָמָי

“Give (me) my wife, for my days are fulfilled.” 
 
Ge 30:26 Jacob to his uncle and employer Laban  

י וְאֶת־יְלָדַיתְּנָה אֶת־נָשַׁ   

“Give (me) my wives and my children….” 
 
Jdg 16:26 Blind Samson to the slave boy who leads him by the hand 

 הַנִּיחָה אוֹתִי וַהֲימִשֵׁנִי אֶת־הָעַמֻּדִים

 “Put me where I can feel the pillars….” 
 
2 Sa  3:14 David through messengers to Ishbosheth, son of Saul 

 תְּנָה אֶת־אִשְׁתִּי אֶת־מִיכַל

            “Give (me) Michal, my wife….”  
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IN PROSE, 2) The speaker, employing various prepositions with first-person pronominal suffixes, or a 
preposition plus a noun with a first-person pronominal suffix, invites the addressee to act toward him, 
to/for him, with him, etc. 
 

 Preposition – אֶל to, toward 

 
Ge 45:9 Joseph in Egypt in a message to his father Jacob 

 רְדָה אֵלַי

“Come down to me.” 
 
Jos 10:6 Gibeonites to Joshua 

וְעָזְרֵנוּ לָּנוּ וְהוֹשָׁיעָה מְהֵרָה אֵלֵינוּ עֲלֵה  

 “Come up to us quickly and save us and help us….” 
 
Jdg 4:18 Jael to Siserah 

ה אֵלַיסוּרָה אֲדנִֹי סוּרָ   

“Turn aside, my lord, turn aside to me.” 
 
1 Sa 16:19 Saul through messengers to Jesse 

 שָׁלְחָה אֵלַי אֶת־דָּוִד בִּנְךָ אֲשֶׁר בַּצאֹן

            “Send to me your son David, who is with the flock.” 
 
1 Sa 17:44 Goliath to David 

 לְכָה אֵלַי וְאֶתְּנָה אֶת־בְּשָׂרְךָ לְעוֹף הַשָּׁמַיִם וּלְבֶהֱמַת הַשָּׂדֶה

“Come to me that I may give your flesh to the birds of the sky and to the beasts of the field.” 
 
2 Ki 4:6 Widow of one of the sons of the prophets to her son 

 הַגִּישָׁה אֵלַי עוֹד כֶּלִי

“Bring me another vessel.” 
 

Is 44:22 The LORD to his people 

 שׁוּבָה אֵלַי כִּי גְאַלְתִּיךָ

“Return to me, for I have redeemed you.” 
 

 Prepositions ת ,עִם אֵ   with 

 
Ge 29:19 Laban to his nephew Jacob, after Jacob has agreed to accept Laban’s daughter Rachel as his wages 

 שְׁבָה עִמָּדִי

“Stay with me.” 
 
Ge 39:7 Potiphar’s wife to Joseph 

 שִׁכְבָה עִמִּי

“Come to bed with me.” 
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Ge 39:12 Potiphar’s wife to Joseph again 

 שָׁכְבָה עִמִּי

“Come to bed with me.” 
 
Ge 43:8 Judah to his father Jacob 

 שִׁלְחָה הַנַּעַר אִתִּי

“Send the boy with me….” 
 
Nu 10:29 Moses to his brother-in-law Hobab 

 לְכָה אִתָּנוּ וְהֵטַבְנוּ לָךְ

“Come with us and we will treat you well….” 
 
Nu 23:13 Balak to Balaam 

 לְךָ־נָּא אִתִּי אֶל־מָקוֹם אַחֵר

Come with me, please, to another place.” 
Note the Ketiv, with final kaf. So also in Ju 19:13 and 2 Ch 25:17 (GK 48i). The pointing tradition has 

preserved the lengthened imperative. Shulman and Freeberg point out that לְכָה   means “come”;  ְלֵך would mean 

“go.” 
 
Jdg 17:10 Micah to the Levite from Bethlehem 

 שְׁבָה עִמָּדִי וֶהְיֵה־לִי לְאָב וּלְכהֵֹן

“Stay with me and become my father and priest….” 

The second imperative is regular, but roots ending in  .have no lengthened form ה 

 
1 Sa 22:23 David to Abiathar, son of Ahimelech 

 שְׁבָה אִתִּי אַל־תִּירָא

“Stay with me; don’t be afraid….” 
 
2 Sa 3:12 Abner to David 

לְהָסֵב אֵלֶיךָ אֶת־כָּל־יִשְׂרָאֵלכָּרְתָה בְרִיתְךָ אִתִּי וְהִנֵּה יָדִי עִמָּךְ   

“Make your covenant with me, and my hand will be with you to bring all Israel over to you.” 
 
1 Ki 13:7 King Jeroboam to the Judean man of God 

מַתָּתבּאָֹה־אִתִּי הַבַּיְתָה וּסְעָדָה וְאֶתְּנָה לְךָ   

“Come home with me and sustain (yourself with food) and I will give you a gift.” 
 

2 Ki 10:16 Jehu to Jehonadab 

 לְכָה אִתִּי וּרְאֵה בְּקִנְאָתִי לַיהוָה

“Come with me and see my zeal for the LORD.” 
 

 Preposition  to, for לְ  
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Ge 15:9 The LORD to Abraham 

 קְחָה לִי עֶגְלָה

“Bring (lit. take) me a heifer, etc.” 
 
Ge 21:23 Abimelech [and Phicol] to Abraham 

 וְעַתָּה הִשּׁבְעָה לִּי בֵאלֹהִים הֵנָּה אִם־תִּשְׁקרֹ לִי

“And now swear to me here before God that you will not deal falsely with me….” 
 
Ge 25:31 Jacob to his older brother Esau 

 מִכְרָה כַיּוֹם אֶת־בְּכרָֹתְךָ לִי

“Now sell me your birthright.”  
 
Ge 25:33 Jacob to his older brother Esau 

 הִשָּׁבְעָה לִּי כַּיּוֹם

“Swear to me now.”   
 
Ge 27:3 Isaac to his son Esau 

 וְעַתָּה שָׂא־נָא כֵלֶיךָ תֶּלְיְךָ וְקַשְׁתךָ וְצֵא הַשָּׂדֶה וְצוּדָה לִי צָיִדה

Now please get (lit. lift up) your weapons--your quiver and bow—and go out to the open country and 
hunt some wild game for me.” 

The first imperative  is regular, since its object has a second-person, not a first-person suffix. The regular שָׂא 

form of the second, וְצֵא   is decided by the fact that the addressee is to go out from the speaker. The long 

imperative וְצוּדָה   is followed by   לִּי.

 
Ge 27:4 Isaac to his son Esau, continuing the passage above 

 וַעֲשֵׂה־לִי מַטְעַמִּים כַּאֲשֶׁר אָהַבְתִּי וְהַבִיאָה לִּי

“Prepare me the kind of food I like and bring (it) to me….” 
 
(Ge 27:7 Rebekah quotes the words of Isaac above, which she has overheard. 

הָבִיאָה לִּי צַיִד וַעֲשֵׂה־לִי מַטְעַמִּים   

“Bring me game and make tasty morsels for me.”—repetition of v.4) 
 
Ge 27:25 Blind Isaac to his son Jacob, continuing the passage above. 

 הַגִּשָׁה לִּי וְאֹכְלָה מִצֵיד בְּנִי

“My son, bring (near to) me some of your game that I may eat….” 
 
Ge 27:26 Blind Isaac to his son Jacob, continuing the passage above. 

 גְּשָׁה־נָּא וּשְׁקָה־לִּי בְּנִי

             “Please come here, and kiss me, my son.”  
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After the first long imperative the prepositional phrase אֵלַי   or לִּי   is understood. 

 
Ge 29:15 Laban to his nephew Jacob 

 הַגִּידָה לִּי מַה־מַּשְׂכֻּרְתֶּךָ

“Tell me what your wages (will be). 
 
Ge 30:1 Rachel to her husband Jacob, after her sister has had sons by him 

אָנֹכִי הָבָה־לִּי בָנִים וְאִם־אַיִן מֵתָה  

“Give me children! If not, I’ll die.” 
 
Ge 37:16 Joseph to a Shechemite 

 הַגִּידָה־נָּא לִי אֵיפֹה הֵם רעִֹים

“Tell me, please, where they are grazing the flocks.” 
 
Ge 47:15 Egyptians to Joseph, the vizier 

 הָבָה־לָּנוּ לֶחֶם

“Give us food.” 
 
Ge 47:31 Israel to his son Joseph 

 וַיּאֹמֶר הִשָּׁבְעָה לִי

And he said, “Swear to me [that you will bury me where my fathers are buried].” 
 
Ex 32:10 The LORD to Moses 

 וְעַתָּה הַנִּיחָה לִּי וְיִחַר־אַפִּי בָהֶם וַאֲכַלֵּם וְאֶעֱשֶׂה אוֹתְךָ לְגוֹי גָּדוֹל

“And now, leave me alone so that my anger may burn against them and that I may make you into a great 
nation.” 

 
Nu 11:13 People of Israel to Moses 

 תְּנָה־לָּנוּ בָשָׂר וְנאֹכֵלָה

“Give us meat, that we may eat.” 
 

Nu 11:16 The LORD to Moses 

הִתְיַצְבוּ שָׁם עִמָּךְאֶסְפָה־לִּי שִׁבְעִים אִישׁ...שׁוּלָקַחְתָּ אֹתָם אֶל־אֹהֶל מוֹעֵד וְ   

“Gather seventy men for me…and take them to the tent of meeting and let them stand there with you.” 
 
Nu 22:6 King Balak to Balaam the prophet 

 וְעַתָּה לְכָה־נָּא אָרָה־לִּי אֶת־הָעָם הַזֶּה

“Now come, please, put a curse on this people for me. 
 
Nu 22:11 Balaam, speaking to the LORD, but quoting Balak (see passage above) 

 עַתָּה לְכָה קָבָה־לִּי אֹתוֹ

“Now come, curse them for me….” 
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Nu 22:17 Princes, speaking to Balaam, quoting Balak [see passage above] 

 וּלְכָה־נָּא קָבָה־לִּי אֵת הָעָם הַזֶּה

 “And come, please, curse this people  for me.” 
 
Nu 23:7 Balaam in his oracle, quoting Balak [see 15, 16, 17 above] 

ה־לִּי יַעֲקבֹ וּלְכָה זעֲֹמָה יִשְׂרָאֵללְכָה אָדָ   

“Come, curse Jacob for me, and come, denounce Israel.” 
 
Nu 27:4 Zelophahad’s daughters to Moses, Eleazar, the leaders and assembly of the people 

ינוּתְּנָה־לָּנוּ אֲחֻזָּה בְּתוֹךְ אֲחֵי עָבִ   

“Give us property among our father’s brothers.” 
  

Jos 14:12 Caleb to Joshua 

 וְעַתָּה תְּנָה־לִּי אֶת־הָהָר הַזֶּה

“And now give me this hill country….” 
 
Jos 15:19 Caleb’s daughter Acsah to Caleb 

 תְּנָה־לִּי בְרָכָה

“Do me a favor….” (Lit. “Give me a blessing.”) 
  
Jdg 1:15 Caleb’s daughter Acsah to Caleb 

 הָבָה־לִּי בְרָכָה

“Do me a favor….” (Lit. “Give me a blessing.”) 
   
Jdg 16:6 Delilah to Samson 

 הַגִּידָה־נָּא לִי בַּמֶּה כּחֲֹךָ גָדוֹל

 “Tell me, please, what makes your strength so great….” 
 
Jdg 16:10 Delilah to Samson 

 עַתָּה הַגִּידָה־נָּא לִי בַּמֶּה תֵּאָסֵר

 “Now tell me, please, with what you can be bound.” 
 
Jdg 16:13 Delilah to Samson 

 הַגִּידָה לִי בַּמֶּה תֵּאָסֵר

“Tell me with what you can be bound.” 
 
1 Sa 8:5 The people to Samuel 

 עַתָּה שִׂימָה־לָּנוּ מֶלֶךְ לְשָׁפְטֵנוּ

“Now appoint us a king to lead us….” 
 
1 Sa 8:6 The people to Samuel 

 תְּנָה־לָנוּ מֶלֶךְ לְשָׁפְטֵנוּ

“Give us a king to lead us.” 
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1 Sa 9:18 Saul to Samuel, whom he has not recognized, in the gateway 

הָראֶההַגִּידָה־נָּא לִי אֵי־זֶה בֵּית   

            “Tell me, please, where the seer’s house is.” 
 
1 Sa 10:15 Saul’s uncle to Saul 

 הַגִּידָה־נָּא לִי מָה־אָמַר לָכֶם שְׁמוּאֵל

“Please tell me what Samuel said to you.” 
 
1 Sa 14:43 Saul to Jonathan 

 הַגִּידָה לִּי מֶה עָשִׂיתָה

“Tell me what you have done.” 
 
1 Sa 24:22 Saul to David 

 וְעַתָּה הִשָּׁבְעָה לִּי בַּיהוָה אִם־תַכְרִית אֶת־זַרְעִי אַחֲרָי

“And now swear to me by the LORD that you will not cut off my seed after me…” 
 
1 Sa 25:8 David through his servants to Nabal 

 תְּנָה־נָּא אֵת אֲשֶׁר תִּמְצָא יָדְךָ לַעֲבָדֶיךָ וּלְבִנְךָ לְדָוִד

 “Please give whatever your hand finds to your servants and to your son David.” 
“Your servants” = us. Just before, David has told Nabal, “When your shepherds were with us, we did not 
mistreat them.…Ask your own servants and they will tell you.” “Ask” is a regular imperative because the verb 
has a third-person object. 
 
1 Sa 30:7 David to Abiathar 

 הַגִּישָׁה־נָּא לִי הָאֵפֹד

“Please bring (near to) me the ephod.” 
 

1 Sa 30:15 Egyptian prisoner to David 

 הִשָּׁבְעָה לִּי בֵאלֹהִים אִם־תְּמִיתֵנִי

“Swear to me by God that you will not put me to death…” 
  
1 Ki 21:2 King Ahab to Naboth 

 תְּנָה־לִּי אֶת־כַרְמְךָ וִיהִי־לִי לְגַן־יָרָק כִּי הוּא קָרוֹב אֵצֶל בֵּיתִי

“Give me your vineyard that it may become my vegetable garden, for it is near my house….” 
 
1 Ki 21:6 Ahab, reporting to Jezebel his words to Naboth 

 תְּנָה־לִּי אֶת־כּרְמְךָ בְּכֶסֶף אוֹ אִם־חָפֵץ אַתָּה אֶתְּנָה־לְךָ כֶרֶם תַּחְתָּיו

“Give me your vineyard for money, or if you please, I will give you a vineyard in its place.” 
 
2 Ki 4:22 Shunamite woman to her husband 

 שָׁלְחָה נָא לִי אֶחָד מִן־הַנְּעָרִים וְאַחַת הָאֲתֹנוֹת

 “Please send me one of the servants and a donkey….” 
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2 Ki 8:4 The king of Israel to Gehazi, the servant of the man of God (Elisha) 

 סַפְּרָה־נָּא לִי אֵת כָּל־הַגְּדלֹוֹת אֲשֶׁר־עָשָׂה אֵלִישָׁע

“Relate to me, please, all the great things that Elisha has done.” 
 
2 Ki 14:9 The thistle to the cedar, in Jehoash’s reply to Amaziah’s challenge. 

 תְּנָה־אֶת־בִּתְּךָ לִבְנִי לְאִשָּׁה

 “Give your daughter to my son in marriage.” 
 
Je 38:25 Zedekiah to Jeremiah, suggesting what officials may say to the prophet 

 הַגִּידָהּ־נָּא לָנוּ מַה־דַּבַּרְתָּ אֶל־הַמֶּלֶךְ

 “Tell us, please, what you said to the king.” 
 
Jon 1:8 Sailors to Jonah 

 הַגִּידָה־נָּא לָנוּ בַּאֲשֶׁר לְמִי־הָרָעָה הַזּאֹת לָנוּ

 “Tell us, please, on whose account we have this trouble.” 
 
1 Ch 21:22 David to Araunah 

 תְּנָה־לִּי מְקוֹם הַגֹּרֶן

“Give me the area of the threshing floor…” 

Note how Araunah uses the regular imperative when he answers, קַח־לָךְ   “Take it for yourself….”—action 

away from the speaker. 
 
2 Chr 25:18  Thistle’s message to the cedar, in Jehoash’s parable to Amaziah  

 תְּנָה־אֶת־בִּתְּךָ לִבְנִי לְאִשָּׁה

“Give your daughter to my son to be his wife.” 
 

 Various other prepositions  מִן (not separative but partitive) , בּ,ל עַ ,עַד 

 
Ge 27:19 Jacob to his father Isaac 

 קוּם־נָא שְׁבָה וְאָכְלָה מִצֵּידִי

“Please arise, sit up and eat some of my game….” 

The introductory imperative קוּם is the regular form, with ־נָא. I am not sure whether this describes action away 

from the speaker or if it is exceptional. The main requests, וְאָכְלָה שְׁבָה, sit up and eat ,are lengthened forms 

because they are followed by a noun with the first-person suffix (not separative but partitive מִן). 

 
Ge 30:27,28 Laban to his nephew and employee Jacob 

.נָקְבָה שְׂכָרְךָ עָלַי וְאֶתֵּנָה…אִם־נָא מָצָאתִי חֵן בְּעֵינֶיךָ  

“If I have found favor in your eyes….name (lit. mark off upon me) your wages, and I will pay them.” 
 
Ge 42:37 Reuben to his father Jacob 
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 תְּנָה אֹתוֹ עַל־יָדִי

 “Put him [i.e. Benjamin] in my care (lit. upon my hand)…” 
 
Jdg 9:8 Other trees to the olive in Jotham’s parable 

עָלֵינוּ מָלְכָה  

“Be king over us.” 

Qere is given above. The Ketiv has pointing   מְלֹכָה. 

 
1 Sa 21:4 (Eng. 3) David to Ahimelech, the priest 

 תְּנָה בְיָדִי

“Put (the bread) in my hand.” 
 
IN PROSE, 3) Context may make it clear that the action is to be performed to, for, toward, or with the 
speaker . 
 
Ge 27:21 Blind Isaac to his son Jacob, uncertainly considering him to be Esau   

ו אִם־לאֹתָּה זֶה בְּנִי עֵשָׂ בְּנִי הַאַ  גְּשָׁה־נָּא וַאֲמֻשְׁךָ   

“Come near (to me [understood]), please, so I can touch you, my son, to see whether you are really my 
son Esau or not.” 

 
Ge 27:26 Blind Isaac to his son Jacob, continuing the passage above. 

א־נָּא וּשְׁקָה־לִּי בִּנִיגְּשָׁ     

“Please come here (to me [understood]), and kiss me, my son.” 
 
Ge 32:30 [Eng.32:29] Jacob to the Angel wrestling with him 

וַיִשְׁאַל יַעֲקבֹ וַיּאֹמֶר הַגִּידָה־נָּא שְׁמֶך   

 Jacob asked and said, “Please tell (me [understood]) your name.” 
 
Jdg 9:29 Gaal, describing what he would mockingly say to Abimelech 

 רַבֶּה צְבָאֲךָ וָצֵאָה

“Call out your whole army!” Lit. “Make great your army and come out (against me [understood])!”  
 
Jdg 11:13 King of the Ammonites to Jephthah’s messengers 

וְעַתָּה הָשִׁיבָה אֶתְהֶן בְּשָׁלוֹם   

 “And now, return them (i.e., my lands) (to me [understood]) peaceably.” 
 
Jdg 14:13 Timnites to Samson 

 חוּדָה חִידָתְךָ וְנִשְׁמָעֶנָּה

“Tell your riddle (to us [understood]) that we may hear it!” 
 
1Sa 2:15 Priest’s servant to worshiper 

 תְּנָה בָשָׂר לִצְלוֹת לַכּהֵֹן

 “Give (me some) meat to roast for the priest….” 
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1 Sa 9:23 Samuel to the cook 

 תְּנָה אֶת־הַמָּנָה אֲשֶׁר נָתַתִּי לָךְ אֲשֶׁר אָמַרְתִּי אֵלֶיךָ שִׂים אֹתָהּ עִמָּךְ 

“Bring (lit. give) (to me [understood]) the portion I gave you of which I said to you, ‘Set it (aside) with 
you.’” 

In this passage, note also the regular imperative in Samuel’s earlier words to the cook, ‘Set it (aside) with 
you!’—action away from the speaker. 
 
1 Sa 14:18 Saul to Ahijah 

ה אֲרוֹן הָאֱלֹהִיםהַגִּישָׁ     

“Bring the ark of God (to me [understood]).” 
 
1 Sa 14:41 Saul to the LORD 

 הָבָה תָמִים            

“Give (me [understood] the) right (answer).” 
 
1 Sa 16:11 Samuel to Jesse 

וְקָחֶנּוּ שִׁלְחָה  

“Send and get him (i.e. David) (for me [understood])….” 
 
1 Sa 20:21 Jonathan to David, giving directions for the arrow message he will send 

 וָבאָֹה כִּי־שָׁלוֹם לְךָ

“Then come (to me [understood]), since you will be safe….” 
 
1 Sa 20:38 Jonathan to David 

 מְהֵרָה חוּשָׁה אַל־תַּעֲמֹד

 “Quickly! Hurry (to me [understood]?)! Don’t wait!” 

The only m.s. imperative form found for this verb is the long form חוּשָׁה. Perhaps not “to me” but “away” is to 

be understood, since the short form does not occur. The words are addressed to David, to whom Jonathan has 
already given the agreed-upon signal that he should flee. To the servant Jonathan says, “Isn’t the arrow beyond 
you?” Then he shouts these words to David and gives his weapons to the boy to take home. But would it not be 
understandable if Jonathan has changed his mind? David is not to flee immediately, as earlier agreed; he should 
come quickly to Jonathan to say farewell. 
 
2 Sa 14:4 Woman of Tekoa to David 

 הוֹשִׁעַה הַמֶּלֶךְ

“Help (me [understood]), O king!” 
 
2 Sa  15:27 David to Zadok the priest 

 שֻׁבָה הָעִיר בְּשָׁלוֹם 

“Go back to the city (for me [understood]) in peace….” 
According to 15:28, David wants Zadok to serve as his eyes in Jerusalem and to inform him if he may return. 
Thus it is for David’s benefit that Zadok is to return. 
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1 Ki 15:19 Asa, king of Judah, to Ben-Hadad, king of Aram 

 לֵךְ הָפֵרָה אֶת־בְּרִיתְךָ אֶת־בַּעְשָׁא מֶלֶך־יִשְׂרָאֵל וְיַעֲלֶה מֵעָלָי

“Go, break your treaty with Baasha, king of Israel, (for me [understood]) that he may withdraw from 
me.” 

“Go” is the regular imperative, used because the addressee is to go away from the speaker. But it is as a favor to 
Asa, the speaker, that Ben-Hadad is to break the treaty; therefore the long imperative. 
 
1 Ki 22:9 King Ahab of Israel to one of his officials 

יִמְלָהמַהֲרָה מִיכָיְהוּ בֶן־   

“Hurry (for me [understood]) to Micaiah, son of Imlah.” 
 
2 Ki 1:9 Captain of fifty, relaying the king’s command, to Elijah 

 אִישׁ הָאֱלֹהִים הַמֶּלֶךְ דִּבֶּר רֵדָה

“Man of God, the king says ‘Come down (to/with me [understood]).’” 
  
2 Ki 1:11 Captain of another fifty to Elijah 

 אִישׁ הָאֱלֹהִים כּהֹ־אָמַר הַמֶּלֶךְ מְהֵרָה רֵדָה 

“Man of God, this is what the king says: ‘Come down quickly (to/with me [understood]).’” 
 

2 Ki 5:22 Gehazi, Elisha’s servant, pretending to quote Elisha, to Naaman 

בְּגָדִים תְּנָה־נָּא לָהֶם כִּכַּר־כֶּסֶף וּשְׁתֵּי חֲלִפוֹת  

“Please give them (i.e., the 2 sons of the prophets) (for me [understood]) a talent of silver and two 
changes of garments.” 

The servant pictures the gift as a favor to be shown to Elisha. 
 
2 Ki 6:26 Israelite woman to the king 

 הוֹשִׁיעָה אֲדנִֹי הַמֶּלֶךְ

“Help (me [understood]), my lord, O king!” 
 
2 Ki 10:15 Jehu to Jehonadab 

 תְּנָה אֶת־יָדֶךָ

“Give (me [understood]) your hand.” 
Jehu has asked Jehonadab, “Are you in accord with me, as I am with you?” 
 
(Is 7:11 Isaiah to King Ahaz 

ה אוֹ הַגְבֵּהַּ לְמָעְלָהשְׁאַל־לְךָ אוֹת מֵעִם יְהוָה אֱלֹהֶיךָ הַעְמֵק שְׁאָלָ   

“Ask a sign for yourself from the LORD your God for yourself; go down deep, ask (for yourself 
[understood]), or go up to the heights.” 

The first imperative is regular, since Ahaz is to ask the sign for himself. The following context makes it likely 

that שְׁאָלָה should be repointed as שְׁאֹל   plus “directional” ה rather than as a lengthened imperative: “go down 

deep to Sheol or go up to the heights.” In no text that I can find is a long imperative placed parallel with a 
regular one from the same root. Besides, for you, not for me is understood.) 
 
Je 40:5 Nebuzaradan, commander of the imperial guard to Jeremiah 
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 וְשֻׁבָה אֶל־גְּדָלְיָה 

“And return to Gedaliah….” 

Just before (40:4) Nebuzaradan had said  טוֹב בְּעֵינֶיךָ לָבוֹא אִתִּי בָבֶל בּאֹאִם־ “If it is good in your sight to come 

with me to Babylon, come!” A suggestion: the thought may be “come [there—understood]”; that would explain 
the regular imperative. Now in verse 5 the thought may be “Return to Gedaliah [here—understood]; that would 
explain the long imperative. I can think of no other explanation. I would consider this passage and 2 Ch 25:19 
below to be the most difficult prose passages to rhyme with Freeberg’s and Shulman’s explanation. 
   
Ru 4:1 Boaz to the other potential kinsman-redeemer 

 סוּרָה שְׁבָה־פֹּה פְּלֹנִי אַלְמֹנִי

“Turn aside (to me [understood]) sit here (with me [understood]), my friend.” 
 
2  Chr 25:19 Jehoash, king of Israel to Amaziah, king of Judah 

 עַתָּה שְׁבָה בְּבֵיתֶךָ           

“Now stay at home.” 
Amaziah has challenged Jehoash to come out and meet him face to face, i.e., to fight. Jehoash declines in the 
words of this verse. But Amaziah persists and Jehoash beats him in a battle at Beth-Shemesh. We would 
probably expect the regular imperative rather than the lengthened form, since the requested action seems to take 
place away from the speaker and does not seem to be for his benefit. Why the lengthened form? Does the 
message as delivered in the presence of Jehoash perhaps say, “Stay [here—understood] at home”?  I would 
consider this and Je 40:5 above to be the most difficult prose passages to rhyme with Freeberg’s and Shulman’s 
explanation. 
   
 IN POETRY, 1) Just as in prose, the long imperative may request or demand action toward, to, for, 

with the speaker, etc. N.B. This category of the citations from poetry takes in all of the prose categories, 
especially those under B. above. The citations are not broken down into groups as they are in prose above. 
2) Regular and lengthened imperatives may be used in parallelism with each other. 3) Long 
imperatives may be understood as requesting or requiring action which in a very general way will 
serve the interest of the speaker.   

 
IN POETRY, 1) Just as in prose, the long imperative may request or demand action toward, to, for, with 
the speaker, etc. (These passages, unlike the prose passages above, are not classified into groups. Again, the 
underline points out the element that explains the use of the long imperative. Underlines do not follow the 
regular imperatives, even though they also request action in the direction of the speaker.) 
 
Nu 10:35 Moses to the LORD, when the ark set out 

 קוּמָה יְהוָה וְיָפֻצוּ איְֹבֶיךָ

 “Arise (for us [understood]), O LORD! May your enemies be scattered….” 
Action for Moses and his people.     
 
Nu 10:36 Moses to the LORD, whenever the ark would come to rest 

 שׁוּבָה יְהוָה רִבְבוֹת אַלְפֵי יִרְשְׂרָאֵל

“Return, O LORD, (to?) the countless thousands of Israel (=to us?).” 
The translations usually add “to.” But is the LORD himself perhaps “the countless thousands of Israel?” Cf. 
Elisha’s cry at Elijah’s ascension in 2 Kings 2:12: is not the prophet himself as the LORD’s representative “the 
chariots and horsemen of Israel”? Certainly the action is toward and for the benefit of the speakers. 
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Is 49:20 Children born during bereavement, to Israel 

 צַר־לִי הַמָּקוֹם גְּשָׁה־לִּי וְאֵשֵׁבָה

“The place is (too) narrow for me; draw near to me that I may live,” i.e., “Give us more space to live 
in.” 

It seems strange to have a masculine imperative addressed to a mother. Perhaps in the mind of the speaker the 
nation Israel or even God is the addressee. 
 
Je 2:27 Faithless Israel to the LORD in time of trouble 

 קוּמָה וְהוֹשִׁיעֵנוּ

            “Arise and save us.” 
 
Je 3:12 The LORD to faithless Israel 

 שׁוּבָה מְשֻׁבָה יִשְׂרָאֵל נְאֻם־יְהוָה

“Return (to me [understood]), apostate Israel, declares the LORD….” 
 
Je 46:16 Egyptians to each other 

 קוּמָה וְנָשֻׁבָה אֶל־עַמֵּנוּ

“Arise, and let us return to our people….” 
 
Je 49:11 The LORD to Edom 

תִּבְטָחוּ עָזְבָה יְתֹמֶיךָ אֲנִי אֲחַיֶּה וְאַלְמְנֹתֶיךָ עָלַי  

“Leave your orphans (with me [understood]); I will protect their lives; as for your widows, let them trust  
in me.” 

 
Ez 32:19 Ezekiel, by the word of the LORD, to the hordes of Egypt 

 רְדָה וְהָשְׁכְּבָה אֶת־עֲרֵלִים

 “Come down (to us [understood]) and be laid with the uncircumcised.” 
In V.21, it appears that those previously killed are summoning the hordes of Egypt. Is the prophet quoting them 
already in V.19? The second lengthened imperative is an unusual Hofal. 
 
Ho 13:10 Israel to the LORD (cf. 1 Sa 8:5 etc). 

 תְּנָה־לִּי מֶלֶךְ וְשָׂרִים

“Give me a king and princes.” 
 
Ho 14:2 The prophet to Israel 

ה יִשְׂרָאֵל עַד יְהוָה אֱלֹהֶיךָשׁוּבָ   

“Return, O Israel, to the LORD your God (=to me).” 
 
Joel 2:17 The priests to the LORD 

 חוּסָה יְהוָה עַל־עַמֵּךָ

“Have mercy, O LORD, on your people.” 
 
Amos 4:1 Cows of Bashan (i.e., women of Israel) to their husbands     
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 הָבִיאָה וְנִשְׁתֵּה

“Bring (to us [understood]), that we may drink!” 
 
 
Habakkuk 2:19 Idolators to wood 

 הוֹי אֹמֵר לָעֵץ הָוִיצָה עוּרִי לְאֶבֶן

“Woe to him who says to wood, “Wake up (for us [understood])!” to stone, “Rouse yourself!” 
 
Ps 3:8 [Eng.7] 

 קוּמָה יְהוָה הוֹשִׁיעֵנִי אֱלֹהַי

“Arise, O LORD! Deliver me, O my God!” 
  
(Ps 4:7  

אוֹר פָּנֶיךָ יְהוָהנְסָה־עָלֵינוּ   

“Lift up the light of your face upon us, O LORD.” 

This appears to be a variant spelling of the root ending in  א rather then a lengthened imperative. Or could this 

spelling possibly suggest the long imperative form?) 
 

Ps 5:2 [Eng. 1] 

 אֲמָרַי הַאֲזִינָה יְהוָה בִּינָה הֲגִיגִי

“Give ear to my words, O LORD; consider my sighing.” 
 
 
Ps 5:3 [Eng. 2] 

שִׁיבָה לְקוֹל שַׁוְעִי מַלְכִּי וֵאלֹהָי  הַ קְִ

“Listen to my cry for help, my King and my God….” 
 
Ps 6:5 [Eng. 4] 

 שׁוּבָה יְהוָה חַלְּצָה נַפְשִׁי הוֹשִׁיעֵנִי לְמַעַן חַסְדֶּךָ

“Return (to me—understood), O LORD, deliver my soul; save me for the sake of your faithful love.” 
 
Ps 12:2 [Eng. 1] 

יעָה יְהוָה כִּי־גָמַר חָסִיד כִּי־פַסּוּ אֱמוּנִים מִבְּנֵי אָדָםהוֹשִׁ   

Save (us—understood), LORD, for the godly are no more; the faithful have vanished from among men. 
 
Ps 13:4 [Eng. 3] 

י פֶּן־אִישַׁן הַמָּוֶתהַבִּיטָה עַנֵנִי יְהוָה אֱלֹהָי הָאִירָה עֵינַ   

Look (to me [understood]), answer me, O LORD, my God; give light to my eyes, lest I sleep in death. 
 
Ps 17:1 

 שִׁמְעָה יְהוָה צֶדֶק הַקְשִׁיבָה רִנָּתִי הַאֲזִינָה תְפִלָּתִי בְּלאֹ שִׂפְתֵי מִרְמָה

Hear, O LORD, (my [understood]) righteous plea; listen to my cry; give ear to my prayer; it does not 
arise from deceitful lips. 
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Ps 17:13 

 קוּמָה יְהוָה קַדְּמָה פָנָיו הַכְרִיעֵהוּ פַּלְּטָה נַפְשִׁי מֵרָשָׁע חַרְבֶּךָ

Rise up (for us [understood]), O LORD; confront them (for us [understood]), bring them down; rescue 
my soul from the wicked by your sword. 

 
Ps 20:10 [Eng. 9] 

 יְהוָה הוֹשִׁיעָה המֶּלֶךְ יַעֲנֵנוּ בְיוֹם־קָרְאֵנוּ

O LORD, save the king! Answer us (lit. let him answer us) when we call! 
Since this is a psalm of David, the king is asking for salvation for himself and his people. 
 
Ps 22:20 [Eng. 19] 

 וְאַתָּה יְהוָה אַל־תִּרְחָק אֱיָלוּתִי לְעֶזְרָתִי חוּשָׁה

But you, O LORD, be not far off; O my Strength, come quickly to help me (lit. for my help). 
 
Ps 22:21 [Eng. 20] 

 הַצִילָה מֵחֶרֶב נַפְשִׁי מִיַד־כֶּלֶב יְחִידָתִי

Deliver my life from the sword, my precious life from the power of the dogs. 
 
Ps 25:20 

שִׁי וְהַצִילֵנִי אַל־אֵנוֹשׁ כִּי־חָסִיתִי בָךְשָׁמְרָה נַפְ   

Guard my life and rescue me; let me not be put to shame, for I take refuge in you. 
 
Ps 26:2 

 בְּחָנֵנִי יְהוָה וְנַסֵּנִי צָרְופָה כִלְיוֹתַי וְלִבִּי

Test me, O LORD, and try me, examine my heart and my mind. 

Qere above; Ketiv has צָרְופָה, which appears to be a combination of the regular and the lengthened imperative. 

 
Ps 31:17 [Eng. 16] 

עֵנִי בְחַסְדֶּךָהָאִירָה פָנֶיךָ עַל־עַבְדֶּךָ הוֹשִׁי  

Let your face shine on your servant; save me in your faithful love. 
 
Ps 35:17 

 אֲדנָֹי כַּמָּה תְּרְאֶה הָשִׁיבָה נַפְשִׁי מִשּׁאֵֹיהֶם

O Lord, how long will you look on? Rescue my life from their ravages. 
 
Ps 35:23 

 הָעִירָה וְהָקִיצָה לְמִשְׁפָּטִי אֱלֹהַי וַאדנָֹי לְרִיבִי

Awake and rise for my defense, my God and my Lord, to contend for me. 
 

Ps 38:23  [Eng. 22] 

 חוּשָׁה לְעֶזְרָתִי אֲדנָֹי תְּשׁוּעָתִי

Come quickly to help me (lit. for my help), O Lord, my Savior. 
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Ps 39:13 [Eng. 12] 

 שִׁמְעָה־תְפִלָּתִי יְהוָה וְשַׁוְעָתִי הַאֲזִינָי אַל־דְּמְעָתִי

Hear my prayer, O LORD, and listen to my tears. 
 

Ps 40:14 [Eng. 13] 

הַצִילֵנִי יְהוָה לְעֶזְרָתִי חוּשָׁהרְצֵה יְהוָה לְ   

Be pleased, O LORD, to save me; O LORD, come quickly to help me (lit. for my help. 
 

Ps 41:5 [Eng. 4] 

 אֲנִי־אָמַרְתִּי יְהוָה חָנֵּנִי רְפָאָה נַפְשִׁי

I said, “O LORD, have mercy on me; heal my soul….” 
 

Ps 43:1  

 שָׁפְטֵנִי אֱלֹהִים וְרִיבָה רִיבִי מִגּוֹי לאֹ־חָסִיד

Vindicate me, O God, and plead my cause against an ungodly nation. 
 
Ps 44:27 [Eng. 26] 

 קוּמָה עֶזְרָתָה לָּנוּ וּ־פְדֵנוּ לְמַעַן חַסְדֶּךָ

Rise up as a help for us, and redeem us for the sake of your faithful love. 
 

Ps 50:7 

 שִׁמְעָה עַמִּי וַאֲדַבֵּרָה יִשְׂרָאֵל וְאָעִידָה בָּךְ

Hear, O my people, and I will speak; O Israel, and I will testify against you. 
Cohortative, a first-person verb, follows the long imperative. 
 
Ps 51:14 [Eng. 12] 

ה לִּי שְׂשׂוֹן יִשְׁעֶךָ וְרוּהַ נְדִיבָה תִדְמְכֵנִיהָשִׁיבָ   

Restore to me the joy of your salvation, and (with) a willing spirit you will sustain me. 
 

Ps 51:20 [Eng. 18] 

 הֵיטִיבָה בִרְצוֹנְךָ אֶת־צִיּוֹן תּבְנֶה חוֹמוֹת יְרוּשָׁלָם

In your good pleasure make Zion prosper; you will build the walls of Jerusalem. 
Zion = us, the people of Israel. 

 
Ps 55:2 [Eng. 1] 

 הַאֲזִינָה אֱלֹהִים תְּפִלָּתִי וְאַל־תִּתְעַלַּם מִתְּחִנָּתִי

Listen to my prayer, O God, and do not ignore my plea. 
 

Ps 55:3 [Eng. 2] 

 הַקְשִׁיבָה לִּי וַעֲנֵנִי

Hear me and answer me…. 
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Ps 56:9 [Eng. 8] 

 נדִֹי סָפַרְתָּה אָתָּה שִׂימָה דְמְעָתִי בְנאֹדֶךָ

You have recorded my lament; put my tears in your wineskin. 
 
Ps 59:5 [Eng. 4] 

 עוּרָה לִקְרָאתִי וּרְאֵה

Awake to come to me (lit. toward me) and see! 
The first imperative is lengthened, the second regular. But no lengthened form of the second is possible. 
 
Ps 60:7 [Eng. 5] 

 לְמַעַן יֵחָלְצוּן יְדִידֶיךָ הוֹשִׁיעָה יְמִינְךָ וַעֲנֵנִו

In order that those you love may be delivered, save (us with [understood]) your right hand and answer 
me. 
 

Ps 60:13 [Eng. 11] 

 הָבָה־לָּנוּ עֶזְרָת מִצָר וְשָׁוְא תְּשׁוּעַת אָדָם

Give us aid against the enemy, for worthless is the help of man. 
 

Ps 61:2 [Eng. 1] 

 שִׁמְעָה אֱלֹהִים רִנָּתִי הַקְשִׁיבָה תְּפִלָּתִי

Hear my cry, O God; listen to my prayer. 
 
Ps 68:29 [Eng. 28] 

 צִוָּה אֱלֹהֶיךָ עֻזֶּךָ עוּזָּה אֱלֹהִים זוּ פָּעַלְתָּ לָּנוּ

Your God has summoned your power (i.e., power for you); show yourself strong, O God, as (lit. this) 
you have done for us. 
 

Ps 69:19 [Eng. 18] 

 קָרְבָה אֶל־נַפְשִׁי גְאָלָהּ לְמַעַן איְֹבַי פְּדֵנִי

Come near to my soul, rescue it; because of my enemies redeem me. 
 
Ps 70:2 [Eng. 1] 

 אֱלֹהִים לְהַצִילֵנִי יְהוָה לְעֶזְרָתִי חוּשָׁה

O God, (come quickly) to save me; O LORD, come quickly to help me (lit. for my help). 
 

Ps 70:6 [Eng. 5] 

ם חוּשָׁה־לִּיוַאֲנִי עָנִי וְאֶבְיוֹן אֱלֹהִי   

And I am poor and needy. O God, come quickly to me…. 
 

Ps 71:12  

 אֱלֹהִים אַל־תִּרְחַק מִמֶּנִּי אֱלֹהַי לְעֶזְרָתִי חוּשָׁה

O God, do not be far from me; my God, hasten to help me (lit. for my help). 
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Ps 78:1 

 הַאֲזִינָה עַמִּי תּוֹרָתִי הַטּוּ אָזְנְכֶם לְאִמְרֵי־פִי

Give ear to my teaching, my people; extend your ear to the words of my mouth. 
 

Ps 80:2 [Eng. 1] 

פ ישֵֹׁב הַכְּרוּבִים הוֹפִיעָהרעֵֹה יִשְׂרָאֵל הַאֲזִינָה נֹהֵג כַּצאֹן יוֹסֵ   

Hear (us [understood]), O Shepherd of Israel; you who lead Joseph like a flock, sitting (between) the 
cherubim, shine forth (upon us [understood]). 
 

Ps 80:3 [Eng. 2] 

ה לִישֻׁעָתָה לָּנוּעוֹרְרָה אֶת־גְּבוּרָתֶךָ וּלְכָ   

Awaken your might and come to save us (lit. for salvation for us). 
“For us ”is understood to apply to both halves of the verse. 
 
Ps 84:9 [Eng. 8] 

י יַעֲקבֹיְהוָה אֱלֹהִים צְבָאוֹת שִׁמְעָה תְפִלָּתִי הַאֲזִינָה אֱלֹהֵ   

LORD God of hosts, hear my prayer; give ear (to us [understood]), O God of Jacob. 
 
Ps 86:6 

 הַאֲזִינָה יְהוָה תְּפִלָּתִי וְהַקְשִׁיבָה בְּקוֹל תַּחֲנוּנוֹתָי

Listen to my prayer, O LORD; pay attention to my cry for mercy (lit. in the voice of my supplications 
for favor). 
 

Ps 86:16 

 תְּנָה־עֻזְּךָ לְעַבְדֶּךָ וְהוֹשִׁיעָה לְבֶן־אֲמָתֶךָ

Give your strength to your servant and save (lit. to) the son of your handmaid. 
“Your servant” and “the son of your handmaid” = me. 
 
Ps 90:17 

 וִיהִי נעַֹם אֲדנָֹי אֱלֹהֵינוּ עָלֵינוּ וּמַעֲשֵׂה יָדֵינוּ כּוֹנְנָה עָלֵינוּ

May the favor of the Lord our God be upon us, and establish the work of our hands for us (lit. upon 
us)…. 
 

Ps 102:2 [Eng. 1] 

 יְהוָה שִׁמְעָה תְפִלָּתִי וְשַׁוְעָתִי אֵלֶיךָ תָבוֹא

O LORD, hear my prayer, and let my cry for help come to you. 
 
Ps 108:3 [Eng. 2] 

וְכִנּוֹר אָעִירָה שָּׁחַר עוּרָה הַנֵּבֶל  

Awake, harp and lyre; I will awaken the dawn. 
Like Psalm 57:9 above. The cohortative verb following influences the choice of the long imperative. 
 
Ps 108:7 [Eng. 6] 
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מִינְךָ וַעֲנֵנִילְמַעַן יֵחָלְצוּן יְדִידֶיךָ הוֹשִׁיעָה יְ   

That those you love may be delivered, save (me with [understood]) your right hand and answer me. 
 
Ps 108:13 [Eng. 12] 

 הָבָה־לָּנוּ עֶזְרָת מִצָר וְשָׁוְא תְּשׁוּעַת אָדָם

Give us aid against the enemy, for worthless is the help of man. 
 

Ps 116:4  

 וּבְשֵׁם־יְהוָה אֶקְרָא אָנָּה יְהוָה מַלְּטָה נַפְשִׁי

And I will call on the name of the LORD; O LORD, save my soul. 
 

Ps 118:25 

יְהוָה הַצְלִיחָה נָּא אאָנָּא יְהוָה הוֹשִׁיעָה נָּא אָנָּ   

O LORD, please save (us [understood])! O LORD, please grant (us [understood]) success! 
 
Ps 119:149 

 קוֹלִי שִׁמְעָה כְחַסְדֶּךָ יְהוָה כְּמִשְׁפָּטֶךָ חַיֵּנִי

Hear my voice according to your faithful love, O LORD; according to your justice preserve my life. 
 

Ps 119:154 

 רִיבָה רִיבִי וּגְאָלֵנִי לְאִמְרָתְךָ חַיֵּנִי

Defend my cause and redeem me; preserve my life according to your promise. 
 

Ps 120:2 

ת־שֶׁקֶר מִלָּשׁוֹן רְמִיָּהיְהוָה הַצִילָה נַפְשִׁי מִשְּׂפַ   

O LORD, save my life from lying lips, from a deceitful tongue. 
 

Ps 125:4 

 הֵיטִיבָה יְהוָה לַטוֹבִים וְלִישָׁרִים בְּלִבּוֹתָם

Do good, O LROD, to the good to those who are upright in their hearts. 
“The good”= the speaker and his people. 
 
Ps 126:4 

 שׁוּבָה יְהוָה אֶת־שְׁבִיתֵנוּ כַּאֲפִיקִים בַּגֶּגּב

Restore, O LORD, our fortune, like streams in the Negev. 
 

Ps 130:2 

 אֲדנָֹי שִׁמְעָה בְקוֹלִי תִּהְיֶינָה אָזְנֶיךָ קַשֻּׁבוֹת לְקוֹל תַּחֲנוּנָי

O Lord, hear my voice; let your ears be attentive to my cry for mercy. 
 
Ps 132:8  Israel to the LORD. 

 קוּמָה יְהוָה לִמְנוּחָתֶךָ אַתָּה וַאֲרוֹן עֻזֶּךָ

Arise, O LORD, (for us [understood]) (and come) to your resting-place, you and the ark of your might. 
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Cf. Nu 10:35 and 2 Ch 6:41. Action taken toward and for the speaker. 
 
Ps 140:7 [Eng. 6] 

 אָמַרְתִּי לַיהוָה אֵלִי אָתָּה הַאֲזִינָה יְהוָה קוֹל תַּחֲנוּנָי

I say to the LORD, “You are my God; give ear, O LORD, to the voice of my cries for mercy.” 
 

Ps 141:1 

 יְהוָה קְרָאתִיךָ חוּשָׁה לִּי הַאֲזִינָה קוֹלִי בְּקָרְאִי־לָךְ

O LORD, I call to you; come quickly to me; give ear to my voice when I call to you. 
 

Ps 141:3 

 שִׁיתָה יְהוָה שָׁמְרָה לְפִי נִצְרָה עַל־דַּל שְׂפָתָי

Set (a guard over me [understood]), O LORD, keep my mouth; watch over the door of my lips. 
 
Ps 142:7 [Eng. 6] 

 הַקְשִׁיבָה אֶל־רִנָּתִי כִּי־דַלּוֹתִי מְאדֹ הַצִילֵנִי מֵרדְֹפַי כִּי אָמְצוּ מִמֶּנִּי

Listen to my cry, for I am in desperate need; save me from those who persecute me, for they are too 
strong for me. 

 
Ps 142:8 [Eng. 7] 

 הוֹצִיאָה מִמַּסְגֵּר נַפְשִׁי לְהוֹדוֹת אֶת־שְׁמֶךָ

Bring my soul out from prison to praise your name…. 
 
Job 17:3 Job to God 

 שִׂימָה־נָּא עָרְבֵנִי עִמָּךְ

“Give (lit. set for) me, please, my pledge with you [i.e., the pledge you demand].” 
 
Job 32:10 Elihu to Job (and Job’s three friends) 

־אָנִילָכֵן אָמַרְתִּי שִׁמְעָה־לִּי אֲחַוֶּה אַף  

“Therefore I say, ‘Listen to me; I too will tell (you) what I know.’” 
 
Job 33:5 Elihu to Job 

 אִם־תּוּכַל הֲשִׁיבֵנִי עֶרְכָה לְפָנַי הִתְיַצָבָה

“If you are able, answer me; set (your words) in order before me; take your stand (before me 
[understood]) 

 
Job 34:16 Elihu to Job 

 וְאִם־בִּינָה שִׁמְעָה־זּאֹת הַאֲזִינָה לְקוֹל מִלָּי

“And if (you have) understanding, hear this; listen to the sound of my words.” 
The parallelism makes it evident that “this” also means “my words.” 
 
Pr 1:11 Sinners to “my son” 

 לְכָה אִתָּנוּ נֶאֶרְבָה לְדָם נִצְפְּנָה לְנָקִי חִנָּם
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“Come with us; let’s lie in wait for blood; let’s waylay some harmless soul….” 
The cohortative following would also explain the use of the long imperative. 
 
Pr 4:20 Father to “my son” 

 בְּנִי לִדְבָרַי הַקְשִׁיבָה לַאֲמָרַי הַט־אָזְנֶךָ

“My son, pay attention to my words; listen closely (lit. bend your ear) to what I say.” 

Parallel imperative is regular, but it would not have a lengthened form, since the root ends in .ה  

 
Pr 5:1 Father to “my son” 

 בְּנִי לִחָכְמָתִי הַקְשִׁיבָה לִתְבוּנָתִי הַט־אָזְנֶךָ

“My son, pay attention to my wisdom; to my understanding listen closely (lit. bend your ear).” 

Parallel imperative is regular, but it does not have a lengthened form, since the root ends in ה. 

 
Pr 7:18 Woman dressed like a prostitute to “my son” 

דדִֹים עַד־הַבּקֶֹר לְכָה נִרְוֶה  

“Come, let’s drink deep of love till morning….” 

The first person plural imperfect is translated as a cohortative. (Verbs ending in  ה do not have a separate 

cohortative form.) 
 
Pr 23:12 The wise to (whoever will hear) 

 הָבִיאָה לַמּוּסָר לִבֶּךָ וְאָזְנֶךָ לְאִמְרֵי־דָעַת

“Apply (lit. bring) your heart to (my [understood]) instruction and your ears to words of knowledge.”      
    
 
Pr 23:26 The wise to “my son” 

 תְּנָה־בְנִי לִבְּךָ לִי וְעֵינֶיךָ דְּרָכַי תִּרצְֹנָה

“My son, give me your heart, and let your eyes keep to my ways….” 
 
Song 1:7 Beloved to her lover 

תִרְעֶה אֵיכָה נַפְשִׁי שֶׁאָהֲבָה לִּי הַגִּידָה  

“Tell me, O one I love, where you graze your sheep….” 
 
Song 7:12 (Eng. 11) Beloved to her lover 

 לְכָה דוֹדִי נֵצֵא הַשָּׂדֶה נָלִינָה בַּכְּפָרִים

“Come, my lover, let us go out to the field; let us stay in the villages….” 
Lengthened imperative followed by first person imperfect, translated as a cohortative. 
 
La 1:11 The prophet to the LORD 

 רְאֵה יְהוָה וְהַבִּיטָה כִּי הָיִיתִי זוֹלֵלָה
“Look, O LORD, and consider (me [understood]), for I (i.e., Jerusalem) am worthless.” 

 
La 2:20 The prophet to the LORD 
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 רְאֵה יְהוָה וְהַבִּיטָה לְמִי עוֹלַלְתָּ כּהֹ

“Look, O LORD, and consider with whom have you dealt thus.” 
Action done to the speaker. 
 
La 3:59 The prophet to the LORD 

 רָאִיתָה יְהוָה עַוָּתָתִי שָׁפְטָה מִשְׁפָּטִי

“You have seen, O LORD, my wrong (i.e., the wrong done to me); judge my cause.” 
 
La 3:63 The prophet to the LORD 

םשִׁבְתָּם וְקִימָתָם הַבִּיטָה אֲנִי מַנְגִּינָתָ   

“Consider (for me [understood]) their sitting and their rising; I am (the subject of) their mocking song.” 
Action to be taken for benefit of speaker. 
 
Da 9:19 Daniel to the LORD 

בָה וַעֲשֵׂהאֲדנָֹי שְׁמָעָה אֲדנָֹי סְלָחָה אֲדנָֹי הַקֲשִׁי   

“O Lord, hear (me [understood])! O Lord, forgive (me [understood])! O Lord, listen (to me 
[understood]) and act!” 

 
Ne 1:11 Nehemiah to the LORD 

 וְהַצְלִיחָה־נָּא לְעַבְדְּךָ הַיּוֹם

“And please give your servant success today….” 
 
Ne 5:19 Nehemiah to the LORD 

 זָכְרָה־לִּי אֱלֹהַי לְטוֹבָה כּלֹ אֲשֶׁר־עָשִׂיתִי עַל־הָעָם הַזֶּה

“Remember me with favor, my God, for all I have done for this people.” 
 
Ne 6:14 Nehemiah to the LORD 

 זָכְרָה אֱלֹהַי לְטוֹבִיָּה וּלְסַנְבַלַּט

“Remember me with favor, my God, for all I have done for this people.” 

Action to be taken for the speaker. But cf. also 6:9, where Nehemiah apparently prayed, וְעַתָּה חַזֵּק אֶת־יָדָי 

“And now, strengthen my hands.” 
 
Ne 13:14 Nehemiah to the LORD 

 זָכְרָה־לִּי אֱלֹהַי עַל־זאֹת וְאַל־תֶּמַח חֲסָדַי

“Remember me for this, O my God, and do not blot out my acts of fathful love I have done….” 
 
Ne 13:22 Nehemiah to the LORD 

 זָכְרָה־לִּי אֱלֹהַי וְחוּסָה עָלַי כְּרבֹ חַסְדֶּךָ

“Remember me, my God and show mercy on me according to the abundance of your faithful love.” 
 
Ne 13:29 Nehemiah to the LORD 

עַל גָּאֳלֵי הַכְּהֻנָּהזָכְרָה לָהֶם אֱלֹהָי   

“Remember them (for me [understood]), my God, because of the priestly office….”  
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Although the preposition has a third-person suffix, the action is to be taken for the speaker. 
 
Ne 13:31 Nehemiah to the LORD 

 זָכְרָה־לִּי אֱלֹהַי לְטוֹבָה 

“Remember me, my God, with favor!” 
 
1 Ch 29:18 David to the LORD 

 שֳׁמְרָה־זּאֹת לְעוֹלָם לְיֵצֶר מַחְשְׁבוֹת לְבַב עַמֶּךָ וְהָכֵן לְבָבָם אֵלֶיךָ

“Keep this desire forever in the heart of your people and keep their hearts loyal to you.” 
In this poetic prayer, the first imperative is lengthened, while the second is regular. 

However, the first action is directed toward the speaker, since he is included in ָעַמֶּך; in the second part of the 

verse, the action is directed toward the addressee. Thus the second imperative is regular. This verse could be 
classified below with the poetic verses where the two imperative forms appear in parallelism, but it is placed 
with these passages because there is the usual reason for each form. 
 
2 Chr 6:41 Solomon to the LORD 

 וְעַתָּה קוּמָה יְהוָה אֱלֹהִים לְנוּחֶךָ אַתָּה וַאֲרוֹן עֻזֶּךָ

“And now, arise (for us [understood]), O LORD God, to your resting place, you and the ark of your 
might.” Cf. Nu 10:35 above. 

 
2  Chr 6:42 Solomon to the LORD 

 זָכְרָה לְחַסְדֵי דָּוִיד עַבְדֶּךָ

“Remember the faithful love of (i.e., promised to) David, yourservant.” 
Solomon associates himself with David, as if he is speaking of “the faithful love promised to David and to me, 
his son and heir.” 
 
IN POETRY, 2) regular and long imperatives may be used in parallelism with each other. There are the 
usual reasons for the use of the long imperatives, but the parallel regular imperatives also request action 
toward or for the benefit of the speaker. Only the words which explain the use of the long imperatives are 
underlined in the translations. 
 
Nu 23:18 Balaam to Balak 

 קוּם בָּלָק וּשֲׁמָע הַאֲזִינָה עָדַי בְּנוֹ צִפֹּר

“Arise, Balak, and hear! Listen to me, son of Zippor!” 
After the introductory imperative, which is regular, the second is also regular, even though the thought is “Hear 
me.” The last, parallel to the second, is lengthened for the usual reason. 
 
Dt 26:15 Israelite to the LORD 

מִמְּעוֹן קָדְשְׁךָ מִן־הַשָּׁמַיִם וּבָרֵךְ אֶת־עַמְּךָ אֶת־יִשְׂרָאֵלהַשְׁקִיפָה   

“Look down (on your people, i.e., on us [understood]) from heaven, your holy dwelling place and bless 
your people Israel….” 

In this prayer, the first imperative is lengthened; the second is regular, even though this action also is to be taken 
for “your people Israel” = for us.  
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Je 18:19 The prophet to the LORD 

 הַקְשִׁיבָה יְהוָה אֵלָי וּשְׁמַע לְקוֹל יְרִיבָי

“Listen to me, O LORD, and hear the voice of my accusers.” 
First imperative is long, second regular, even though in both cases the action is to be taken toward the speaker. 
 
Ps 7:7 [Eng. 6] 

רָי וְעוּרָה אֵלַי מִשְׁפָּט צִוִּיתָ קוּמָה יְהוָה בְּאַפֶּךָ הִנָּשֵׂא בְּעַבְרוֹת צוֹרְ   

“Arise (for me [understood]), O LORD, in your anger; rise up against the rage of my enemies, and  
awake (for me [understood]) my God; you have decreed justice.” 

First imperative lengthened, second regular, third lengthened. The second is explicitly for the benefit of the 
speaker; the first and third could be understood in the same sense. 
 
Ps 10:12 

כַּח עֲנָיִיםקוּמָה יְהוָה אֵל נְשָׂא יָדֶךָ אַל־תִּשְׁ   

Arise (for us [understood]), LORD! Lift up your hand, O God! Do not forget the helpless. 
The first imperative is lengthened, the second regular. Yet the thought of both is similar: the LORD is also 
asked to lift up his hand  “ for us.” 

 
Ps 28:9 

 הוֹשִׁיעָה אֶת־עַמֶּךָ וּבָרֵךְ אֶת־נַחֲלָתֶךָ

Save your people and bless your inheritance.… 
The first imperative is long, the second regular. Yet the two objects are parallel and both include the speaker 
(“your people…your inheritance”). 
 
Ps 35:1 

 רִיבָה יְהוָה אֶת־יְרִיבַי לְחַם אֶת־לֹחֲמָי

Contend, O Lord, with those who contend with me; fight against those who fight against me. 
The first imperative is lengthened, the second regular. Yet both are followed by a preposition with first-person 
suffix. Note the  “ chiasm ”of imperatives formed by this verse and the following. 

 
Ps 35:2 

 הַחֲזֵק מָגֵן וְצִנָּה וְקוּמָה בְּעֶזְרָתִי

Take up shield and buckler, and arise to help me (lit. in my help). 
First imperative is regular, second lengthened. See note for 35:1 above. 

 
Ps 54:4 [Eng. 2] 

 אֱלֹהִים שְׁמַע תְּפִלָּתִי הַאֲזִינָה לְאִמְרֵי־פִי

O God, hear my prayer; listen to the words of my mouth. 
Regular imperative, followed by lengthened form. Yet the parallelism is synonymous. In both cases the action is 
toward and for the benefit of the speaker. 

 
Ps 74:22 

ל־הַיּוֹםקוּמָה אֱלֹהִים רִיבָה רִיבֶךָ זְכרֹ חֶרְפָּתְךָ מִנִּי־נָכָל כָּ   

Rise up (for me [understood]), O God, defend your cause; remember how fools mock you all day long. 
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First two imperatives are long, third regular. If the first two are for the benefit of the speaker, so is the third. 
 
 
Ps 86:2  

 שָׁמְרָה נַפְשִׁי כִּי־חָסִיד אָנִי הוֹשַׁע עַבְדְּךָ

Guard my life, for I am devoted to you; save your servant.… 
First imperative is long, second regular. Yet the second action is also for the benefit of “your servant,” the 
speaker. 

 
Ps 90:13 

 שׁוּבָה יְהוָה עַד־מָתָי וְהִנָּחֵם עַל־עֲבָדֶיךָ

Relent (for us [understood]), O LORD; how long? And be sorry for your servants. 
First imperative is long, second regular. The second action is also expressly for the benefit of “your servants,” 
including the speaker. 
 
Ps 143:1  

 יְהוָה שְׁמַע תְּפִלָּתִי הַאֲזִינָה אֶל־תַּחֲנוּנַי

O LORD, hear my prayer; listen to my cry for mercy…. 
First imperative is regular, second long. Yet the thoughts are perfectly parallel. 
 
Job 33:1 Elihu to Job 

 וְאוּלָם שְׁמַע־נָא איוֹב מִלָּי וְכָל־דְּבָרַי הַאֲזִינָה

“But please hear my words, Job, and pay attention to all I say.” 
The first imperative is regular, the second long. Since the request is not addressed to God, this verse suggests 
that the alternation of regular and long imperatives is a feature not only of prayer to God, but of parallelism 
generally. 
 
Job 37:14 Elihu to Job 

עֲמֹד וְהִתְבּוֹנֵן נִפְלְאוֹת אֵל בהַאֲזִינָה זּאֹת אִיּוֹ   

“Listen to this (i.e. my words), Job; stop and consider the wonders of God.” 
The first imperative is lengthened; the second and third are regular. As in the preceding verse, the words are not 
addressed to God. This suggests that the alternation of regular and long imperatives is a feature of parallelism, 
not only of prayer. 
 
La 5:1 The prophet to the LORD 

וּרְאֵה אֶת־חֶרְפָּתֵנוּ זְכרֹ יְהוָה מֶה־הָיָה לָנוּ הַבִּיטָ   

“Remember, O LORD, what has happened to us; consider and see our disgrace.” 

Note the Ketiv without ה, which is added in the Qere. The first imperative is regular, the Qere of the second is 

long. The third is regular, but verb roots ending in ה   so not have a long imperative. 

 
Da 9:18 Daniel to the LORD 

 הַטֵּה אֱלֹהַי אָזְנְךָ וּשֲׁמָע פְּקַחה עֵינֶיךָ וּרְאֵה שׁמְֹמֹתֵינוּ וְהָעִיר אֲשֶׁר־נִקְרָא שִׁמְךָ עָלֶיהָ 

“Give ear, O my God, and hear; open your eyes and see our desolation and the city that is called by your 
name.” 
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Note the Ketiv of “open”: an unpointed ה. Qere would be lengthened, while the preceding “and hear” has the 

consonants of a regular imperative. 
 
IN POETRY, 3) long imperatives may apparently be understood as requesting or requiring action which 
in a very general way will serve the interest of the speaker. “One could argue in some of these passages that 
the relationship of the action to the speaker is so weak as to be forced….” (Freeberg 11). But see also the 
suggestions regarding these passages at the end of the article as printed.   
 
Dt 33:23 Moses to Naphtali, in a blessing 

 יָם וְדָרוֹם יְרָשָׁה

“Inherit sea (i.e., west) and south.” (NIV: “he will inherit southward to the lake.”) 
The verb is imperative, according to BDB. Fassberg does not consider this to be a lengthened imperative. 
 
Ps 7:8 [Eng. 7] 

ם שׁוּבָהוַעֲדַת לְאֻמִּים תְּסוֹבְבֶךָ וְעָלֶיהָ לַמָּרוֹ  

“Let the assembly of nations gather around you; and over them (lit. it) return to the height.” 
 

Ps 8:2 [Eng.1] 

תְּנָה הוֹדְךָ עַל־הַשָּׁמָיִם יְהוָה אֲדנֵֹינוּ מָה־אַדִּיר שִׁמְךָ בְּכָל־הָאָרֶץ אֲשֶׁר  
O LORD, our Lord, how majestic is your name in all the earth! Set your glory above the heavens. 
 

Ps 9:20 [Eng. 19] 

 קוּמָה יְהוָה אַל־יָעזֹ אֱנוֹשׁ יִשָׁפְטוּ גוֹיִם עַל־פָּנֶיךָ

Arise, O LORD, let not man triumph; let the nations be judged in your presence. 
 

Ps 9:21 [Eng.20] 

 שִׁיתָה יְהוָה מוֹרָה לָהֶם יֵדְעוּ גוֹיִם אֱנוֹשׁ הֵמָּה סֶּלָה

Strike them with terror, O LORD; let the nations know they are but men. Selah. 
 
Ps 21:14 [Eng. 13] 

הוָה בְעֻזֶךָ נָשִׁירָה וּנְזַמְּרָה גְּבוּרָתֶךָרוּמָה יְ    

 Be exalted, O LORD, in your strength; we will sing and praise your might. 
 
Ps. 44:24 [Eng. 23] 

 עוּרָה לָמָּה תִישַׁן אֲדנָֹי הָקִיצָה אַל־תִּזְנַח לָנֶצַח

Awake! Why are your sleeping, O Lord? Rouse yourself, do not reject us forever. 
 

Ps 57:6 [Eng. 5] 

 רוּמָה עַל־הַשּׁמַיִם אֱלֹהִים

Be exalted, O God, above the heavens.… 
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Ps 57:9 [Eng. 8] 

ה הַנֵּבֶל וְכִנּוֹר אָעִירָה שָּׁחַרעוּרָה כְבוֹדִי עוּרָ   

Awake, my glory; awake, harp and lyre; I will awaken the dawn. 
The following cohortative may influence the choice of the long imperative. But the regular imperative of this 
verb does not occur. 
 
Ps 57:12 [Eng. 11] 

מָה עַל־שָׁמַיִם אֱלֹהִיםרוּ   

Be exalted above the heavens, O God .… 
 
Ps 59:6 [Eng. 5] 

 הַקִיצָה לִפְקדֹ כָּל־הַגּוֹיִם אַל־תָּחֹן כָּל־בּגְֹדֵי אָוֶן
Rouse yourself to punish all the nations; do not show mercy to all wicked traitors. 
 

(Ps 60:4 [Eng. 2] 

 הִרְעַשְׁתָּה אֶרֶץ פְּצַמְתָּהּ רְפָה שְׁבָרֶיהָ כִי־מָטָה

You have shaken the land and torn it open; mend (רְפָה for רְפָא) its fractures, for it is quaking. 

Probably this is not a lengthened imperative, though perhaps the spelling is to reflect that form.) 
 
Ps 69:28 [Eng. 27] 

 תְּנָה־עָוֹן עַל־עֲוֹנָם וְאַל־יָבאֹוּ בְּצִדְקָתֶךָ

Charge (lit. raise) [them with] crime upon crime; let them not come into your righteousness. 
 
Ps 74:3 

וֹת נֶצַחאמָה פְעָמֶיךָ לְמַשֻּׁ הָרִי   

Turn (lit. raise) your steps toward (these) everlasting ruins.… 
Generally in the classification accompanying this article parallels beyond verse boundaries are not considered. 

But note that the parallel in v.2 has regular imperative  ֹזְכר “remember.” 

 
Ps 82:8  

 קוּמָה אֱלֹהִים שָׁפְטָה הָאָרֶץ

Arise, O God, judge the earth…. 
 
Ps 108:6 [Eng. 5] 

ץ כְּבוֹדֶךָ רוּמָה עַל־שָׁמַיִם אֱלֹהִים וְעַל כָּל־הָאָרֶ   

Be exalted above the heavens, O God, and let your glory be over all the earth. 


